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Thesis Abstract

The Himalayas have long been a source of attraction for people for its resources that have
encouraged its use and exploitation by the government since colonial times. The Himalayan
terrain has typically been favoured for the tourism industry owing to its scenic beauty,
recreational activities and the local cottage industries that have developed over a period of
time, alongside the tourism sector that has facilitated the growth and sustenance of the local
hill economies.

Tourism in Himachal Pradesh is not a new phenomenon and dates back to the historical
accounts of the famous Chinese Traveler, Hiuen Tsang and later colonial travelers later such
as William Moorcroft, who had written extensively on the social and economic life, art and
architecture, scenic beauty and the flora and fauna of Himachal. However modern day
tourism in the state has acquired new dimensions. Both formal and informal networks of
people have been involved with the tourism industry in Himachal that has symbolically
separated older forms of tourism with the newer kinds. This relates to not only the massive
influx in the quantum of people to the state but the articles of exchange- kinds of products
exchanged, and kinds of recreational opportunities made available to the tourists. Owing to
the fact that agriculture was by itself not sufficient and was often severely impaired by
adverse climatic conditions, the local communities engaged in trade of plants, herbs and
herbomineral oils such as shilajit or paththar ka paseena (some of which were made illegal
by colonial and post-colonial law).

The nexus of contractors and tourists with that of the local communities in the trading of a
narcotic produce from Cannabis resin, Malana cream (native of the village Malana, in the
Kullu district of Himachal Pradesh) is another issue linked with the creation of a massive
illicit drug trade that caters to the national and international market.

While on the one hand its positive impact on the economy cannot be disregarded, the issue of
environmental degradation has gradually deepened with the massive explosion of mega and
midsized resort projects and building of hotels that have eroded the fragile slopes and been
responsible for tremendous deforestation. Furthermore, the growth of the tourism sector
(which has itself been heartened by the building of roadways) has in its turn encouraged
incessant construction of roadways and led to urban modes of expansion in the hills, that
have resulted in slope erosion and continuously de-stabilized slopes displacing the landless
living in forests. Additionally, air pollution has become a major concern in the Himachal,
owing to the vehicular emission from the large volume of buses and cars that ply to and fro
the hills to cater to tourists. Himachal Pradesh has therefore witnessed a process of steady
environmental degradation.

The study is conducted in Manali town in the Kullu district of Himachal, to critically look at
the changing nature of peoples’ survival mechanisms and coping strategies in the context of
exploitation and management of natural resources vis-a-vis tourism. The notions of ‘risk’ is
understood not merely in terms of environmental concerns in the hills, but also from the



perceptions of ‘new threats’ to ‘security’ that are embedded in the very geopolitical
composition of the region, in the context of modern risk societies and the way in which
‘collective sustenance’ finds meaning in the context of the ‘shadow’ economy. It endeavoures
to contribute to existing literature on exploitation of natural resources owing to tourism
development in hill economies broadly, by trying to bridge gaps in the literature and bringing
in an integrated agenda to look at institutional frameworks of the state and that of the local
people in their modus operandi and collective sustenance mechanisms, including coping
strategies in the light of ‘risks’ in ecologically fragile landscapes. Also, since not much
literature has been generated as significant case study material for Himachal Pradesh, in
terms of analysing the political economy of tourism in the region, the study addresses the
concerns of these neglected hills and their communities as ‘precarious’ ‘risk communities’
attempting to cope with changing environment through collective action.

The study specifically engages in-

1. To examine how collective sustenance mechanisms operate beyond mere
sustenance needs and evolve as coping strategies underlying the fabric of hill
economies as tourism expands and impacts the politics of survival in molding
these power configurations.

2. To study the networks that grow as a result of the interplay of tourism in
relation to adaptive measures and coping strategies employed which has
further repercussions in changing patterns of collective sustenance
mechanisms.

3. To understand the ‘risk’ perceptions in relation to livelihood, shadows and
collective sustenance and explore to what extent they have had implications
for shaping the economy of the region.
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Chapter 1

Setting the scene

1.1 Tourism in the Himalayas

The Himalayas have long been a source of attraction for people for its rich resources that
have been used and exploited since times immemorial. The Himalayas have been favoured
for tourism owing to its scenic beauty, the recreational activities made possible by the terrain
and the local cottage industries that have developed over the years. Together they have
facilitated the growth and sustenance of the local hill economies. Also, since agriculture by
itself was often not sufficient in these terrains and severely impaired by adverse climatic
conditions, the local hill residents engaged in trade of plants, herbs and herbomineral oils
such as shilajit or paththar ka paseena, some of which were made illegal by colonial and
post-colonial law. Trade in a variety of local produce has long been a cornerstone for the
lives and livelihoods of the people in the Himachal region that further encouraged tourism in

its turn, as Sir H. David’s reflections find mention in the 1888-89 District Gazetteer of Simla,

“The people of the north are active traders proceeding to Leh for Charas and to Gardok
for shawl-wool, giving in exchange money, clothes and spices. The mountain paths are
scarcely practicable for laden mules, and merchandise is carried chiefly on the backs of

sheep and goat.”*

The early documentations on tourism in the Himachal region includes the historical accounts
of the famed Chinese traveler, Hiuen Tsang (between 627-643 AD) and later colonial
travelers later such as William Moorcroft (early 1800s) being written, that bear testimony to
the rich social and economic life, art and architecture, scenic beauty and the flora and fauna
of Himachal (Chand, 1998). Tourism in Himachal is therefore not a new phenomenon. In
addition to travelers in ancient India, colonial explorers, mountaineers and subsequent leisure

seekers travelled to these hills in quest of an ‘out of the ordinary’ experience.

1Gazetteer of the Simla District, 1888-89, Delhi, reprint 1992 (p 6)
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In the 19" century, when the British began establishing hill stations as sites of rest and
recuperation (R and R as they called it) for colonial officers, away from India’s notorious
heat and dust, what is now Himachal Pradesh became one of the states to be developed
primarily for touristic purposes with Shimla becoming popular as the British summer capital
since 1864. Subsequently, with the reorganization of the states in 1966, prospective naturally
resource rich areas such as Kulu, Manali, Dharmshala, Kangra and Dalhousie were
incorporated within the geographical perimeters of the state of Himachal Pradesh (Balokhra,
1997). Thereafter tourism got a renewed boost in the state with the Second Five Year Plan
(1956-61) after India’s independence and has since then been exploited as a key sector

economically by the state government that announced its own tourism policy in 2000.

Figure 1.1 Snow- capped mountain peaks of Himachal Pradesh

Especially the locales of Manali and Dharmshala in Himachal Pradesh attracted hippies? and
these mountains thus became an integral part of the famed Hippie Trail in the 1960s and 70s.
They were people who lived communally and indulged in recreational drug use and
experimented with forms of a locally produced psychotropic substance abundant in the bushy

2 The term hippie also spelt as hippy is defined in the Oxford Dictionary as a person especially in the 1960s of
unconventional appearance, typically having long hair, associated with a subculture involving a rejection of
conventional values and the taking of hallucinogenic drugs.
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outgrowth of the hills, i.e. charas/ ganja/ Malana Cream; the informal trade of which has
now become increasingly organized over the years through systematic networks and
operations. Over the years, the ganja forests of the wild were converted to controlled kutlas®
(enclosures producing the weed). Land use became ‘common’ rather than ‘open’* and this
had implications for local hill communities and their claims to collective sustenance as a
community capable of managing the resource. Newer kinds of recreational activities and
adventure sports have also evolved and correspondingly become fashionable with time such
as, guided trekking tours, mountaineering and rock climbing, angling, river rafting,

paragliding, skiing etc.

Modern day tourism in the state of Himachal Pradesh, India has thus gone beyond its earlier
simplistic dimensions of leisure seeking and acquired new traits as the tourism industry has
colossally expanded over the years. Both formal and informal networks of people have come
to be involved with the tourism industry in Himachal that has symbolically separated older
forms of tourism with newer kinds. This relates to not only the massive influx in the quantum
of people to the state but the articles of exchange; types of products exchanged and kinds of
recreational opportunities made available to the tourists. Furthermore, the nexus of
contractors and tourists with that of the local communities in the trading of a narcotic produce
from Cannabis resin namely, Malana Créme (native of the village Malana, in the Kullu
district of Himachal Pradesh) may also be directly linked with the creation of a massive illicit

drug trade that caters to the national and international market.

While, Himachal Pradesh has been a source of enormous cultural, natural and scenic
offerings for travelers, who have frequently come in quest of the majestic snow peaked
mountains, rivers, forests, wildlife and the natural scenic beauty of the environment, it was
only after India’s independence and post globalization and economic reorganization that the
tourism sector witnessed a boom in the Himalayan region. It has since then been a major
source of employment and income generating opportunity for the local communities dwelling
in the hills. The more recent studies attribute the growth of tourism in Himachal, especially in
the Kullu District to namely four factors- a) conflict in the neighbouring state of Jammu &

Kashmir since the 1989 that collapsed the long established tourist destination and pushed the

3 See Weed and the Valley, by Suresh Thomas in Fountain Ink, posted on December, 4, 2012 available online at
http://fountainink.in/?p=3074 last accessed on August 3, 2015

4 Open access refers to a non-excludable system where land is not managed by a particular individual or group or where access is controlled
while ‘common’ land is usually owned by a group of people who have their own sets of customs surrounding its use and access.
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tourists to the Kullu Valley, b) the improvement work of the National Highway 21 linking
commercial routes, c) the temperate summer climate of the Kullu Valley and d) economic
growth and transformation of some sectors in the economy along with improved networks of

communication the internet and transport facilities.

Travelers today also frequent the hills of Himachal in search of traditional remedies offered
through medicinal plants and herbs along with other forest and hill produce such as Malana
Cream and Shilajit or Pathar ka paseena. As of the statistics of 2002, the total tourist arrivals
in the state were estimated at 5.10 million, of which 1, 44,383 were foreign nationals alone.®
The state has adopted the tourism policy in 2000, which aspires to remove gaps in the
seasonality of tourism by endorsing sustainable tourism, engaging in employment generating
schemes and promoting private investments in the tourism sector along with encouraging

pilgrimage tourism.

While the positive impact of tourism on the economy cannot be disregarded, the issue of
environmental degradation has gradually deepened with the massive explosion of small and
mid-sized’ hotels coupled with some mega® resort projects that have eroded the fragile slopes
and been responsible for tremendous deforestation. Furthermore, the growth of the tourism
sector (which has itself been escalated by the building of roadways) has in its turn
encouraged incessant construction of roadways® and led to urban modes of expansion in the
hills, that have resulted in slope erosion and continuously de-stabilized slopes displacing the
landless living in forests. There were 288 km of roads when Himachal Pradesh came into
existence in 1948, which has gone up to 23,788 km. The State has 8 National Highways
having a total road length of 1,235 km. The government of India has constructed
approximately 29,329 km of motorable road by September 2006. Additionally, air pollution
has become a major concern in the Himachal, owing to the vehicular emission from the large
volume of buses and cars that ply to and fro the hills to cater to tourists. Himachal Pradesh

has therefore witnessed a process of steady exploitation of its natural resources for an

% See ‘Natural Hazards Risk in the Kullu District, Himachal Pradesh, India’ by James Gardener, in Geographical Review, Vol 92(2),
Mountain Geography, April 2002, pp: 282-306, American Geographical Society

6In Sustainable Tourism Development: A Himalayan Experience by S.P. Bansal & Prashant Gautam (2007), Indus Publishing Company in
association with Institute of Integrated Himalayan Studies, H.P. University, Shimla

" Refers to hotels with a capacity of between 50 to 100 rooms, See Ahmad. S (2014) Entrepreneurship in the small and medium-sized hotel
sector, Current Issues in Tourism, 18 (4) 1-22

8 Refers to exceptionally large-sized destination featuring large scale attractions such as golf course, theme parks/ multiple types of
accommodation, See Prideaux B. (2009) Resort destinations: evolution, management and development, Elsevier, MA, USA

% See “Identification of Tourism circuits across India,” by IL&FS, Interim report, Phase I, HP submitted to the Ministry of Tourism, July
2012
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unprecedented growth of tourism with a subsequent increase in ecological degradation and
pollution crises in the hills owing to substantial tree felling and forest clearing, which has had
deep rooted ramifications on the geo-physical health of the region. Tourism in Himachal has
also led to the pollution of the environment is terms of effluence and other solid wastes being
disposed by hotels and resorts in an improper manner,° that not only litter the hills but cause
serious health hazards to local inhabitants. Himachal Pradesh has therefore witnessed a
process of steady exploitation of its natural resources for an unprecedented growth of tourism
with a subsequent increase in ecological degradation and pollution crises in the hills owing to

substantial tree felling and forest clearing.

It is against this backdrop of ecological degradation that this study is made in the Manali
region in the Kullu district of what constitutes present day Himachal Pradesh, where I
critically examine the changing nature of peoples’ survival mechanisms and coping strategies
in the context of exploitation and management of natural resources vis-a-vis tourism. |
understand the notions of ‘risk’ therefore, not merely in terms of environmental concerns in
the hills, but also from the perceptions of ‘new threats’ to ‘security’ that are embedded in the
very geopolitical composition of the region, in the context of modern risk societies and the
way in which collective sustenance finds meaning in the context and performance of the

‘shadow’ economy. | further expand on the idea of risk in Chapter 3.

1.2 Scope of Contribution

Landscapes provide a ‘tableaux of memory’ (Schama, 1995) which however does not
correspond to ‘a fixed record of power’ but one that is constantly changing and being shaped
by new political motivations, networks, and constituencies. As Mosse (2003) argues, while
nature cannot be understood apart from °‘its’ social making, social life itself cannot be
understood as a separate entity since there is an inherent ecological and territorial dimension
to all rural social structures. These social structures are both embedded in to form certain
kinds of landscapes which are therefore the product of ‘social imaginings and ecological
necessities’ (Redclift and Benton, 1994) that further have bearings on geo-social existence of

local communities.

10 See article by The Indian Express, “Oberoi’s luxury hotel gets pollution notice” for discharging untreated effluent into a natural drainage
in the valley, available online at https://indianexpress.com/article/cities/chandigarh/oberois-luxury-hotel-gets-pollution-notice/ last accessed
on December 5, 2020
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In the light of the transformations that the landscape bears testimony to, this study
endeavours to contribute to existing literature on exploitation of natural resources owing to
tourism development in hill economies broadly, by trying to bridge gaps in the literature and
bringing in an integrated approach to analyse institutional operations and collective
sustenance mechanisms, including coping strategies in the light of ‘risks’ in ecologically
fragile landscapes. Also, since not much literature has been generated as significant case
study material for Himachal Pradesh, in terms of analyzing the political economy of tourism
in the region, | study the settlement area circumscribing the hills of chiefly Kullu district,
Himachal Pradesh and the hill communities residing in and around the town Manali and the
village Malana, as ‘risk communities’ attempting to cope with changing environment through

conscious political action.

In terms of additional input, the study seeks to engage in-

+ Theory building

1. To examine how collective sustenance mechanisms operate beyond mere
sustenance needs and evolve as coping strategies underlying the fabric of hill
economies as tourism expands and impacts the politics of survival in molding

these power configurations.

2. To study the networks that grow as a result of the interplay of tourism in
relation to adaptive measures and coping strategies employed which has
further repercussions in changing patterns of collective sustenance

mechanisms.

3. To understand the ‘risk’ perceptions in relation to livelihood, shadows and
collective sustenance and explore to what extent they have had implications

for shaping the economy of the region.
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1.3 Site for the Study

The North Indian hill state of Himachal Pradesh situated in the western Himalayas, covers an
area of 55,673 sq km and comprises 12 administrative districts with 72 development blocks
with the total forest cover approximated at 66% and a total population of 6,856, 509 as per
the census of 2011. It is surrounded by the Indian states of Jammu and Kashmir on the north
and by Punjab on the west and south-west and by the states of Haryana and Uttarakhand on
the south-east. It shares the international border with Tibet Autonomous region on the east.
Home to a number of indigenous groups such gaddis, gujjars, bhots, pangwalas, swanglas,
betas, kinnauras and the lahaulas. Himachal displays a great variation in its socio-ethnic
composition and hence in their means of livelihood and sustenance, since these diverse
groups tend to occupy different ecological niches in the landscape. This can be attributed to
the varying climatic conditions owing to its extremely diverse elevations, differing from

about 350 meters to 6975 meters above sea level !
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Figure 1.2 District Map of Himachal Pradesh (not to scale) Source: Maps of India

11 See the website for Tribal Development Department, Shimla, Himachal Pradesh available online at
http://admis.hp.nic.in/himachal/tribal/tribalarea.htm last accessed on January 10, 2015
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The history of Himachal is chiefly the political history of the princely states of the region that
have been reconstructed to arrive at a generic history of the state of Himachal Pradesh. It was
in the 19" and the 20™ centuries that the British administrators began compiling State and
District Gazetteers that reflect the local culture and heritage of the region. The early historical
accounts of Himachal Pradesh, is one of migration of the people to the Himalayas primarily
because of refuge in the hills in case of persecution or other pressing compulsions in the
mainland (Minhas, 1998).

Himachal Pradesh came into being as the Chief Commissioner’s province on April 15, 1948,
soon after India’s independence following which it received the status of one of the ten Part
C states to have been included in the Union of India, as of January 26, 1950.12 Subsequently,
it became a Union Territory on November 1, 1956 after Bilaspur was merged with it in 1954,
Himachal Pradesh was further merged with Kangra and other hilly areas of Punjab in 1966
but it was only on December, 18, 1970, that the State of Himachal Pradesh Act was passed
for it to be recognized as the eighteenth state of the Indian Union since January 25, 1971. The
water resources in the state have often enticed the Central government towards investment in
a number of hydel power projects in the state, such as the Allain Duhangan project, Renuka
Ji Dam project, the Karcham- Wangtoo project, Sainj project, Sawra Kuddu project, Kashang
project, Chirgaon- Majhgaon project etc. This apart, the natural scenic beauty of the state has

encouraged the tourism sector to flourish in the region.

Since, resource utilization and management depend upon a use of a combination of
technologies and socio-genesis, a typical hill environment with its quintessential resource
endowment gives rise to a specific cultural setting to make use of those locally obtainable
resources. For Arnold & Guha (1995), “...within the broad bounds of environmental history,
there is a history of the environment as cultural space and ideological artefact...” The
communities (apart from acting within the constraints of the environment) continually accept
challenges to grow beyond adaptation and politically organise themselves, which enables
them to rise against the risks of environment placed before them. The natural constraints of
Himachal Pradesh have similarly led its inhabitants to develop various indigenous
technologies to combat it through cultural adaptation and beyond. This process has been

12See The Himachal Pradesh Government Official website available online at
http://himachal.nic.in/index1.php?lang=1&dpt_id=17&level=2&lid=3589&sublinkid=3027 and last accessed on January 10, 2015
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dynamic to the utilization pattern of natural resources such as of common lands, forests and
rivers and which have also witnessed a change of ownership, access and use over time as
‘collective sustenance’ mechanisms evolved with time in tackling situations of environmental

risks.

Difficult mountainous terrain, harsh climate and sparse population have traditionally been a
handicap for Himachal with its economy being largely unorganized and fragmented prior to
India’s independence in 1945. Himachal Pradesh’s ecology supports a forest dependent
economy with mainly subsistence agriculture on terraced farms along the hill slopes. Owing
to the fact that agriculture was often severely impacted by adverse climatic conditions, the
local communities continually engaged in trade of plants, herbs and herbomineral oils such as
shilajit or paththar ka paseena and the Malana Créme, and other economic activities

brandishing tourism.

The primary research question:

How has tourism transformed with ‘collective sustenance’ strategies employed by hill
communities post the 1990s alongside the drug economy that has developed in Himachal
Pradesh?

The subsidiary research questions:

«  What risks and rewards do the hill ‘communities*? perceive in relation to tourism and
the informal shadow economy? How were rehabilitation and compensation packages

viewed?

* How have older forms of tourism been replaced by newer motivations in Himachal

Pradesh?- Has seasonality been lost in the influx of tourists in Himachal Pradesh?

» Looking at the gender dynamics imminent in the question of collective sustenance,

community identity when interfaced with tourism.

131 use the word ‘community’ or ‘communities’ in the sense of an ‘assemblage’, where micro-politics lies at the
core of alliances within and between ‘entities’ in so far as the relations that bind them are of political symbiosis;
an idea I further develop in Chapter 3 to also connect with my proposition of ‘collective sustenance’ which is its
essential feature.
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* How has the illicit network changed the hill economy? - The context of trading of

medicinal plants and drugs in Himachal Pradesh.

The objective of the study is to therefore look at the political dynamics immanent in the
collective ways of negotiating tourism in the hill economy of Himachal Pradesh. Hence it
analyzes whether establishing market links in the recent past with the territories outside of the
locales of hills, has re-constructed the “hill identity’ in a specific way and examines the kinds
of transformations the tourism industry itself has witnessed as part of the negotiations of the

hill communities and the tourists.

1.4 Aims and Objectives

In this research, | investigate practices of collective sustenance that have emerged in the
context of environmental and social vulnerabilities caused by tourism-dependent
development model of Himachal Pradesh. According to Gibbs & Martin (1973), “Collective
sustenance organizations are ones where individuals band together and coordinate their
activities so as to obtain objects of consumption.” | however introduce the concept of
‘collective sustenance’ by stretching it further to talk about the dilemmas of livelihood,
collective action and risk perception for communities in an integrated manner. | see
‘collective sustenance’ as a means by which communities sustain themselves both in terms of
livelihood and in terms of coping strategies that they employ to mitigate risks in addressing
issues of the collective. For Sati and Dimri, (2008) “it is about people deciding themselves
how to use their valuable assets and scare resources, for which markets they wish to produce
and which services they need to achieve their goals.” Collective sustenance then addresses
the capacity of a community to make conscious political decisions (for comparative
advantage) and act as a ‘collective’ by employing survival strategies they deem fit when
faced with situations of risk. | additionally conceive of the notion of collective sustenance to
include women and children, to act a ‘collectivity’ along with their male counterparts in the
community, to make choices and address sustenance needs of the community as a whole. |
use this concept of collective sustenance to look into the question of -a) construction of
collective negotiation mechanisms with respect to tourism, and b) micro-level political

negotiations/ networks vis-a-vis the informal shadow economy, by primarily studying the
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Manali town, Kullu district in the hill state of Himachal Pradesh. In this study, I also explore
the landscape of the region to trace the way in which collective sustenance finds meaning in
terms of the interface between tourism and community identity and collective action shaping

politically conscious choices and survival coping mechanisms.

The tourism development activities that have taken place simultaneously with the growth of
the sector in Himachal have continually been questioned by people’s experiences especially
in conditions where the vulnerable, such as indigenous groups, communities living in forests,
small scale farmers, and women have often been dispossessed and displaced. This in turn has
led to an inquiry into the dominant model of development over the years, that sought to
address- whose development, at whose cost, what cost etc. (Sangvai, 2007). This notion of
‘development’ has been said to cause degradation of natural resources, on vulnerable
communities (Shiva, 1988), owing to disparate distribution of benefits and unequal access to
resources. It is these anxieties that led to demands by the communities for an approach that is
‘alternative’ and one that makes audible unheard voices of the vulnerable (Agarwal, 1989;

Agrawal et al, 1993) and amplify the issues of sustenance and collective action.

1.5 Introduction to Upcoming Chapters

In the chapters that follow, | explore the conditions and pre-conditions fashioning the human
desire for leisure and pleasure in the hills of Himachal Pradesh, India by specifically looking
at Manali, a major tourist destination for a gamut of recreational activities such as adventure
sports, encountering ‘new’ and ‘out of the mundane’ experiences all of which form stand-
alone industries in themselves owing to the scale and scope they offer. | also look into the
micro-politics of exchanges of goods and services that take place within the ambit of tourism
performance and the interfaces that are created by these axillary industries during such
exchanges. These junctures of convergence in exchanges then help understand the political
nature of exchanges that are played out in the broader socio-economic context of particularly
vulnerable communities inhabiting ecologically fragile hillscapes. The choice of Manali as
my field seems apt, given the scope of my research because the Manali town in Himachal (as
we see it today) has undergone a massive change in terms of a rapidly growing tourism
market and related development that has transformed the tranquil and undisturbed hillscape
into a busy chaotic site in just a matter of the past few decades. While the effects of

globalization impacting urbanization have been similarly experienced in other relatively
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remote parts of the world and of India as well, what is special about Manali is the visible
mushrooming of a sporadic concrete jungle all along the hills that surround it, in a matter of a
few years, a process which gathered momentum in the mid 1990s and since then has
continued to expand at an extraordinary rate. The early and mid 1990s that saw the expansion
and development of the NH21 (the national highway connecting Chandigarh- Bilaspur-
Mandi- Kullu- Manali) coupled with commencement of new bus and train routes linking
major cities with Kullu and Manali and the political tensions triggering violence in the nearby
Kashmir valley (which was a dream destination for tourists so far); all led to this urban boom
and unstable growth of tourism in Manali. A variety of small, mid-sized and big players came
into building the new tourism picture in Manali, each with their vested interest to exploit
whatever resources were readily available at the site for it to be converted to a purely

commercial space for more tourism to grow and thrive.

In this thesis, | develop an understanding of the ways in which hill communities play out their
interests with the ‘outsiders’ (both tourists and the providers of tourism who do not originally
belong to their space) and negotiate the exchanges in the wake of specific ‘risks’ they
perceive and continue to sustain themselves through collective action. By ‘risks’ I mean both
environmental/ ecological risks coupled with new kinds of threats to security perceived by
these hill communities, to borrow from Beck (1992), that are but the fruits of modern
societies. As in Beck (1992: 50),

“surges of technical rationalization and changes in work organization but beyond that
includes much more; the change in societal characteristics and normal biographies,
changes in lifestyles and forms of love, changes in structures of power and influence,
in the forms of political repression and participation, in views of reality and in the
norms of knowledge. In social science’s understanding of modernity, the plough, the
steam locomotive, and the microchip are visible indicators of a much deeper process

which comprises and reshapes the entire social structure.”

These forces of modernization have re-structured the idea of ‘risks’ that are mostly
manufactured and which may further apply to artificially induced environmental damage as
well. In what he calls a ‘boomerang effect,” the producers of risks are also exposed to those
very risks and this pertains not just to the outsiders in this case, but to the local hill

communities as well. It is therefore useful to examine the coping strategies employed by the
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communities to combat these very layered kinds of ‘risks’ posed both by the outside players
of tourism in Manali and the ‘risks’ these communities continually pose to themselves. The
means for transacting these ‘risks’ through their conscious political decision making and
action then becomes key to understanding ‘collective sustenance’ mechanisms, adapted by
these hill communities to endure in the face of grave distress. My research analyzes this
layered dynamic and develops its discourse on the politico-economic shifts that have taken

place in the hills of Himachal since the 1990s to this day.

The early 1990s in India marked a phase of economic liberalization, that sought to bring
about economic reforms through policies encouraging private and foreign investments to be
injected into the economy. Furthermore, these policies were specifically designed to enhance
the economy that was now to become more market-driven and service-oriented. The policies
also sought to changing existing import tariff structure by reducing it, deregulating markets,
and reducing taxes overall. Liberalization however brought its own evils accompanied by
economic growth it attained for the Indian economy. Despite foreign investments and various
other private fund injections, it led to widespread inequality that deepened the gap between
the rich and the poor. Post liberalization in 1991, although poverty reduced in most parts of
the country, the economically mobile upper classes were quick to generate more income
because of the new economic policies. While there were genuine efforts by the central
government in 1991 to control the earlier ‘License Raj’ that predicated the setting up of
business and other economic enterprises in India, red tapism, nepotism and corruption were
the baggage of the past (between 1945-90s) that continued to haunt the teeming millions even

post liberalization.

As Deepak Lalwani (2007) observes,

“A Balance of Payments crisis in 1991 pushed the country to near bankruptcy. In
return for an IMF bailout, gold was transferred to London as collateral, the Rupee
devalued and economic reforms were forced upon India. That low point was the
catalyst required to transform the economy through badly needed reforms to
unshackle the economy. Controls started to be dismantled, tariffs, duties and taxes
progressively lowered, state monopolies broken, the economy was opened to trade

and investment, private sector enterprise and competition were encouraged and
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globalisation was slowly embraced.”*

The post liberalization phase in India, thus saw not only an increase in foreign direct
investment, new employment opportunities, infra-structural development of transport and
communication networks coupled with better provisions for electricity throughout the
country and rise in exports aggrandizing GDP growth but also contributed to inflation, loss of
jobs owing to sophistication in technology that replaced human labour and the gradual
slackening of local cottage industries and small scale business enterprises because of the
investments trickling down to only selective industries which in turn deepened regional
economic disparities that further gave rise to political tensions in regions that remained
significantly stagnant in terms of economic growth. It is in the backdrop of this liberalization
phase, that | look at the state of Himachal Pradesh and the ways in which it had negotiated

these changes over the years with tourism playing a key role in shaping its political economy.

| also explore the new generation of exchanges of services and goods that has been an
obvious consequence of this process of liberalization and increasing marketization, as
tourism grew in the hill stations after 1991 owing to the prosperity of the middle classes. The
growing wealth of the middle and upper classes also contributed to a leisure culture with an
increased demand for leisure breaks (Baker, 2009). The survey by NCAER (2003) also
suggested that the proportion of households ‘doing’ tourism was the highest among the urban
middle income groups. Sreekumar (2005) points out that it is the increased disposable income
that encouraged middle- class domestic tourism to flourish post liberalization with these
tourists taking between 3-4 leisure breaks in a year in India with the hill stations being their
popular choice as destinations.

The genesis of the adventure sports industry, privatization of the transport systems and better
linkages of the local market with the global ones creating hybrid networks of trade and
exchange may all be attributed to this post liberalization phase of the 1990s. The outcome
was an increase in the range of services facilitating the growth of a multi-layered service

provider economy growing parallel to the tourism sector. This is true of a huge growth of the

14 See p2 of India Report by Astair Research on India’s 60" Independence Day by Deepak Lalwani, Director,
Astair Research & Member of London Stock Exchange, pdf available online at
http://www.iptu.co.uk/content/pdfs/india%20related%?20article/india_independance day.pdf accessed last on 12
November 2018
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‘shadow economy’ that has boosted the informal adventure sports enterprises and the hashish
trade in Himachal Pradesh which has even made inroads into the global market. According to
a Report on Adventure Tourism Market Study in India prepared by Nielson (October 2016)
for the Ministry of Tourism, Government of India, tourism currently accounts for one of the
key employing industries contributing to 9% of global GDP creating one in every eleven
jobs. Another report forecasts the rise of the global adventure tourism market to grow at
45.99 % CAGR (compound annual growth rate) between 2016- 2020, which is predicted to
be a game changer for overall market growth globally.®> The growth of adventure sports
tourism in Himachal Pradesh, India and specifically in and around Kullu and Manali
including Solang and Rohtang has produced a pulsating economy around a diversity of
activities such as trekking, mountaineering, white water rafting, quad mountain biking, rock
climbing, kayaking, canoeing, paragliding, hiking, horse riding, skiing, angling, river
crossing, camping in the hills etc. As of 2015, The Nielson Report logs a sweeping 162300
persons (for the month of May) and 100889 persons (for the month of June) who had opted
for adventure sports tourism having been advised by their tour operators to engage in such
activities. It also records the peak seasons as April, May and June for adventure sports
tourism to flourish with Himachal Pradesh receiving a footfall of 120721 persons (for April)
169997 persons (for May) and 104975 persons (for June) in the same year. The report further
suggests that Himachal Pradesh is one of the key players for adventure sports industry in
India with an estimated share of 549774 Adventure Tourist footfalls annually recording the

highest in the country as of 2015.%6

In Chapter 2, | begin by historically tracing the roots of travel and pilgrimage to the
Himalayas since ancient times followed by those of the colonial travelers and explorers to the
landscape, coupled with building on the notions of space making that is shaped through each
of these rationales of travel to these hills. In this chapter | also discuss the ways in which the
hills have been produced as ‘clite’ and ‘exotic’ spaces, where ‘intemperance’ characterized

the ways in which the British, the local kings and queens and the upper classes of nobility

15 See Report by Sandler Research Organization on “Global Adventure Tourism Market” (2016) available
online at http://www.sandlerresearch.org/global-adventure-tourism-market-2016-2020.html and last accessed on
November 25, 2018

16 Report (2016) on “Adventure Tourism Market Study in India” prepared by Gunjan Rohatgi on behalf of
Nielsen (India) Pvt. Ltd. And submitted to the Ministry of Tourism, Government of India, available online at
http://tourism.gov.in/sites/default/files/Other/Adventure_Tourism_Final_Report_revise_on_26-10-
2016_%282%29.PDF accessed last on December 12, 2018
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residing in these hills would conduct themselves. | especially explore the elitism surrounding
the boarding schools in the spaces of the hills that continues to lure the aspiring urban
middle- class for a better social standing along with locating the roots of desire on part of the
common man to ‘escape’ the ‘everyday realities’ by seeking refuge in the hills. This I engage
in by further emphasizing on the role of the Bollywood industry that has been instrumental in

fashioning this ‘desire’.

In Chapter 3, | lay out the conceptual and theoretical frameworks for the study that I base in
the literature on tourism and its impacts in terms of anthropogenic effects, economic
influences and the social and political repercussions that it has on local communities that |
intersect with the discourse on common property and resource utilization, with respect to new
age ‘risks’ (Beck, 1999) and the ‘shadow’ (Nordstrom, 2000) economy. I further borrow
from the political ecology approach to discuss vulnerability that | apply to conduct my

research.

In Chapter 4, | discuss the methodology of the research and discuss the various methods
through which | physically navigate the space of the hills, negotiate access to people,
networks and information having consciously addressed the issue of ‘dressing’, coupled with
the navigating the language barriers in these hills. Finally, discuss the ways in which I use
‘flaneuse’ or casual wandering as a method to conducting mobile ethnography to look at the

visually ever changing landscape of the hills.

| explore the tourism profile of the state of Himachal Pradesh in Chapter 5 first by situating it
in the broader global trends of tourism and the way it has fared post the shift of focus from
the Millennium Development Goal (MDG) to discussions around Sustainable Development
Goal (SDG) in the 70™ session of the United Nations General Assembly that sought to
develop tourism in ushering economic growth, and then specifically looking at the state’s
stake in the tourism business in Himachal. I also explore the rural and urban forms of tourism
that has taken shape in Himachal over the years coupled with looking at the practices of
domestic and foreign tourists to map the diverging types of tourism that has emerged
according to their unique interests. | further discuss the ways in which people and livelihoods
have been impacted by tourism in the state with special reference to collective sustenance
mechanisms that emerge in the face of the risks that the local communities deploy to cope

with the changing world around them.
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In Chapter 6, I explore the impacts of tourism promotion initiatives in the state of Himachal
Pradesh by highlighting the environmental stress and concerns felt by local communities
through an assessment of proposed mega projects such as the Himalayan Ski Village project
to understand the politics of aggressive tourism development in the state. | also address the
issues of carrying capacity and those of future environmental concerns by discussing
alternative and more sustainable ecology friendly methods of tourism practice that could

offer effective solutions to environmental denudation.

| navigate through the shadow economy of Himachal in Chapter 7, where | begin by tracing
the origins of the hippie trail in search for the unknown ‘exotic’ experiences to the Himalayas
with special reference to Himachal and then exploring the rise of a specific kind of tourism in
Himachal Pradesh around consumption of the locally produced hashish, namely Malana
Creme. | thereafter discuss the issue of illegality surrounding the consumption of this
intoxicant and place it within the broader social and cultural connotations of local community
life and the issues of livelihood that I base the debate within. | further explore the politics of
implementing the Narcotic Drugs and Psychotropic Substances commonly referred to as the
NDPS Act of 1985 and the implications it holds for the livelihoods of local communities. |
thereafter map out indigenous community based practices that | look at through my lens of
collective sustenance by especially taking the case of the Malana village in Himachal
Pradesh, popular for growing of the famed Malana Créme, to understand the workings of the

illicit / illegal economy in the state.

In the concluding chapter, I finally discuss the ways in which the ‘identity’ of the hills of
Himachal has transformed in character over the years because of the operations of the
tourism industry in the state. | historically trace the post liberalization phase in India i.e. the
1990s to the present day to map the trajectory of the dramatic changes that these hillscapes
have undergone in the last couple of decades in relation to the massive boom of the tourism
industry in the state and the ways in which it has thereby created ‘new identities’ and ones

that have been culturally homogenized as an obvious impact of a market driven economy.
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Chapter 2
Historical Backdrop

In this chapter, | give a historical background to the nature of travel to the Himalayas and
trace the growth and expansion of tourism in the hills surrounding the Himalayas in relation
to -

e pilgrimage,

o the desire to explore the Himalayan ‘exotica’,

e exploring new travel/ trade routes,

¢ trading of local produce sometimes engaging barter,

o leisure seeking activities in the serene calm picturesque ambience,

o travelling for purposes of rejuvenation and recuperation and a ‘change’ of
environment to cure ailments,

e and sometimes even to experience an aspirational ‘climbing up’ moment from the
mundane drudgery of the plains by sending children to elite boarding schools and
engaging in ‘holidaying’ that is often a result of colourfully advertised enticing
tourism packages or the likes of Bollywood icons that influence the idea of

‘romance’ surrounding the hills.

| begin by tracing the roots of travel to the Himalayas since ancient times followed by those
of colonial travelers/ explorers to the hills and the urban middle- class living in the plains,
and make a case for the ways in which ‘space making’ takes place through each of these

diverse range of motivations of travel to these hills.

I discuss the ways in which the hills have been produced as an ‘elite’ and ‘exotic’ space
where ‘intemperance’ was a peculiar feature of the colonial governments and the local kings,
and through which the identities of the hills have been defined and re-defined. The
combination of factors such as ‘interests’ for travel coupled with the colonial and post-
colonial disposition both structural (in terms of geographical planning of the hill-space/
architectural set-ups) and functional (administrative arrangements) produce an eclectic
‘identity of the hills’ that I argue, shapes the desire of the man living in the plains to imagine

as an ‘out of the ordinary’ space for further exploration and use/ exploitation.
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2.1 Tracing the Antiquity of Travel in the Central Himalayan Terrain

Turning west a little, he speered for the green hills of Kulu, and sought Kailung under the
glaciers. “For thither came I in the old, old days. From Leh I came, over the Baralachi.”
“Yes, yes; we know it,” said the far-faring people of Shamlegh. “And I slept two nights with
the priests of Kailung. These are the hills of my delight! Shadows blessed above all other
shadows! There my eyes opened on this world; there my eyes were opened to this world;
there | found Enlightenment; and there | girt my loins for my Search. Out of the Hills | came-
the high Hills and the strong winds. Oh, just is the Wheel!” He blessed them in detail- the
great glaciers, the naked rocks, the piled moraines and tumbled shale; dry upland, hidden
salt lake, age-old timber and fruitful water-shot valley one after the other, as a dying man

blesses his folk, and Kim marvelled at his passion.

-Rudyard Kipling, Kim

The Himalayan wilderness has continued to entice a very diverse range of people for a
multitude of reasons best suited to each of their distinct interests. It has beckoned sages,
pilgrims, poets, mountaineers, travelers, traders, explorers through the ages. The early
accounts of Greek travelers who had accompanied Alexander the Great or travelled
subsequently, have had toured across the Hemodos?’, in other words the Himalayas, which
find mention in reconstructed versions of Indica®® (since the original text in its entirety was
lost) by Megasthenes (B.C. 350- 290). There is a popular legend surrounding the people
residing in the Malana village in Himachal today, who claim to be Greek descendants of
Alexander’s soldiers and who have supposedly remained ‘unpolluted’ in the locales of this
pristine geography. Chinese monks and Buddhist preachers such as Fa-Hien (Faxian) and
Hiuen-Tsang (Xuanzang) have also roved the lengths and breadths of these hills. Fa-Hien
was the among the first Chinese pilgrims to have visited India in search of Buddhist
scriptures largely on foot fl. c. 399- 413, having commenced his journey all the way from
Central China travelling through the Silk Route and thereafter through Himalayan passes to

17 The ancient Greek name for the Himalayas that is derived from the Sanskrit word Haimavata or Prakrit word
Haimota for ‘snowy’ and finds mention in Sunil Gupta’s (2013) “Hemodos/ Himalaya Mountains,” in the
Encyclopedia of Ancient History, Wiley- Blackwell Publishing

18 This record culminated into a vivid record of the early Indian history.
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the-then Gandhar (now Kandahar) and Peshawar, the details of which are recorded in Travels
of Fa-Hien. Hiuen-Tsang had documented his seventeen-year long pilgrimage to India in
what is known as the Great Tang Records on the Western Regions and is believed to have
been undertaken fl. c. 629- 645, following a dream that had inspired him to travel to India to
explore the sacred Buddhist sites and procure authentic doctrines from the Indian masters. He
had journeyed across the Tarim basin in China through the northern route of Tashkent,
Samarkhand, Bacteria and further across the Hindu Kush mountains to reach India and
thereafter documented an elaborate account of his voyage on the-then social life he found

himself in, around these mountains.

.

Figure 2.1 Parvati Valley, Himachal Pradesh

The ‘romance’ surrounding travel to the Himalayan landscape date back to antiquity when
the yogis (renouncers of the material world) and rishis (sages) journeyed a rigorous path to
salvation, for what better terrain could suit their sense of purpose or inspiration than the
majestic mountains with a promise of solitude and esoteric meditation! Various legends have
thus been associated surrounding these rishis and the sanctity of specific geographies that tie
itself with the cultural residues in the form of art and architecture in the locales of these hills,

dating back to thousands of years that continue to attract travelers to this day.
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According to a legend, a man who tried to Kkill himself learning of his child’s death, was
believed to have been saved by the river Vipasha (literally meaning emancipation and
shortened to Beas now) which gave him spiritual awakening and marked his re-birth. This is
who later came to be known by the name of rishi Vashisth (one of the Saptarishis or the
seven revered sages according to Vedic texts in Hinduism). Following this episode, Vashisth
is believed to have meditated in the hills surrounding the Beas and what is present day
Manali, Himachal where the village popular for its hot Sulphur springs is named after the
sage himself. The Vashisht temple (which had been constructed over 4000 years ago®®)
reflects a heritage of a quintessentially Himachali pahari architecture of wood carvings and
stones, that has withstood the test of time and continues to attract numerous visitors including
pilgrims who come from faraway lands to bathe in the holy healing waters of the Vashisht hot

spring for its medicinal properties to cure skin and other ailments.

Further down from Manali about 35 km from the Kullu town, there is another hot spring on
the Parvati Valley surrounding which there are few temples and a gurudwara. This however
has been a much recent construction in the small town known as Manikaran, another
prominent religious site for pilgrimage of Sikhs and Hindus alike. The first Jain Tirthankar
Adinath Rishabhdev and Adi Shankaracharya who have also extensively travelled in what is
present day Kashmir and Uttarakhand and have both passed away in the embrace of the
sublime Himalayan nature, where their respective memorials have been built. While in the
West, the idea of pilgrimage is almost absent, India has kept alive the tradition of pilgrimage
around which an entire industry has mushroomed with specialized travel agencies, particular
types of accommodation being offered such as the dharamshalas, sarais, gurudwaras and
chattis coupled with specific kinds of eateries offering satwik?® food along with a range of
souvenir and collectible shops particularly dealing in miscellaneous religious paraphernalia
(Gladstone, 2005).

While religion has often been perceived as a divisive force in social cohesion and sustenance
of communal harmony, the Himalayan terrain proffers a somewhat different picture, for it

provides for almost a multicultural continuum that tends to bind not only the myriad ancient

19 See O.C. Handa’s (2015) Kullu: Its Early History, Archaeology and Architecture, Pentagon Press

20 The Sanskrit term refers to the food which causes cleansing of the body and capacitates clear thinking of the
mind. Comprised of an essentially vegetarian diet that is deemed as having a calming effect for a healthy body
and a positive outlook on someone.
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myths and folklores of specific geographies despite the diversely layered religious practices
in these hills but in a way further allows for shaping a shared socio-cultural identity and
consciousness that transgresses the sense of a monolithic ‘psycho-religious apparatus.” For
Pathak (1987), cites that people carrying out otherwise faith based activities such as the
singers in the hills praising Vaishno Devi (a Hindu deity) or managers of Amarnath Yatra (a
quintessentially Hindu pilgrimage) may in some cases be followers of Islam. Also, many
workers and helpers at the various other gurudwaras in the Himalayas are often non-Sikh.
This itself is indicative of an everyday fluid cultural exchange that remains unbound by the

puritan religious sentiments.

While many temples and shrines across religions find their place in these hills, what is also
very interesting to note is the way in which some folk deities were created as part of the
cultural experiences there. The melange of folk deities is inherently associated with this
cultural diversity of humans and nature that they find themselves embedded in. The Hadimba
Devi temple in Manali, the Jamdagni Rishi temple in Malana and the Gurudwara Sahib at
Manikaran are a few examples of this cultural diversity in Himachal. Some of these locales in
the Himalayas that have continued to embody the loci of pilgrimage in these hills through
traditional cultural practice over the years, have remained aesthetically alluring to a diversity
of visitors and travelers sometimes even without memorials or well defined constructions in
terms of temples, shrines, monasteries or even gurudwaras. The varied ethnicities and tribes
such as the Guijjars, Sherpas, Brogpas, Drokpas that have inhabited these hills have been
more solicitous in their cultural interface with nature than with any institutionalized religion

as such.

Also what is interesting to note is that apart from pilgrimage, accounts of age-old trade routes
that have remained operational during the colonial times have been recorded by several
European travelers such as James Baillie Fraser (1820), Alexander Gerard (1841), William
Moorcroft and George Trebeck (1841), Godfry Charles Mundy (1858), Victor Jacquemont
(1835), Baron Charles Hugel (1845), Godfry Thomas Vigne (1839), Thomas Thomson
(1852), Alexander Cunningham (1854), Philip Henry Egerton (1864), Andrew Wilson
(1875), W.G.N. Van Der Sleen (1929), Sir Edward Wakefield (1966) and others. This well
explains the colonial interests for explorations of these hillscapes.
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James Baillie Fraser (1820: 275) while emphasizing on the range of routes taken by the

Kinnaura traders of Himachal, points to the fact that,

“Indeed they are almost exclusively the commercial couriers between Hindustan and
Tartary, and also between Tartary and Kashir, frequenting the routes from Leh in

Ladakh, to Lhasa and Degrucho and Nepal on trading speculation.”

These Kinnaura traders according to Minhas (1998) explored not only the nearby Ladakhi
and Tibetan towns for commerce but also travelled to far away locales of Central Tibet,
Yarkand, Kashmir, Lahore, Delhi, Calcutta, Sikkim, Bhutan and Nepal. She in her book
Traditional Trade and Trading Centres in Himachal Pradesh, further mentions that these
traders used to primarily travel to Tibet in the months of May and June and return during the
month of July, while their Tibetan counterparts travelled in batches of between twenty and
twenty- five to the Indian markets in the months of October and November to sell their wares.
A practice that continues to this day with a massive increase in the numbers of people
moving to Himachal from Tibet and a flattening out of the seasonality curve?!. Alexander

Gerard (1841) interestingly notes the kinds of articles exchanged and points out that,

“The Koonawuree take to Garoo the same things as to Leh, with the exception of
goats and sheep, which are abundant in that country. In exchange they bring back,
much rock-salt which is dug out of the lakes. Beangee and shawl wool, the produce of
the Tartar sheep and goats, gold dust, tea and borax, Nirbissi or Zeodary, a few shawl
goats and Beangee sheep and large Taratar dogs of a very ferocious breed, which
guard their flocks from panther, leopards, and other wild beasts, and are excellent

watch dogs for preventing bears for committing ravages amongst the vineyards.”

While James Baillie Fraser who served as a civilian officer under Major General Martindell
in the British army, and travelled arduously along with his troops in Sirmaur, Bushahr, the
Shimla hills and Garhwal during Anglo Gurkha War of 1814, Alexander Gerard was a known
naturalist who had travelled between 1817-1818 from Subathu and Kinnaur and mapped out a

trigonometrical survey of the Satluj valley while serving in the East India Company’s 27"

2 Flattening out of the seasonality curve refers to seasonality being lost in travel.
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Native Infantry??. Other notable officers were Godfry Charles Mundy and Edward C. Archer
were both Aide-de- camp to Lord Combermere who had travelled in 1828 with him on his
tours in these hills. While the former toured from Nahan to Shimla and further to Kinnaur via
Rohru, the latter travelled to upper Shimla Hills. Also, Victor Jacquemont, a French naturalist
travelled in Shimla and Kinnaur in 1830 while Baron Charles Hugel and G.T Vigne toured
the hills in Punjab in 1835. The latter also travelled to Kashmir, Ladakh and Iskardu
following some of the ancient trade routes. Thomas Thomson who was sent to Kinnaur in
1847 was instrumental in writing a detailed account of his journey from Sirmaur to Kinnaur
and Leh in Western Himalaya and Tibet (1852). William Moorcroft however is more
celebrated of the lot, who apart from being a veterinary doctor with the Company, travelled
extensively between 1820 and 1828 from Calcutta to Ladakh, Iskardu via Sirmaur, Bilaspur,
Nadaun, Mandi, Kullu and Lahaul disguised as a horse trader and had written considerably
on the social and economic life, art and architecture, scenic beauty and the flora and fauna of
Himachal, an account that has encouraged more and more people from the West to travel to

this terrain.

2.2 Hill stations and the Raj

At the outset, the idea behind the nomenclature ‘hill stations’ as Kennedy (1996) proposes
was a way to scale down the overwhelming remoteness and isolation generally associated
with mountainous terrains that the Himalayas offered, and which in reality was nothing
compared to what the British were used to. While the Himalayas have long been a source of
attraction for its rich natural resources and minerals that have encouraged its use and
exploitation in specific ways by the colonial government since the early 1860s, the terrain has
typically been favoured by the British for recreation and tourism to grow owing to not just its
scenic beauty and tranquil surroundings but for an ideal if not identical climate that they were
familiar with, in their homelands. It was in many ways for them ‘a home away from home’ as
Kennedy (1996) suggests, where they asserted their unique values and distinctiveness that
were instrumental in ruling the ‘alien’ other. Up until the time that the British had come to
India and began settling down, the idea of travel and tourism were not entirely organized in
the manner that had taken shape post their interests in converting these ‘hillscapes’ into
leisure and tourist spots for recreational activities (Stock 2001, 2003; Equipe MIT, 2002).

22 poonam Minhas (1998) Traditional Trade & Trading Centres in H.P., pp-76-77
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The augmented tourist flow in the hills during the second half of the 19" century and the
early 20" century may be attributed to the advent of the railways and a network of roadways
built during the Raj for better connectivity and therefore ease of access to these hills. In the
year 1864, the British had officially announced Shimla as their Summer Capital in India
following which there was a steady and structured way in which tourism began to flourish in
Himachal. New roadways were built, new spots identified for leisure and recreation, parks
and lawns fenced, manicured and maintained and hotels, bars and restaurants constructed
around them. Subsequently, several local enterprises such as photo booths and studios,
antique shops selling traditional artefacts and various other local cottage industries began
evolving alongside these developments. The client-provider divide in tourism, began to
undergo structural shifts owing to the economic possibilities that opened up both for the
British and for the natives inhabiting the region. While the majority of the aforementioned
enterprises were run by the locals, the advent of the leisure economy marked the genesis of a
new service class of table boys in restaurants, caddies in golf clubs, stable boys for horses,
etc. along with a peculiarly new class of babus or managerial level servicemen, who also
emerged from amongst the locals, but who were selectively chosen according to preference
and educated by the British to cater to the administrative side of things in running the leisure
business in these hills?®>. While on the one hand the leisure industry was taking shape, by
modernizing and urbanizing these hills, buildings once built for recreational purposes began
to be converted into administrative quarters for the British as in the case of a famous
ballroom in Simla, which finds mention in Kipling’s (1886) The Plea of the Simla Dancers?*,

where he sulks,

“What have we ever done to bear this grudge?
Was there no room save only in Benmore
For docket, duftar, and for office drudge,
That you usurp our smoothest dancing floor?
Must babus do their work on polished teak?

Are ball-rooms fittest for the ink you spill?”

23 See Hari Sud’s (2013) Entrepreneurs of British Shimla: The Sud, Sarkar & Shimla (1832-1932), Lulu
Publishers

24 poem first published in the Civil & Military Gazette on 16 April 1886. Taken from David Alan Richard’s
(2010) “Rudyard Kipling: A Bibliography,” The British Library Publishing Division
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Even the Viceroy’s Palace in Simla has been turned into a research institute since 1965 by the
Ministry of Education, Government of India and what we know as present day IIAS (Indian
Institute for Advanced Studies), Shimla. While the trend of converting majestic architectural
buildings once constructed for leisure and recreation into administrative, educational
institutions or museums is not a new phenomenon, there have also been state driven
endeavours to convert colonial buildings and spaces into revamped heritage hotels with
modern amenities such as the Old Governors House in Simla. It was originally a residence
built in the Tudor style of architecture originally to house Governor Generals and Viceroys
during the Raj, and where the famed trial of Nathuram Godse for assassinating Mahatma
Gandhi took place in 1948-49%5. With Himachal Pradesh getting the official recognition of a
state in 1971, the place became the Governor’s residence in Simla. However, a fateful
episode of fire on the night of 12 January 1981 ruined the structure into ashes and later Hotel

Peterhoff was rebuilt in 19912 in its stead offering visitors a renewed heritage feel to their

tourism experience.

[~ e

Figure 2.2 Erstwhile Lodge of the Viceroy that currently serves as the Indian Institute of
Advanced Studies, Shimla

% See Heritage Holidays: North and Central India, Volume 1, Outlook Publishing India, 2004

2 Taken from the official website of the Raj Bhavan, Himachal Pradesh and titled, “Peterhoff (Old Raj Bhavan
at Chauramaidan),” available online at https://himachalrajbhavan.nic.in/earlier.html accessed last on November
12,2018
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2.3 Simla — The British Summer Capital

It was merely two centuries ago that the area currently known by the name of Simla, was a
dense forest with only the Jakhu temple along with a couple of sparsely distributed houses as
signs of civilization. For lack of definite information and historical background, the name
seems to be asserted by some who believe it to be derived from the word ‘Shamlaey’ which
refers to a desolate house. While some others take it to be an adaption of its earlier village
name ‘Shimlah’ or ‘Shumlah,” a few assume that the name is derived from the hill goddess
‘Shamli’ with many others believing that the original name however was ‘Shyamalaya’?’,
Although very little is known about its early history, with limited information found in
records of 18" century Keonthal State which it was a part of, it was the colonial times that
brought Simla or Shimla into limelight following which the place has had a huge makeover to

accommodate the new yearnings and aspirations of a market-driven leisure industry?.

The British connection in making Simla what is it today however date back to the period of
the Anglo-Gurkha War of 1814- 1816, where the British were apparently approached ‘for
help’ to curtail excesses meted out on the local hill people by the Gurkhas. The record
maintains that the British were committed to expelling the Gurkhas, a common enemy from
the hill territories to primarily aid the hill- men as an aftermath of their constant struggle with
Gurkhas and had no intentions of annexing the area?®. The same letter also mentions that
majority of the local chieftains joined the British army under Major General Sir David
Ochterlony to crush the Gurkhas and were successful in driving them out of these territories
altogether. Quickly afterwards, nonetheless, Sir David Ochterlony issued an official
proclamation stating that all the chieftains who had joined the British to drive away the
Gurkhas,

“would have their land restored and should enjoy the benefits of our protection, as
well as their previous rights and privileges... it would be impractical for us to

abandon the country on expulsion of the enemy as the government had desired, on the

27 See V. Pubby’s (1988) Simla: Then and Now, Indus Publishing Company, New Delhi

2 See E.J. Buck’s (1904) The Record of Simla: Past and Present, Calcutta: Government of India, Central
Printing Office

2 |etter written in January 6, 1850 by the then Superintendent of Hill States, W. Edwards to P. Melvill,
Secretary of the Board of Administration, Lahore as cited by E.C. Wace (1884) in the Final Report on the First
Regular Settlement of the Simla district in Punjab, 1881-83, Calcutta
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contrary, in order to maintain our guarantee of protection not only against the foreign
enemy, but to retain in their ancient principalities the chiefs whom we had restored, it
would be necessary for us, however averse to the territorial acquisition within the
hills, to retain such portions of the country as appeared best adopted for military
positions and also calculated to indemnify the Government for the expenses of the

military force, it was found necessary to retain in the hills.”

The British Government thus deemed it necessary to hold on to a base in strategic areas and
further decreed that all the land that was considered disputed owing to territorial differences
of possession along with the ones where the ruling families had become extinct were also to
be made part of British occupation. The Maharaja of Patiala then emerges as one of the key
figures among the kings and chieftains who had helped the British in their operation against
the Gurkhas. He was rewarded with land around the area that constitutes present day Simla
and was additionally allowed to buy and acquire more land in the region. The two-fold reason
that the British were keen to retain these hill territories were because they realized that the
area was “an advantageous spot for recovery from the great chiefs of northern India” as the
Imperial Gazeteer of India, 1887 notes, because of its proximity to Punjab and further
because the British discerned that the local hill people were “simple-minded orderly people,

truthful in character and submissive to authority, so that they scarcely require to be ruled.”

The earliest reports on Simla are found from the records in the diary by the Gerard brothers,
who were surveying the Satluj river valley, and who noted that Simla was “a middling-seized
village where a fakir is situated to give water to travelers... we encamped on the side of
Jakhu, and had an extensive and beautiful prospect.”*® However it was only in 1819 that the
first British residence was constructed in the area by Lieutenant Ross, the then Assistant
Political Agent in the hill states®. Although it was all but a simple cottage of wood and
thatched roof, it was to become an iconic symbol of the Raj and its legacy especially in the
context of emergence of elite spaces in the hills. Three years later, Lt. Charles Pratt Kennedy,
his successor constructed the first pucca and much larger house for commercial purposes to

rent out to the recuperating soldiers and civilians who could afford it. The town still houses a

30 Diary entry dated August 30, 1817 by Lieutenant Alexander Gerard and Lieutenant Patrick Gerard (popularly
known as Gerard brothers) cited in Sir Edward John Buck (1904) ‘Simla, Past and Present,” Calcutta, Thacker,
Spink

31 See Hari Sud (2013) Entrepreneurs of British Shimla: The Sud, Sarkar & Shimla (1832-1932), Lulu
Publishers
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few government offices in a building known as the “Kennedy House,” however it is not
certain whether this is the original building or an adjacent one, since a controversy arose over
the building being alighted by fire.3? Present day Himachal Legislative Assembly is also built
around the area that housed its first ever pucca construction by Kennedy in the Simla town.
Shortly afterwards, Simla’s Kennedy House began attracting British officers to enjoy the
flattering ambience and rejuvenating climate during the scorching summer months and by

1826 the relatively barren area began to attain a form of a proper settlement in the hills.

Noted British officials and men of noble ranks such as the-then Governor General Lord
Ambherst, and subsequently Lord Combermere, Captain Mundy et all began visiting Simla
mostly on vacation, with the desire to rest amidst nature’s bounty. It was during Lord
Combermere’s visit and under his able planning that a three-mile road around the Jahku hill
was constructed along with a wooden bridge across a nullah or stream below the Jakhu
connecting the main Simla area with chhota Simla®, one of the busiest thoroughfares
presently. Soon after, in 1830 the colonial government resolved to acquire more territories in
along the settlement area of Simla and various negotiations and exchanges with the chiefs of
Patiala and Keonthal followed. The Simla Gazeteer of 1888-89 indicates a rapid expansion of
the settlements and a massive rise in the number of houses built, that increased from merely
30 houses in 1830 to 100 in 1841 and 290 in 1866 and 1,141 by 1881. Gradually a prospect to
transform Simla into a summer capital began to be discussed in the European circles
following the first war of Indian independence or the mutiny of 1857, which aroused much
trepidation and Simla was viewed as both a ‘safe’ zone and a strategic location to keep a
closer eye on Punjab. With Lord John Lawrence becoming the unexpected Viceroy in 1863
after the sudden death of Lord Elgin, the decision to move the British summer capital to
Simla was rigorously pursued as he writes to the Secretary of State that, “the work of
government is probably treble, possibly quadruple what it was 20 years ago, and it is, for the
most part, of a very difficult nature... Neither your Governor General nor his council could
really do in the hot weather of Calcutta. At the very best they would work at half the speed.”
He also argued that the government work more effectively in a day in Simla than what it
could do in five days in Calcutta. Following which, Sir Charles Wood, the Secretary of State

wrote back saying, “with or without, your Council, you are quite welcome to be away from

32 See Vippin Pubby (1988) Simla: Then and Now, Indus Publishing Company, New Delhi

33 See H. Montgomery Hyde’s Report (1961) Simla and the Simla Hill States Under British Protection 1815-
1835, in the Journal of the Panjab University Historical Society, Vol XlII, Lahore, available online at
http://pu.edu.pk/images/journal/history/PDF/v13 1961.pdf last accessed on September 5, 2021
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Calcutta for six months, and therefore you may set your mind quite at ease on that point34.”
And finally, Simla was formally announced as the British summer capital in 1864, that made
significant changes to the way the British carried out their overall ‘virtual’ administration of
the country as Randhawa (1974) reflects, “the white gods looked down upon the lesser beings
who inhabited the plains of Hindustan from their Mount Olympus in the western Himalayas.”
Also, as Ashok Kumar (2012) observes,

“Shimla may have been called the summer capital, but for all practical purposes this
was the real Capital of India as the Government of India stayed there for the better
part of the year moving down to Kolkata and later to New Delhi only during the
winter months. As the summer capital of the British Raj, Shimla came to be known as

‘the workshop of the Empire’.”

This transformation of Simla into the British Summer Capital created an ‘elite’ realm, one
that was characterized by privilege clearly segregating it from ‘ordinary’ life in the humid
plains. Soon after what followed was this sanatorium cum holiday resort witnessing an
impulsive urban expansion to suit British needs that gradually started acquiring an immensely
ghettoized character with specific classes of people inhabiting specific areas in the town
based on topography®. While the British and other European clerks were stationed at the
large privately owned or annually rented estates on the Upper terraces of the hill, the lower
peripheral regions in the Mall or main market area were allotted to the Indian clerks.
Numerous coolies, porters, camp followers, shopkeepers, charcoal burners, wood carriers,
carpenters and masons from the surrounding hills coupled with merchants, dealers and
artisans from the plains along with the khidmudgars®® and domestic servants who worked in
the estates mostly squatted in the Lower Bazar area and sometimes even slept on the streets.
Simla was thus segregated in clear cut zones in terms of this spatial arrangement in the Upper
Ridge area, the Main market or the Mall area and a Lower Bazar with three different kinds of
markets catering to each of these classes of people. However, the removal of Indian shops

from the ridge and the Mall area seemed to be the only solution to keep the riff-raffs off the

34 Excerpts from letter exchanges between Sir John Lawrence and Sir Charles Wood in 1863, cited in Pubby V.
(1988) Simla: Then and Now, Indus Publishing Company, New Delhi, pp 33-34

3 See Kanwar P. (1990) Imperial Simla: The Political Culture of the Raj, Second Edition, pp 56-70, OUP, New
Delhi

36 A term used for attendants or waiters who usually earlier served as sepoys to the East India Company’s armed
forces
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beautifully ‘elite’ spaces that were earmarked for the European tastes as the-then Deputy

Commissioner remarked,

“My idea is to give Simlah as much an European tone as possible... | look forward to
the gradual removal of the Bazar at Simlah which is at present occupied by natives

and to substitute European traders in their stead, in improved buildings®’.”

Subsequently, the Annual Report of the Simla Municipality of 1877-78 stated the problem of
crammed congested spaces in the Bazar area and a local newspaper in 1894 suggested that an
“ugly overcrowded bazar” was occupying a site which should have ideally been the “noblest
and handsomest” of all. The Mall nonetheless underwent a complete morphosis as envisioned
in 1861 with proper European-style shops, general stores, parks, milliners, dressmakers,
clothiers, hairdressers, jewelers, saddlers, chemists, restaurants with fancy facades reflecting
a quintessentially European taste. Since, “taking the air” was a common British practice in
evenings, Captain Kennedy had already decreed in 1831 that ‘no led horse or other cattle be
taken for exercise during the hours generally set aside for Europeans to take the air*®.” Thus,
the Mall became a promenading area when the Indian bazar was finally moved and the area
cleared of sweepers, coolies, mule leaders and workmen between four and seven every
evening. This resulted in a systematic move to making the main area of Simla town an ‘elite’
zone meant for the higher classes as opposed to chhota Simla that was allotted to the lower

classes.

It 1s interesting to note that the ‘hill stations’ in general have been constructed during the Raj
as specific sites for maintaining a distinct identity of the ‘elite’ and showcasing its sense of
desire further fashioning and altering the landscape to creating ‘special spaces’ that are out of
bounds for the common ordinary men. This applied to the idea of public residential or

boarding schools in these hill stations as well.

2.4 Intemperance and Exoticism in the Hills

The British connection with the Maharaja of Patiala, goes back to the Anglo- Nepalese War,
during which the Maharaja had assisted the colonial government to oust the Gurkhas and was

37 Proposed Removal of Upper Bazar, PWD, 1864, 2, HA ADR
38 Foreign Political, Proceedings, 23 September 1831, NAI
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rewarded with land near the settlement in Simla. A later king of the Patiala dynasty built his
summer retreat or what is popularly known as the Chail Palace in 1891 on a hill slope known
as Chail. The pretty hill- station located at an approximate distance of 45 kilometers from
Simla, boasts of a lush polo and a cricket ground, at an altitude of 2250 meters making it one
of the highest cricket grounds in the world today. As legend unveils, the Maharaja was
expelled from Simla and severe restrictions were imposed on him to enter the town,
following an episode of his elopement with the-then Viceroy Lord Kitchener’s daughter. A
spot intersected by the town’s Ridge and Mall Road, popularly known as the ‘Scandal Point,’
that exists to this date in Simla, bearing testimony to the incidence of apparent romantic
encounter and the elopement thereafter and remains a popular tourist spot. Although, it is
unclear as to which Maharaja was expelled from Simla prompting him to construct the Palace
in Chail, since there are distortions about dates and life-spans of the Patiala kings, there is a
plausible chance of Maharaja Rajinder Singh building it, since it is recorded that he had an

English wife.%

The Maharajas of Patiala nonetheless, played a significant role in the consolidation of British
power in India and supplied men and arms to serve in the Imperial Service Troops during the
Munity of 1857 as well. Throughout the World War | & Il the 1% Patiala Rajinder Sikh
Infantry and the 2" Yadavindra Infantry sided the British operations in the Middle East and
on the Burma front later shifting to Java (Indonesia) respectively*’. The Maharaja of Patiala
Bhupinder Singh himself served in World War 1 (1914) as Lieutenant Colonel in France,
Belgium, Italy and Palestine and subsequently promoted to the rank of Major General in 1918
and Lieutenant General in 1931. The king also became the Chancellor to the Chamber of
Princes having represented India at the Imperial War Council (where he gave a speech
eulogizing British colonialism) during World War | and having represented the Sikhs at the
First Round Table Conference in London, 1930.* It is in this light that it might be worth
ruminating about admonishing the biased biographical work on the Maharaja’s life, where
Natwar Singh (2006) remarks, “if Maharaja Bhupinder Singh had been a whole time
philanderer and trivialized, he would be of no interest whatsoever to a biographer. His
attraction lies in his multidimensional personality- prince, patriot, philanthropist; polygamist,

sportsmen, soldier, statesman; lover of music, manuscripts, medals, High Mason and tantric;

39 Jaidka M. (2012) Scandal Point, Rupa Publishers, New Delhi

40 Sharma G. (1990) Valour and Sacrifice: Famous Regiments of the Indian Army, Allied Publishers, New Delhi
41 Singh Khushwant (2017) Captain Amarinder Singh: The People’s Maharaja- an Authorized Biography, Hay
House Publishers, New Delhi
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adoring father, indifferent husband, loyal friend, generous patron, intrepid enemy... father of
Indian cricket and crafty politician- all at the same time.” It is quite evident that his strong
appeasing tendencies with the British, even post the Jallianwala Bagh massacre, which the
Maharaja instead of condemning, defended outright, made him a classic British propitiator in

more ways than one and for which he was substantially remunerated.

With time, the Maharaja of Patiala, emerged as a simulated exotic caricature of native ethnic
and European taste that produced a bizarre concoction of a character that came out through
his intemperance, in a display of opulence and thus attracted people from far and wide, who
regularly flocked to his ‘durbars’ or public appearances. In a narration by Lapierre and
Collins (1997), the Maharaja is believed to have insured a diamond breastplate encrusted
with 1001 blue and white diamonds, with Lloyds in London for 1 million dollars at that time,
and which he would adorn naked and come out and greet his subjects when he hosted the
annual durbar or the formal reception. This practice of walking naked with his genitalia on
display would apparently bring peace and prosperity to the land and drive away evil forces
for his organ was believed to radiate magical potentials!*> The glorious exuberant life of
excesses that the Raja led coupled with the naked display of opulence he indulged in from
time to time, had drawn both the British and the Indian alike to travel. The Chail Palace that
was built by one of the Maharajas of this dynasty near Simla, spreading over 75 acres of land
and one that has now been converted into a resort by the state government of Himachal
Pradesh, also remains as an iconic residue of the Raj and of the regal Indian lifestyle that lure

tourists to this destination.

Another ‘elite’ exotic character, the Rani of Sirmour, a western Himalayan queen emerges
briefly from the records and letter exchanges found in the colonial archives whose presence if
not as glamourous as the Maharaja of Patiala, still manages to raise poignant questions on the
status of indigenous women and the way they were perceived during the Raj. Spivak’s (1985)
celebrated essay on the Rani of Sirmur, talks of the typical colonial tendencies of
‘constructing objects of representation’ that finally translated into a ‘reality of India’ by

discussing the plight of the ‘Third World Woman.” The ‘Ranee,” who as an otherwise

42| apierre D. & Collins L. (1997) Freedom at Midnight: The Epic Drama of India’s Struggle for Independence,
2" revised edition, Harper Collins
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voiceless character having threatened sati*® put the British into temporary peril. The Raja in
question, Karma Prakash was deposed by the British for being a ‘barbaric’ ruler and when he
died leaving behind the minor king Fatteh Prakash on the throne, the Company was in crisis,
since the ‘Ranee’ was required as a guardian to protect stability and security of the British
presence in the province for lack of a ‘trustworthy male relative.” The chief reason according
to Spivak, for establishing a minor king on the throne merely buffered by a woman, for the
British was a clear imperial strategy for the dismembering of Sirmur after having banished
the king. The whole of Simur had to be quickly annexed in order to secure the Company’s
trade routes and frontier provinces against Nepal and thereby “opening a commercial

communication through Bussahr with the country beyond he snowy mountains.”**

The archives however project her relatively nameless faceless facade that robs her of this
very identity and she remains lost in the pages of letters that refer to her simply as the

‘Ranee’ or ‘this Ranny*’

Also, one is not entirely sure of her name as the records indicate
two different names used in two different places as Gulari and Gulani. Whatever the name
may be, Captain Birch’s records indicate barely two instances where her presence is
demonstrated*®. One is when she receives two of her husband’s ex-wives who had been
banished from the royal household for ‘fear of intrigue’ and who later sought refuge in the
palace post her husband’s death. It is further noted that the Rani reinstated a pension of a sum
of 700 hundred rupees at that time (having allotted 900 rupees for expecting to be asked for
more) for her great-aunt-in-law who had been excommunicated after a fall out with her
husband. As David Ochterlony writes, “It has been necessary for Captain Birch occasionally
to interfere with her authoritatively to counteract the facility of the Ranee’s disposition.”*’
She is mentioned in these records, possibly because of the pure monetary exchanges involved
that needed to be documented as part of colonial administrative reasons. The other instance is
when she expressed her intention to self-immolate on her husband’s funeral pyre, which for
the British was not conducive to maintaining their foothold in the strategic location they

sought to defend. It is here that the Rani appears as an individual capable of subjective

43 Self-immolation on the funeral pyres of one’s husband, a practice that was common amongst the Pahari elite
women, who were later referred to as ‘sati-maata’ and worshipped as demi-gods.

44 Despatches to Bengal, Answer to Political Letter, 11 December 1816, dated 1 December 1819

%5 The Rani of Sirmur was largely referred to as ‘Ranee’ by the officers of the East India Company and ‘this
Ranny’ by Geoffry Birch and Robert Ross.

46 Boards Collections 1819-1820, Extract Bengal Secret Consultations, copy of a letter from Birch to Metcalfe
included in Metcalfe to Adam, 5 March 1816

47 Secret Consultations, Adani to Ochterlony, 22 May 1815
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autonomy and tries to assert power firstly, by making certain political decisions in the
absence of her husband in running the everyday administration of the province and secondly,

by threatening sati to exercise her ‘political will’ obscuring her otherwise mundane stature.

Birch was extremely skeptical of her committing ‘the act’ and hence asked for a
governmental regulation to prevent her from ‘doing it” but was written off by the Governor’s
Secretary to influence her decision through alternative measures such as approaching the
religious authorities to restrain her. Since, the custom of sati at that point had not been
abolished still, the colonial government tried its best to convince the Rani since a ‘royal sati’
would have simply meant awkwardness. Spivak therefore, calls her presence ‘an allegorical
predicament’ caught in the tussle between conforming to traditional patriarchy and British
imperialism that sought to civilize ‘the other’ for she says (1985: 271), “Caught in the cracks
between the production of the archives and indigenous patriarchy, today distanced by the
waves of hegemonic “feminism,” there is no “real Rani” to be found. This act of transforming
a character merely into a shadow in many ways contributed to the ‘British construction of
India” as Spivak (1985: 249) sums up convincingly, “it is possible to say that this was the
construction of a fiction whose task was to produce a whole collection of ‘effects of the real’
and the ‘misreading’ of this ‘fiction’ produced the proper name India.” It is in this context
that Spivak’s representation of the ‘Rani’ embedded in the idea of ‘third-worlding’ is useful
as a lens to understanding the colonial politics of both obscuring and exaggerating native
social entities and their social lives for purposes of producing ‘exotic’ objects for

convenience.

2.5 Elitism and Boarding Schools in the Hills

The ‘civilizing project’ was taken up by the British very seriously and they were not only
looking to beautify and make things fashionably ‘modern’ (that they believed needed shaping
up) but in practice did so extremely ‘selectively’. Exclusivity and elitism marked much of
their moves and motives that included constructing ‘special” spaces that were earmarked for
the upper classes and the British themselves, as earlier discussed in case of Simla’s zoning.

This imperial objective also marked several other operations such as constructing elite clubs
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such as ‘Snooty Ooty’*8, parks, bars including the genesis of public and residential boarding
schools in India, that were intentionally designed to serve as a “breeding ground for the civil
services” in British India as Kanwar (1990) suggests. Boarding or residential schools during
the Raj were primarily built in the hills to enable students to flourish to their highest potential
amidst nature and calm, away from the noise of the bustling plains in an optimally temperate
climate. This apart, a cool weather also capacitated strenuous activities and exercises
including various outdoor sports that would build physically strong men who were required
to run the government effectively (Spencer and Thomas 1948, Kenny 1995). For Kennedy
(1996) hill stations transforming into educational sites for English children appeared to be
akin to a “nursery for a ruling race” that sheltered the white men and their children from
neurasthenia and spleen ailments, that a significant number of them suffered in the tropical
climate of the plains.

The essence of these English public schools seemed to have been romanticized by Thomas
Hughes’s Tom Brown'’s School Days written in 1858, that painted a rather quixotic picture of
the passionate headmaster of Rugby, who tried to instill the ‘ideal English qualities’ in his
boys to prepare them for the outside world.*® The Right Reverend G.E. L. Cotton, Bishop of
Calcutta, had been assistant master at Rugby under dr. Arnold and had envisioned of three
public schools in India which he aspired would “not be less secure and by God’s blessing not
less useful than Winchester, Rugby, and Marlborough.”®® The Bishop had recommended
laying the foundation of a boys school in Simla or Mussoorie (hill stations in India) on
October 29, 1860 as a ‘thanks-offering to God for His deliverance’ of the British population
in India during the tumultuous period of 1857 and to which the Viceroy agreed. In January
1861, the Bishop’s proposition and ‘memorable minutes’ was confirmed by the-then
Secretary of State and which became the Magna Carta of British Education in India®.
Reverend S S. Slater was appointed Head Master shortly afterwards and following his arrival
in Simla from England, the school first opened at Jutogh, (a few miles away from the town)

in the name of Simla Public School, locally popular as Bishop’s School in 1863.

48 The Ootacamund or the Ooty Club where snooker is believed to have been invented in 1882 and as the name
suggests had a truly supercilious character

49 See Asa Briggs (1958), Victorian People, London, pp 148-175

0 Buck E. J. (1904) Simla: Past and Present, p-87

51 Dewan R. (R 47-54, S 90-01) cited @ http://www.oldcottonians.org/chronological_seq_1.htm accessed last
on June 21, 2017
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Later in 1866 it was shifted to Knollswood Spur in Simla, where the foundation stone was
laid by Sir John Lawrence, the-then Viceroy. Bishop Cotton School was one of the finest
public schools in India envisaged on the lines of a quintessentially English taste founded by
public subscription and with financial support from the government, which was equally
concerned about its administration. The four ex-officio members on the school’s Board of
Governors were the Lieutenant-Governor of the Punjab province, the Bishop of Lahore, the
Commissioner of Delhi, and the Deputy Commissioner of Simla. In addition, there were four
elected governors who were residents in Simla at the time coupled with the Viceroy acting as
the school’s Visitor. The school was specifically modelled to cater to the educational needs of
the children of officials who came from England (and most of whom sent their children to
English schools) along with the children of domiciled Europeans and Anglo-Indian clerks
and officials. Although the parents of these boys were mostly clerks with the government,
there were many others who came from non-official and more privileged classes that
included royal progeny of the princely states. In the same year, the Governor General’s
quarters of Auckland House was converted into a public school for girls modelled on similar
restrictions and one that could only be afforded by the elite European parents. These premium
educational institutions in the hills also aimed to impart typically English etiquette amongst
its students that would be socially and culturally more valued than its ordinary counterparts in
the plains. Simla’s Bishop Cotton was considered as the best school in India and a report in
1905 officially validating the claim held that, “A European or Eurasian lad brought up and
educated at Simla is, generally speaking, immeasurably superior to a lad brought up and
educated in Calcutta or indeed anywhere in the plains.”®? These schools as Sanjay Srivastava
(1998: 42) suggests in his work Constructing Post- colonial India: National Character and
the Doon School,

“constructed the rationale for the necessity of its existence by setting the observable
tranquility of its environment, the great unanimity of opinion which greeted its birth,
and the clear utilitarian logic of its discourse, against the pandemic turbulence and the
profound disagreements which characterized a colonial society...It embellished that
rationale by transcribing the economic and social stasis which characterized such a
society with the language of individual pathology; that the ‘problems’ besetting
Indian society could be solved by concentrating on the three elements of individual

%2 Report of the Simla Allowances Committee (1905) p-27
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personality which Arthur Foot had suggested were central to the ‘methods and
programme’ of a public school in his opening day speech: character, intellect, and

physique.”

He further goes on to say that these campuses provided for a space where ‘sons’ were able to
grow up as ‘modern citizens of the post- colonial nation state,” that which politically
distinguished them from others, as unique individuals in terms of their identity in the national
space. Several such other schools began to be erected in the hills all over India during and
after the Raj which were increasingly becoming popular not just as prestigious educational
centers but as ‘elite institutions’ akin to ‘finishing schools’®® in Switzerland. The transition
that almost all hill stations underwent, i.e. from a colonial leisure hub to a post- independence
tourist spot may be partly attributed to the Indian elite who had appropriated hill stations
much before independence. Owing to the lack of proper educational facilities in the plains at
that time, the affluent and educated classes, who could not afford foreign education for their
children, used to send them to these residential schools in the hills and join them during their
holidays (Sacareau, 2007). The famed Doon School and the Welham Girls School built in
Dehradoon, St. Pauls School and St. Joseph’s School — North Point at Darjeeling, Sherwood
College- Nainital, Lawrence School Sanawar- Himachal and Lovedale at Ooty- constructed
during the Raj have continued to remain ‘elite’ establishments where the créme de la créme
of the country are groomed until the present day and what the ‘middle class’ in the plains still
aspire to reach. Thus, these hills have transformed into spaces not only meant for leisure but
as seats of elite learning and fashionable finishing schools attracting the urban upper and

middle classes from the plains.

2.6 Bollywood and Hill Stations

The Bollywood or the Hindi film industry of Bombay has an age-old bond with hill stations
in India. ‘Out-door shoots’ gradually became popular in Hindi cinema in the early 1960s, to
break the monotony of shooting films at a studio space with ‘sets’ i.e. artificially painted
backgrounds and constructed objects and was marked by an obsession for film shoots in hills,

a phenomenon that Kesavan (2008) refers to as ‘hill-station hedonism.”®* Hill stations were

%3 Schools where ‘good conduct’ and a training in etiquette is imparted alongside academic pursuits
54 Kesavan Mukul (2008) No One writes to the Prison Doc Anymore, Bollywood Special, Dharmendra, Outlook
issue, May 19, 2008
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considered a plausible option to shoot songs sequences or interesting junctures in films to
mesmerize the audience with the alluring nature of the majestic mountains. Apart from
offering picturesque surroundings, hill stations close to Bombay (currently Mumbai) such as
Matheran, Lonavala and Khandala were deemed ideal for ‘out- door’ location shoots owing
to their proximity and hence economic viability for the film production units. Geographical
proximity meant ease of travel and lesser costs towards fooding and lodging for the cast and

crew of the film units travelling to these locations.

In the 1960s, numerous film makers in Bollywood preferred hill stations to studio spaces or
even sea- sides and some even conceptualized entire story boards weaving the narrative of
the plots with the local customs, culture, politics, clothing and other regional mores specific
to each of these hill locales. The story-line of ‘Box office super-hit’ films such as Shammi
Kapoor (a prolific Bollywood actor) starrer Junglee (1961) and Kashmir ki Kali (1964) were
framed for instance in the setting of Kashmir. Both these films explored the charming
surroundings of Kashmir and the Srinagar valley like no other film had done before. The
sequence where Shammi Kapoor romances the pretty Sharmila Tagore on a shikara (a
traditional boat made of wood) in the famed Dal lake in the film Kashmir ki Kali, has been
forever etched in the memory of the Indian masses. Even a Tamil super-hit film Roja (by the
famous South Indian director Mani Ratnam) which was later dubbed into Hindi, was shot in
the pristine surroundings of Kashmir in the early 1990s. Kashmir has continued to remain an
all-time favourite spot for Hindi film shoots and coupled with eminent director Yash
Chopra’s cult classics such as Noorie (1979), Kabhie Kabhie (1976), Silsila (1981), and more
recently Jab Tak Hain Jaan (2012), contemporary Bollywood directors such as Vishal
Bhardwaj and Imtiaz Ali have also pictured their films like Saat Khoon Maaf (2011),
Rockstar (2011) and Highway (2014) in its backdrop. Some directors have also worked their
scripts around the political turmoil in Kashmir and made films such as Mission Kashmir
(2000), Lakshya (2004), Yahaan (2005), Tahaan (2008), Shaurya (2008), Lamhaa (2010),
Haider (2014) and Fitoor (2016) lately.
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Figure 2.3 A frame from the Bollywood film (box office hit) Highway, released in 2014

Source: Indian Express

Other popular (relatively smaller in magnitude) hill stations such as Coorg, Ooty and
Darjeeling have also been chosen for out-door shoots for romantic diegeses for instance Kyun
Ho Gaya Na (2004), Hum Apke Hain Kaun (1994) and Barfi (2012) respectively perhaps
because of the warm and intimate space they offer in terms of offering depth and latitude in a
film. It is also very interesting to note that films based on the nuances of human interpersonal
relationships are mostly pictured in the locales of smaller hills compared to gigantic mountain
ranges, which are probably reserved for portraying larger political issues or depicting
solitude! As far as Himachal is concerned, a lot of romance, comedies and family dramas
including Jab We Met (2007), Black (2005), Three ldiots (2009), Tamasha (2015), Bang
Bang (2014), Yeh Jawani Hai Deewani (2013), Highway (2014) have been shot in the
gorgeous locations of Shimla and Manali. This has in turn created a market for not just
increased Bollywood viewership but accelerated middle class tourism in these hills since, the
Indian masses have always been inspired by the glitz and glamour of Bollywood cinema that
continues to excite and therefore fashion ‘desire’ of the common man. Hillscapes transform
so to say, as ‘icons’ for appropriating ‘elite’ identities and help ‘levelling up’ of social status
for the average man, keeping pace with the latest trends that Bollywood projects. This largely
explains the sudden popularity and demand for the adventure sports industry and other

relatively uncommon recreational pursuits (such as hiking) to flourish in the hills post movies
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such as Yeh Jawani Hai Deewani (2013) and Aisha (2010). ‘Posing’ for photographs (and
making it resemble with iconic stills from Bollywood films) in certain locations regarded
otherwise as fairly ‘remote’ also contributes to building an emancipated sense of self with an
ego boost for the ordinary man, who tries constantly to shun the grueling realities of life,
through an act that transports him to ‘becoming’ a hero- like character depicted in the
movies. These films thus offer a ready route of escape from the harsh everyday existences
however temporary, and entice him to make journeys inward and outward both in the virtual
and the real world. These journeys happen to lay the foundations of travel in terms of the

paraphernalia associated with touristic enterprises and other leisure related activities.
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Chapter 3

Conceptual and Theoretical Framework

After having set the geographical, topographical and the historical context in the earlier
chapter, 1 now lay out the conceptual and theoretical frame of reference for the study,
grounding them in the literature on tourism in developing countries, (especially in rural
areas), and the impact it has on livelihoods of local communities inhabiting those
geographies. | outline and analyse the political dynamics of ‘othering’ typically involved in
tourism where the power hierarchies between the various stakeholders engaged in tourism are
substantively striking. I develop a political ecology approach that I use to look at the
communities’ responses to the ever- changing environment around them and thereafter
develop the frame of reference for a political economy study in terms of social, economic and
political exchanges that take place between the actors and their environment (Beckert, 2012;
Byrant & Bailey, 1997; Ostrom, 1998; Sinha, 2012 & 1994). In this chapter, I study the
‘politics™> of survival that local communities engage in, to combat the changes in their
immediate environment. This I see in terms of ‘risks’ that make them act as “risk
communities” (an idea I borrow from Ulrich Beck, 1990s) in the context of globalisation that
produces an interesting political dynamics of devising coping strategies that I develop as the

idea of ‘collective sustenance.’

“Collective Sustenance” (as I develop as a concept), is a mechanism through which local
communities not just respond to changes in nature merely by cultural adaptation, but more
importantly by their active agency to respond to risk situations through collective action.
Such collective action, I show, is not a simple function of a homogenous group interest but of
a micro-politics of vested interests that is played out within and between the communities.
This is also what underscores the nature of political will and subjectivities that subsist in the
course of the ‘collective’ action, especially in relation to accessing markets. I analyse the
nature of transactions, exchanges and dependencies between service providers and clients in
my field setting by applying the critique of Latour’s Actor- Network theory by Law &
Hassard (1999). I examine the range of relations that connect service providers and clients in

tourism practice which in its turn not only shapes the relationships that already exist between

%5 | use the term politics to refer to conscious decision making and action by individuals or communities, who
work with their individuated sense of interests to maximize gains having gauged the rewards and challenges in
their immediate environment.
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them but also affects the nature of commodity chains central to livelihoods and the local
economy of tourism and hashish. I further explore how certain commodities behave like

‘actants’>°

in that they dictate these commodity chains through price and through a social life
they create in terms of mutual dependencies. My study also draws from Nordstrom’s (2000)
conceptualisation of the ‘shadow economy’ which I apply in my work to understand the
informal/ illegal economy that has developed as almost a parallel economy to the tourism

industry in Himachal Pradesh, largely as an outcome of it. In this chapter I seek to address-

1. How communities develop and reconfigure themselves through collective sustenance
mechanisms that simultaneously emerge and sustain with the rising concerns of
environmental and physical risks in the hills?

2. What overlapping relations exist between ecology, economy and communities and
how dependencies arise out of this political interplay to maximise gain?

3. How community rights get shaped in the process of the aforesaid exchanges
especially with reference to the ‘commons’ in the hills?

4. How the networks of the shadow economy and collective sustenance mechanisms

thrive amidst the changing environment and impending risks?

3.1 Concepts & Theoretical Frames

| have built the conceptual framework of the study to a) analyse the impact of tourism in
altering and shaping the political economy of the region b) locate risk perceptions and c)
examine collective sustenance and coping mechanisms in the context of the shadow
economy. In engaging with questions of environment and development-induced risks within
the political economy of the hills, I draw on a robust literature on tourism in rural settings and
particularly ecologically vulnerable regions. My main building blocks are the notions of ‘risk
society’ (Beck, 1992; Giddens, 1990), the idea of the ‘Shadows’ or the parallel informal
economy (Nordstrom, 2000) and the cultural ecology approach (Steward, 1955; Forde, 1949).
| use the ‘actor-network’ (Latour, 1993) theory broadly to understand the notions of space
and ‘power’ (Foucault, 1978, 1980 & 1989) and the potential of the ‘shadow economy.’ |
show the functioning of Malana Créme, as an ‘actant’ (Tribhuvan, 2018) capable of exerting

political power and having implications on the political economy of the region and as a

% An actant may be defined as something that ‘acts’ or to which activity is granted by others and therefore the
idea could be stretched and attributed to anything (even inanimate) that may be perceived as a source of action.
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player that influences existing socio-economic relations. To discuss the fulcrum of the
questions | raise earlier, | have divided the chapter into the following segments conceptually,
I.e. - i) tourism for development ii) relationalities & dependencies of economy, community,
ecology & tourism, iii) common property and community rights for exchanges, iv) risk,
environment and market interfaces, v) shadow economy and collective sustenance & vi) the

political ecology of vulnerability.

i Tourism for Development

To reiterate in this study, I seek to show how ‘tourism development’ in the hills, and the
environmental and physical risks it generates, shape and are shaped by power configurations
that develop with the emergence of modes and mechanisms of collective sustenance. | also
examine the interface of the diverse range of stake holders such as the state actors, local
‘communities’ (an idea I problematize and further develop in the forthcoming sections) and
the tourism service providers who are both affected and benefitted by the tourism ‘industry.’ I
see their interactions in a complex web of social, economic and political relations where 1
hypothesize that each of the strands connecting these ‘entities’ become politically charged
‘pathways’ shaping and reshaping those very relations that bind them as they interact

amongst themselves and with the actant in Chapter 7.

Hunziker & Krapf’s (1941) perception of tourism as, “the sum of the phenomena and
relationships arising from the travel and stay of non-residents,” is an interesting starting point
to the explore the nature of interactions that evolve in tourism play®’, and to what is
commonly referred to as ‘tourism encounter’ (Crouch, 2001; Gibson, 2012; Babb, 2010 et al).
For Crouch (2001) encounter is central to tourism and possibly its characteristic feature, a
point reiterated by Gibson (2012: 14) who states that these encounters are “immediate,

embodied and geographical” and further goes on to maintain that (ibid),

“We travel to encounter other places, landscapes, people, sights, weather. While the
tourism industry relies on all manner of material commodities to turn a profit (hotel

beds, postcards, luggage, etc.), and has been incorporated into a symbolic economy of

57 A process that leads to any touristic activity played out in the context of a market.
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marketing representations, its most cherished, commodified, essential element is

encounter.”

The idea of tourism as an industry therefore entails grasping the complex nature of a
multitude of processes that simultaneously are at work. These ‘encounters’ both between the
tourists and the locals coupled with mine own with my subjects on the field form the

cornerstone of my work.

With the United Nations Statistical Commission adopting the WTO’s conceptualization of
‘tourism’ in 1994, the term was expanded from its stereotypical representation as ‘holiday
making’ to define it as- “the activities of persons travelling to and staying in places outside
their usual environment for not more than one consecutive year for leisure, business and other
purposes.” The same report classifies tourism into- domestic, inbound, outbound, internal,
national and international (UNWTO, 1994). This is the working definition used for
classifying tourism in the current frame of the study, including for methodological purposes
during data collection on the field.

Additionally, | consult the literature on the political dimensions of tourism that has recently
developed as a research subfield of tourism studies, and is primarily invested in public policy
and planning analyses (Cheong & Miller, 2000). Planning and policy research in tourism
studies have addressed the lack in policy interventions in development and advocated for
community based solutions to tourism opportunities and predicaments (Reed, 1997; Ringer,
1993; Whittaker, 1997). My research resonates with Reed’s (1997) study that explored power
relations amongst the various stakeholders in community- based tourism planning activities
in British Columbia, Canada, in that | seek to explore power relations with respect to
community based tourism experiences as well. | also draw upon tourism research that
engages itself with political economy and development debates, by analyzing tourism
development with respect to national/ international development programs and market-driven
development policies and structural adjustments to the changing global/ local economy (Hall,
1994; de Kadt, 1979; Poirier, 1995).

According to Leite & Graburn, (2009) tourism research may be distinguished into four basic
types- empirical discovery, work on adjacent topics, theoretical extension, and critical

analysis. While in the 1960s, scholars were interested in documenting impact analysis
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(Nufiez, 1963) tourism studies were reduced to ‘by-product of their primary research’®®
(Boissevain, 1977). This was typical of empirical research. Early anthropological work on
phenomenon adjacent to tourism include Nash’s (1970) Community in Limbo, about
expatriate Americans in Barcelona and Cohen’s (1971) “Arab Boys and Tourist Girls,” a
study of gender relations and prospects for young men in an Israeli town. This characterised
the work on adjacent studies. Tourism studies concerned with theoretical extensions came to
be conducted to analyse the concept of tourism in terms of existing anthropological models.
Graburn (1983) elaborated this model drawing on Leach’s (1961) writing on ‘chronicity’°.
Others followed suit and started focussing on the concept of acculturation, which was
initially developed to understand the cultural impact of on-going colonial versus native divide
(Redfield et al., 1936). The cultural residues that shape the social life of the hills as a result of
this process of acculturation post ‘chronicity’ of colonial living, tourism and thereafter
globalization has also conditioned my field and its beings. However, | position my study in
the critical school of analysis by engaging it with concepts of power and politics, that | find is

crucial to shaping the political economy of these hills.

The critical school of thought that emerged with Bryden (1973) and Young (1973), carrying
out research delving into the economic rationale for tourism development and began locating
social and cultural consequences of tourism therefore enhanced my understanding of tourism
play. The works of later scholars who developed the body of the critical school through
critical ‘dialogues, conversations and entanglements’ of representations in tourism, politics
and power, (Ateljevic et al. 2007; Aitchison, 2001) also influenced my research in terms of
conceptual modelling, especially where I define the idea of ‘collective sustenance’ and the

micro-politics both disguised within and surrounding it.

This ‘critical’ shift in tourism studies also marked a breakaway from its earlier reductionist
approach (of an empowered tourist v/s disempowered host) and established a more nuanced
approach of critical analysis of the various players at stake. This critical approach also sought
to examine issues of unequal development and hierarchical relationships embodying
hegemonic power of developed nations and transnational corporations (Cheong and Miller,

2000). While remedying the problem of looking at a unilateral flow of ‘power’ in earlier

%8 Early studies on tourism were often viewed as an appendage to an existing anthropological study of ethnicity,
race, gender or social class in a certain geography and its scope in terms of critical research was limited as it had
not yet received the recognition of a full-fledged discipline.

%9 Referring to a chronic state, i.e. having a long duration.
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studies, researchers such as Cameron (1997), Milne (1998) and Shaw and Williams (1998)
have demonstrated the global-local flows of power and stressed that locals are not always
passive when faced with social and economic challenges and that they can be resilient and
proactive agents as they constantly negotiate their place in development.

| also acknowledge Leite & Graburn,’s (2009: 37) proposition of tourism which “can refer to
a category of experience counterposed to everyday life: local, national or global industry; an
opportunity for employment; a source of strangers in one’s home locality; a force for social
change; a form of cultural representation and brokerage; an emblem and medium for
globalisation; a venue for the construction and performance of national, ethnic, gendered and
other identities; or any combination of these and more.” For Leite & Graburn (2009), tourism
has been related to “ethnicity, identity, local and global politics, development, social
inequality, gender, material culture, globalization, diaspora, lived experience, discourse,
representation, and the objectification and commodification of culture” (p: 35). Stretching it a
bit further ‘tourism’ can therefore be viewed as a social ‘field” in which actors engage in
complex interactions across time and space with cultural brokerage revealing the way in
which they are further embedded in the very system as Ness (2003:9) describes ‘it” as “more
or less than an industry, cultural phenomenon or leisure.” Furthermore, Sinclair and Stabler
(1997: 58) establish a relationship of dependencies attaching other parallel industries to the
industry of tourism and which for them is a “composite product” involving transport,
accommodation, catering, natural resources, entertainment and other facilities and services,
such as shops and banks, travel agents and tour operators. Many ancillary businesses also
serve other sectors and consumer demands, thus raising the question of the extent to which
suppliers can be considered as primarily suppliers of tourism. The many components of the
product, supplied by a variety of businesses operating in a number of markets, create
challenges in analysing the tourism supply chain, which is crucial to understanding the range
of services encompassed in the performance of tourism and in terms of analysing the

dependencies of tourism and its impacts in the scope of the present study.

Breaking from past debates over models and typologies of what constitutes the essence of
‘tourism’, recent scholars on tourism studies (Cohen, 1992; Graburn, 2002) have rather begun
to explore the ambiguities, eventualities and slippages exposed in the particularities of
tourism contexts. They highlight how people conduct themselves in the inter-related practices

of “travelling, encountering, guiding, producing, representing, talking, moving, hosting and
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consuming” (Leite & Graburn, 2009: 37). As Clifford argues (1988: 34), while on the one
hand tourism relates to a process of a continuous tacking between ‘inside’ and ‘outside’ of
events attempting to grasp the sense of definite occurrences and gestures analytically, it refers
to stepping back to situate these meanings in wider contexts, on the other. Abram et al (1997)
also understand tourism as not one but many sets of practices, “with few clear boundaries but
some central idea” all embedded within broader social, political and historical frameworks.
Therefore, the idea of tourism as understood throughout the study makes use of the above

frameworks to frame its arguments.

While exploring the imagined ‘colourful other’ happens to be one of the many stimulants to
commencing travel and engage in touristy activities, where natives are oftentimes “presented
for touristic purposes, anachronistically®® or allochronically®®” (Fabien, 1983), in that they
tend to freeze in time as Albers & James (1988:154) describe them as “idealized and exotic,
isolated and authentically living others, torn out of their wider socio-economic and socio-
historical context.” It is this notion of the ‘exotic’ waiting to be explored that was one of the
primary motivations of travel to the hills, in this context. Cohen (1993) further stretches the
idea to talk about ‘images of the tourist image’ of the native people has evoked a substantial
body of discourse amongst theorists of tourism studies that has continually attempted to
understand the ‘nature’ of this image building. This depicts the reality of many tourist spots
where a geographical space assumes a way more unique flavor depending upon the nature of
the ethnic population that resides within its perimeters; that which produces a tourism culture

based on exploiting this image of the ‘exotic other.’

The idea of ‘taking on’ the lifestyle of this exotic ‘other’ (however temporary), through
apparent performance of practices (mostly selectively) of mimicking or imitating of that
‘other’ culture such as dressing up as the ‘other’ or the consumption of food of the ‘other’
etc. marks an egress of the letting go of the components of one’s own ‘identity’ not just by
inorganically taking up of this exotic ‘image’ but involves a process of staging of a ‘contrived
image’ (I discuss earlier when talking about the ways in which tourists especially pose for
pictures or engage in daring activities such as adventure sports that they would otherwise not
perform in their everyday life) which then fashions the politics of exchanges that take place

in terms of both commodities and of culture in a particular tourist space. This mode of

% In an out-dated/ ancient way.
51 Not occurring or existing at the same time.
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tourism practice therefore, creates a ‘spurious tourist space’ where natives and non-natives
stage their respective ‘images’ which play out in specific ways in reiterating that it is the geo-
political reality of a space that ultimately shapes these contrived images (Crocombe, 1973 &
Cohen, 1982). Therefore, by essentializing the image of the native (Clifford, 1988: 258) they
create ‘a stereotype of the stereotype’ which is not only overly generalized but also, plane
and not analytic enough in its scope to ethnographically understand native community
practices. These stereotypes thus hinder a better contextualized, concrete and analytical study
of these images of natives and non-natives in all their all-encompassing multidimensional
range. For Cohen (1993: 36), these merely tantamount to “ethnographically idealized pictures
of colourful natives intended to titillate the prospective visitor’s quest for the authenticity of

the life and culture”®?

of the other which then problamatizes the tourists’ image of this other,
where he fails to comprehend and accept the socio-political reality of “poverty, squalor, strife
and death” that this ‘exotic other’ has to grapple with. The notion of ‘representation’ thus
helps create an understanding of the various ‘images’ that gets projected in the course of

tourism play.

Similarly, Graburn (1989) in examining the impetus to travel, employs Durkheim’s division
of the sacred and the profane to posit modern tourism as ‘the sacred journey’ or ‘the spirit
quest’ which seek to provide satiation lacking in everyday lives. While Krippendorf (1987)
locates tourism in the ‘industrial social system’, his work explores on the possibility for
tourism to act as a social force, in envisaging ‘new tourism’ that will encourage a shift
against the uniformity of modern life that may become “a true discovery, a place of
experiences and learning, a means of human enrichment, a stimulus for a better reality and a
better society” (1987: 530). McKean (1989) holds that in tourism there is an underlying quest
to see and appreciate the whole wide world, the oikumene. Thus, tourism may not be viewed
as a completely banal pleasure-seeking escapism (MacCannell, 1976), but as an intense,
broadly shared human desire to be acquainted with ‘others,” with the reciprocal possibility
that one may come to know oneself (Mckean, 1989: 133). This psychological aspect of
retrospection and self- discovery on part of the ‘tourist’ in its quest to know the unknown and
of constantly moulding oneself to better suit to the needs of the time on part of the natives,

thus creates possibilities of mutual well-being.

62 As quoted in Mark Nuttall’s (1998) Protecting the Arctic: Indigenous Peoples and Cultural Survival, Gordon
and Breach

59



The World Tourism Organization (WTO, 1999) observes that tourism contributes to the well-
being of tourists by giving them restorative holidays that fulfil many psychological needs.
Tourism is also acclaimed for its contribution to the preservation of cultures at a time when
globalisation is arguably a force for cultural homogenisation (Cohen & Kennedy, 2000: 226)
as is true for the smaller pockets of villages near the field site. However, mass tourism today
is heavily ‘marketised,” and dominated by ‘neo-liberal’ values, where dominant decision
makers harness tourism prospects for their own private wealth accumulation and often
appropriate scarce community-owned resources to their advantage. While Stilwell (2002: 21)
opines that neo-liberalism’s ‘core belief is that giving freer reign to market forces will
produce more efficient economic outcomes,” Stephen Gill’s (1995: 399) work on
‘Globalisation, market civilisation and disciplinary neoliberalism’ talks of the characteristics
of the current era imposing a ‘market civilisation and disciplinary neoliberalism’ on global
society. This further involves a more ‘liberalized’ and ‘commodified’ set of historical
structures (that also undergo change), driven by the reorganization of capital and a political
shift to the right, therefore involving a process of spatial expansion and social deepening of
economic liberal definitions of social purpose and possessively individualist patterns of
action and politics. I extrapolate this notion to my conceptualization of the ‘community’ in
the actor-network model in Chapter 7. Also, Simpson (2007) warns about the challenges in
viability of enterprises providing livelihood opportunities while protecting the environment
and the indigenous cultures. Similarly, as Tao & Wall (2009: 90) go on to state that it is
imperative that tourism ‘“complements rather than displaces existing activities” of local
communities, where they sustain themselves through numerous activities rather than distinct

jobs, which I find useful to analyse the parallel shadow economy of the hills I study.

ii. Relationalities & Dependencies of Economy, Community, Ecology &

Tourism

Since the study engages with the impact of tourism post the economic liberalization phase of
the 1990s in India, with a range of tourism development initiatives and activities that were
introduced in quick succession, the research draws upon literature pertaining to primarily
three key strands of identifiable markers namely- a) economy, b) community and c¢) ecology

each of which intersect and interact on the question of measuring the impact.
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a) In terms of economic development, tourism is of growing significance to many
nations and is recognized as the largest export earner globally and an important
provider of foreign exchange and employment (WTO, no date). Especially,
developing countries are encouraged to exploit its potential as a means of economic
development since it causes less damage than extractive industries (Russell & Stabile,
2003) and can be used to generate revenue for other developmental activities as well
(Mathieson & Wall, 1982: 41). Tourism undoubtedly is one of the principal forces
shaping our world (Cohen & Kennedy, 2000: 214) and while it is important to take
into account the economic contributions of tourism in terms of positive impacts,
which include improving individual wellbeing, fostering cross-cultural understanding,
facilitating learning, contributing to cultural protection, supplementing development,
fostering environmental protection, promoting peace and fomenting global
consciousness which contributes to the formation of global society (Cohen &
Kennedy, 2000: 212; WTO, 1999), its obvious negative consequences cannot be
overlooked. Wearing (2001, 2002) extremely critical of tourism operations within the
neoliberal context states that, “Tourism in a free market economy can exploit natural
resources as a means of profit accumulation, and consequently has been described as
the commercialization of the human need to travel. The notion of unlimited gain has
led to the exploitation of host communities, their cultures and
environments...Tourism perpetuates inequality, with the multinational companies of
the advanced capitalist countries retaining the economic power and resources to invest
in and ultimately control nations of the developing world. In many cases, a
developing country’s engagement with tourism serves simply to confirm its
dependent, subordinate position in relation to the advanced capitalist societies —itself

a form of neo-colonialism” (2002: 238).

Three dimensions could be straightforwardly attributed to understanding the
economic implications of the tourism industry- the balance of payment effects, the
income effects and the employment effects that tourism generates. International
tourism continues to be one of the most important factors contributing to the balance
of payments effects in terms of foreign exchange, further impacting absolute value
and growth for developing countries (Dieke, 1993; Huband, 1997; Sinclair, 1998).

The income effects of tourism have been studied by numerous scholars (Lindberg and
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b)

c)

Enriquez, 1994; Hugo, 1992; Wagner, 1997) who have maintained that tourist
expenditure has a direct bearing on the income of communities and that there are
several factors governing the magnitude of the income effect (Archer, 1989). Some of
the key factors being the volume of tourist expenditure, size of the economy and

linkages between tourism establishments and other sectors of the economy.

The literature on the socio-cultural repercussions of tourism was also useful to
understanding the dynamics of local communities and the tourists. For centuries, the
elites of different societies and regimes have acknowledged and used the ‘leisure
potential’ of nature (Darby 2000) and it is in this context that socio-cultural impact of
tourism (Mbaiwa, 2005) on ‘nature’ is analyzed in Himachal and for which the
working definition of ‘culture’ is borrowed from Geertz (1973). He sees (p 89) “webs
of significance” in “a system of inherited conceptions expressed in symbolic forms by
which men communicate, perpetuate, and develop their knowledge about and
attitudes toward life.” It is this culture that ultimately drives individual and
community actions in structuring power hierarchies in the everyday performances of
political subjectivities within the web of social relations and interactions that take

place.

For Mathieson and Wall (1982:133),

“the socio-cultural impacts of tourism are the ways in which tourism is
contributing to changes in the value system, individual behavior,
family relationships, collective life-styles, safety levels, moral
conducts, creative expressions, traditional ceremonies and community
organization. In simplified terms socio-cultural impacts are ‘people
impact’ they are about the effects on the people of host communities of

their direct and indirect association with tourist.”

The interface of tourism and environment is critical to understanding the impact on
local ecology, where Krippendorf (1982) in his cardinal work on ‘The Holiday
Makers’ has talked about the devastating environmental implications of

indiscriminate tourism development. The adverse effects of tourism that discusses
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socio-cultural and economic bearings (Cohen, 1984) on host communities in terms of
over-utilization of resources also have contributed much to the understanding of
environmental impacts on the ecosystem (Lindberg, et al., 1997), analyzing
environmental related practices and issues of collective sustenance coupled with
addressing issues of conflict (Koussis, 2000). Since there has been little research on
the environmental repercussions of tourism in Himachal Pradesh, the present study
delves into the effects of tourism in shaping local ecology. Also, Batta (2001, 2003) in
his study of the environment policy for sustainable development of tourism industry
in Himachal Pradesh, found that tourism exploited environmental resources without
making any contribution to its sustenance and thus proposed for a cost sharing process
on part of the tourism industry for the conservation of these resources, which
additionally provide an insight in terms of recommendations the study proposes in its

final phases.

I also refer to the Foucauldian (1978: 93-102) literature on ‘power’ and apply the idea of
fluid ‘power’ as a ‘complex strategical situation’ comprising of ‘multiple and mobile field of
force relations’ (never entirely stable) to deconstruct the networks of political and economic
exchange in tourism play. As Foucault (1980: 52) enmeshes the concepts of ‘power’ and
‘knowledge’ in that “the exercise of power perpetually creates knowledge and, conversely,
knowledge constantly induces effects of power.” He (1978: 93) goes on to state that power is
omnipresent, “not because it has the privilege of consolidating everything under its invincible
unity, but because it is produced from one moment to the next, at the very point, or rather in
every relation from one point to another.” For Foucault, power is not confined to institutions
of economic importance but extends to otherwise seemingly non- political institutions the
combined function of which forms formal politics. Therefore ‘power’ in a network of
relations as Foucault (1978) understands it is not limited to a commodity or a possession

bound to an individual or collective entity as he remarks (ibid: 99),

“We must not look for who has the power... and who is deprived of it; nor for who
has the right to know and who is forced to remain ignorant. We must seek, rather, the
pattern of the modifications which the relationships of force imply by the very nature

of their process.”
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This conceptualization of power exercised within a set of relations rejects all notions of the
‘centre’ from which ‘it’ originates placing the agency of the individual and his position as
utmost important to bringing social change. As Foucault (1989: 98) views individuals as
“vehicles of power and not its point of application.” This idea of ‘power’ in relations of
networks, when translated to tourism therefore indicates a more nuanced approach since it
has the potential to highlight the everyday micro-interactions of local communities, tourists
and a variety of institutional actors in localized settings, as opposed to ‘power’ viewed as
concentrated in the hands of administrators and politicians. As Cheong & Miller (2000: 378)
suggest, “instances of power relationships are located in the seemingly nonpolitical business
and banter of tourists and guides, in operation of codes and ethics, in the design and use of
guidebooks, and so on.” They (ibid: 381) also maintain that various kinds of brokers as well
as locals form the Foucauldian ‘agents’ of tourism power, in that they are “not weak
intermediaries” or merely providers of ‘tourism related services’ but “compel the tourist to
function in a certain way.” Furthermore, these brokers that emerge from both private and
public sectors (as tour guides, government officials, hotel/ restaurant employees etc.)
‘collaborate’ and develop strategies by aligning themselves according to their shared
‘interests’ around an issue. These brokers also critique existing structures and plan the course
of tourism practice, by negotiating (ibid: 381) “how far development should proceed, what
type of development is optimal, who should enter as tourists, and so forth.” Thus, their active
role as ‘political’ agents who intervene in the process of tourism practice for the sake of
profit (Cheong, 1996) is an idea I apply to study the ways in which tourism brokerage takes

place in Himachal.

iii) Common Property and Community Rights for Exchanges

| study the literature on natural resource management and claim making to build a framework
for explaining the mechanisms of collective sustenance on part of the communities to
maintain their livelihood and manage natural resources. Whilst Partha Dasgupta (1982) has
provided prescriptions of ‘controlling’ natural resources with a neo-classical economic view,
Chhatrapati Singh (1986) has argued for an inclusive economic model for development that
incorporates legal apportionment of rights on part of communities that especially dwell in
forests. Common property resources have extensively provided resource base for ‘non-cash,

non-market economy’ (Singh, 1986; Jodha, 1994), where resources have been abundantly

64



accessible to communities in the form of forests, rivers, shrubs, pastures etc. However, with
the legalized and de facto privatization of the commons, the relatively non-cash economy has
been converted into a market economy which in turn has led to rural and tribal poverty. It is
the idea of ‘justice’, that Singh puts forth which provides a backdrop towards understanding
the issue pertaining to managing the natural resources, and one that he connects to the idea of
‘rights’. The rights based approach to collective sustenance and development would therefore

be analyzed in the backdrop of political forces operating in the region.

| refer to the literature by De Angelis (2012) who while recognizing the potential of
‘commons’ as an essential basis of community livelihoods to promote sustainability and
social justice, also talks of the capitalist tendencies of emerging markets post globalization,
that give rise to hierarchical structures, social and economic injustice and environmental
degradation. He further enlightens on the question of ‘commoning’ or making common and
goes on to state that, it is the process of ‘commoning’ that restates and reproduces relations
that may be regarded as autopoiesis (i.e. as a system replicating itself through its own
resources) similarly as capital’s inherent characteristic that makes it a political project to
‘view commons’ as a resource to expropriate and enclose. While communities earlier enjoyed
unhindered access to forests to collect timber for fuelwood and many other purposes, had
access to common grazing land for their livestock, ‘enclosures’ fenced of areas to prevent
open access that contributed to socio-economic inequalities in the communities. This is
interesting to understanding the context in which the said ‘commoning’ takes place in terms
of looking at community practices and management of ‘commons’ in the hills- the forests,
rivers and particularly the harvest of Malana Créme. While earlier harvest of the weed was
from the bushy wild outgrowth in the hills, efforts by the local ‘political elites’ emerging
from the community themselves to enclose the land dedicated to growing the weed in the
enclosed kutlas raises questions of their intent and need to convert otherwise open access
spaces into ‘commons.” As Caffentzis & Federici (2014) maintains that one of the problems
facing the world today is not only increasing privatization in the current neo-liberal phase of
capitalism, but this growing popularity of the commons. They point further out that, “There

are increasing number of people who do not have an anti-capitalist agenda but rather make a
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little island or ‘commons’ for themselves — which are built on the principle of exclusion,

cooperating only with people that hold their same interests."?

iv) Risk, Environment and Market Interfaces

The study draws from Beck’s (1992) understanding of ‘risk society’ to engage with risk
perceptions of hill communities as tourism plays out with respect to collective sustenance and
traces the way in which communities organize themselves when placed in those very
conditions of risk. His conceptualization of ‘risk society’ emerged from its historical roots in
environmental movements and environmental politics in Europe following contemporary
processes of modernization and globalization. For Beck, measuring the ‘side-effects’ of the
production process and products were central to the analysis of the first wave of
environmental movements. In addition, he locates patterns of social (community) and
institutional behaviour in the very process of proliferation of certain kinds of risks. At a
theoretical level, Beck’s risk society analysis could be conceived of as an extension of
Giddens’ (1990: 38) idea of ‘reflexive modernization’ and one that understands ‘reflexivity’
as ‘social practices’ that are ‘constantly examined and reformed in the light of incoming
information about those very practices.” While many of his critics have labeled his work as
pessimistic and mostly descriptive (Dingwall, 1999), one of the major contributions he has
had in his ‘risk society’ thesis, is an exploration into the ‘possibilities of grass root sub-
politics on part of communities, NGOs and environmental campaigners to act as a new force
in society’ (Matten, 2004: 382).

In further trying to formulate a critical theory of world risk society, Beck (2009) seeks to
address some other questions, among which one seems relevant for the study. He asks, “To
what extent does the theory apply with the automatisms of modernization and globalization,
that has taken on a life of its own having had witnessed a process of rediscovery of human
action shaping and also shaped by political perspectives and cosmopolitan alternatives?”
According to Beck, “The meanings of proximity, reciprocity, dignity, justice and trust are
transformed within this horizon of expectation of global risks,” and what emerges is a ‘kind

of glue for diversity’ that encourages risk communities to be bound together. | depart slightly

63 See hitp://entitleblog.org/2014/08/10/federici-and-de-angelis-on-the-political-ecology-of-the-commons/ for the conversation between
Silvia Federici and Massimo De Angelis, as they were invited for a talk on the Political Ecology of the Commons in the Autonomous
University of Barcelona on 2014
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from this view and argue that the risk communities in the hills despite this ‘glue’ that binds
them together, act as politically charged relatively disaggregate entities to negotiate the
changing environment, by employing copying strategies that are more individual- interest

driven.

It is in the light of this conceptual model of ‘risk’ facing societies and shaping social realities
that the study seeks to explore the risk dynamics of the regions in question. In this
background, the Malana Créme trade coupled with other informal goods and services
(adventure sports industry) exchanged in the course of tourism practice, and long term
perceptions of risks determine to a large extent, when and how producers (harvesters and
service providers in the context) respond to opportunities of the market. While these border
on questions of illegality and run the risk of being policed, the harvest of Malana Créme
entails an equally risky process even involving small children to use their nimble hands to rub
the leaves with optimum pressure and thereafter scrape the resin from the palm and roll it into
balls.

v) Shadow Economy and Collective Sustenance

The notion of the ‘shadows’ from Nordstrom’s (2000) conceptualization of the ways in which
world economies and policies are shaped by machineries, outside the realms of formal
markets and politics and yet are ‘largely invisible to formal analysis,” forms one of the key
analytical tools for building on the argument in the study. For Nordstrom (1995, 1999;
Nordstrom and Robben 1995),

“those most successful at this non-state trade amass economic fortunes that
can be translated into political power, fortunes that can reshape social,
economic and political landscapes.... states and shadow networks exist
simultaneously, each phenomenologically different, each representing

distinct forms of authority and politico-economic organization.”

Nordstrom thus refers to the relations between the formal and non- formal, legal and non-
legal, state and ‘extra- state’ networks operating in the shadows in shaping politics and

development.
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The term ‘extra-state’ to refer to ‘shadows’ has been an incisive choice for it provides room
for understanding that while the networks are not directly included by the states themselves,
they are neither absolutely distinct from or contradictory to states, since they tend to work
around formal state representatives and institutions. She further maintains that shadow
networks, licit or otherwise, go beyond value-neutral international market networks in
contouring political power, economic possibilities and constructing cultures, since these
networks of exchange are governed by specific codes of conduct, hierarchies of deference
and power configurations and social principles. Ethnographic work on these networks calls
for a re-evaluation of basic theoretical premises that concern itself with the interplay of

state/non-state, legality/illegality and formal/non-formal power equations.

To explore questions of illegality vis-a-vis legality, academic research concentrates on the
following strands of theoretical approaches in terms of certain categories that define illegality
on the basis of goods and services, namely- illegal and dangerous goods, illegal and immoral
practices, illicit and non-dangerous goods and non-legal and informal goods and services.
More often than not, analyses tend to focus on to a singular category which therefore suffers
from a fundamental problem of engagement with a closed network thus being restricted to the
particular field of investigation. The point is thus to stretch analyses beyond water tight
categories in looking at linkages within the networks in order to achieve a more nuanced
understanding of complex ‘extra-state’ realities. Nordstrom (2000) comes up with extremely
interesting insights from her study of the ‘shadows’ by building on her argument of trade in
illicit goods with informal markets by linking it with development and political power and
then further showing that the junctures of licit economy and ‘extra-state’ trade has the

capacity to shape formal global markets.

Nordstrom’s work explores not merely extra-state transactions or individuals who ‘operate in
the shadows’ but vast networks of people who move goods and services to cater to worldwide
markets. Networks of the market are triggered by ‘assemblages’®* of political, demographic,
economic, historical and cultural processes (Grief, 1996; Appadurai, 1996). These networks

are dynamic and evolve over time by responding to changing circumstances and the extra-

8 The ontological framework of ‘assemblage’ originally formulated by Gilles Deleuze & Felix Guattari (1980)
in A Thousand Plateaus and later refined by Manuel DelLanda (2016) Assemblage Theory, Edinburgh University
Press to refer to a multiplicity made up of diverse heterogeneous characters where its only unity is perceived in
terms of the relations of its parts in co-functioning and symbiosis & where alliances are more important than
filial ties.
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state fluidity and elasticity to suit itself to the needs of the day are worth evaluating in view
the of the present study. It is in this context that the informal networks for Malana Créme, a
narcotic substance obtained from the Cannabis resin, abundantly available in the wild
outgrowth of the hills, native to Malana village, Kulu district, Himachal Pradesh would be
discussed with reference to collective sustenance mechanisms. The informal Adventure
sports industry growing parallel to the tourism would also be examined in the context of

‘shadows’ in the hills.

vi) ‘Actors’ and ‘Networks’ of Exchanges

I draw upon the ‘actor- network’ theory (Latour, 1996) to critically analyze the functioning of
the complex interactions of goods and services in course of tourism praxis that are embedded
in a web of social, political and economic relations which both arise out of these relations of
exchange and further shape them. I take cue from Law and Hassard’s (1999) enquiry into the
anatomy of the ‘actor-network’ theory that seeks to transgress the traditional monolithic
conceptualization of the ‘actor’ and ‘network’ in terms of agency and structure in
understanding the ‘tension’ with which ‘the theory’ is (ibid: 1) “displaced, criticized or
applied” to examine socio- political realities. This they did through a dismissal of the earlier
reductive approaches of looking at ‘actor- network’ theory that tended to overlook the
potential of ‘entities’ to exude ‘quality’ in that they were viewed simplistically as ‘things’
that passively ‘took their form and acquired their attributes’ from other entities owing to the
relationship that bound them together. As Law suggests (1999) the classic essentialist
dichotomies of agency/ structure, human/ non- human, before/ after, context/ content,
materiality/ sociality, active/ passive were questioned and what emerged in the form of a re-
evaluation of the ANT is a theory that could now grapple with the underlying tensions that
separated these ‘agency- structure’ distinctions into water-tight categories. While prescribing
‘a theory of the actor- network’, he not only broke the ‘fixity’, singularity and unilateral
tension so far attached to it, but made a case for the recognition of mobility, fractionality and
dissolution between both these components. I draw upon his conceptualization of a ‘semiotics

of materiality®® coupled with the notion of ‘performativity ®® which he applies to explain the

85 <Semiotics of materiality’ as Law (1999) suggests refers to acknowledging semiotic insight to studying relationalities
between entities that apply to all things material and go beyond the purely linguistic domain in recognizing ‘relational
materiality’ drawing from Karl Marx’s visualization of ‘modernity’ that he posited in the Communist Manifesto as ‘all that
is solid melts into air.’
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relational character of the actor —network, to understand relationalities and dependencies

operative in networks of exchanges shaping the political economy of tourism in Himachal.

For Law (1999: 8),

“... actor- network theory has indeed helped to destabilize Euclideanism: it has shown
that what appears to be topographically natural, given in the order of the world, is in

fact produced in networks which perform a quite different kind of spatiality.”

The earlier notions of the actor- network disregarded the hierarchies of distribution during the
process of exchanges especially in the way the ‘order of things’ was assumed and given
primacy in a manner that automatically presupposed ‘power’ as emanating from the center
and then moving towards the distributaries of the periphery. Law and Hassard (1999) also
broaden the scope of the actor- network theory by recognizing that ‘spatial possibilities’
operate across patterns of topological relationalities, that which produces a conducive
environment for the network to thrive amidst risks and tensions. It is in this regard that
Foucault’s conceptualization of the ‘dispositif” also becomes useful to understand the
combination of structural power dynamics operating through the diverse sets of
administrative, institutional and knowledge systems that produce specific hierarchies defining
the nature and performance of relations in exchanges and interactions of those networks. I
argue that the clear-cut distinction between the nature of agency and that of structure is
fizzled in the sense that not only inanimate objects acquire qualities akin to human actors and
are capable of exuding power in the web of relations they are placed within as ‘actants’ but
that the networks themselves exude power as ‘dynamic processual pathways’ (as I understand
them) in predicating the course of transactions. And as Gomart & Hennion (1999: 224) point
out, “Competencies are shaped by the social and material organization of work, the lay- out
of the instruments, the means of communication” which then further conditions the modus
operandi of networks of exchanges. Also, the ways in which the actor- network theory
recognizes the micro interactions of the diversity of animate and inanimate entities as
‘actants’ projecting them as ‘associations’ provide scope for analyzing the politique of the

‘collective’ in my study of coping strategies as collective sustenance mechanisms.

8 Law’s (1999) idea of ‘performativity” refers to the performance in and through the relations that arise out of positionalities
of entities and stress on the ways in which ‘things get performed’ and ‘perform themselves’ going beyond the established
‘order of things’ to simply imply that everything is impermanent and ‘reversible.’
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It is by identification of the image of ‘belonging- by- assemblage’®’ and not just countering it
with that of its earlier parallel ‘belonging- by — banishment’® but by recognizing the
dynamics of both these images simultaneously through the various intersectionalities and
domains of the network by an inclusive rather than a ‘cookie- cutter’ approach (Lee &
Stenner, 1999) that | further develop my argument on the workings of the local network of
tourism that produces ‘hybrid’ entities by assemblages of old and new forms of politico-
cultural identities and which is reflected through the various distribution channels of the
informal local enterprises of adventure sports coupled with that of the robust shadow
economy of the Malana Créme trade. The ‘distribution of visibilities and articulabilities’ as
Lee & Stenner (1999) point out, automatically translates to a varying set of activities
performed on a multi- dimensional scale that necessarily takes places both within spaces that
are (ibid: 96) “well- lit and spaces that are shadowy and dark” making conditions for these
‘hybrids’ to sustain and grow. I see that the consequence of this ‘de-centered” multi- layered
political play in exchanges and interactions culminates ultimately into ‘hybrids’; the hallmark
of the complex world today. These ‘hybrids’ are thus born out of the tensions of the
possibilities of ‘belonging’ in an institution that which is “guaranteed by the exclusion and
silencing” (ibid: 95) of these entities working in the shadows. It is here that the image of
‘belonging- by- assemblage’ when pitched against ‘belonging- by — banishment” marks out
the possibility of recognition of the excluded entities in the workings of networks. As Latour
(1935: 51) envisions, “By deploying both dimensions at once, we may be able to
accommodate the hybrids and give them a place, a name, a home, a philosophy, an
ontology.... a new constitution.” “He further goes on to state that (1993: 41) this leads to
“light streaming into previously darkened spaces” where the hybrids can be recognized as
entities and given names. This hybridization as | understand it, marks critical junctures in the
networks of exchanges, molding not only the political nature of commodity chains but that of
the coping strategies employed by local communities in circumscribing the life of collective
sustenance mechanisms. Also, in the scope of the study, it is interesting to note how the
nature of spiritual and cultural consumption of hashish has acquired new meanings in terms

of the post globalized market through ‘hybridisation’ of the commodity along with the

67 ‘Belonging by assemblage’ refers to the condition of cohesion that is created out of meeting and becoming part of an
assembly in a way that increases the power of all concerned in a certain order, that which works out in a more profitable
manner for the new ‘hybrid collectif’ than an individuated entity.

8 ‘Belonging by banishment’ refers to the condition wherein the idea of belonging in a given order, is established through
the banishment of entities that pay the price of ‘not belonging* i.e. not being part of a circle of communication, and there is a
clear division between those who belong and the ones who do not.
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hybridization of the networks themselves. A similar trajectory of metamorphosis may be
observed as regards the commodity chains and networks driven by the culture of
consumption of coca leaves by Inca messengers (approximately 8000 years ago) that have
now transformed into a robust cocaine industry in South America. It is therefore clear that the
asymmetrical power configurations in terms of the play of entities (actants as well as the
‘dynamic processual pathways’) that contend for access to and control over resources/
commaodities in these networks of exchange and transactions dictate the political economy of
a region, in my study Himachal Pradesh.

vii) Political Ecology of Vulnerability

Political ecology identifies the environment as a ‘space’ within which different social actors
with asymmetrical power configurations contend for access to and control of natural
resources and therefore remain engaged in an assemblage of conflicting social relationships
(Bryant and Bailey, 1997). Practitioners of the political ecology approach however tend to
use the term 'natural resources' rather than 'nature' (Bryant and Bailey 1997) since the aim is
to avoid essentialism and to bring in a conversation between economy and politics in order to
conceptualise of a political economy of the environment (Wolf 1972). They further
emphasize the connections between ecology and social context by harmonizing ecological
and social transects, contributing to the understanding of their interactions and the social
production of landscapes (Blaikie 1985; Fairhead and Leach 1996; VVayda and Walters 1999).
For instance, in her work ‘In the belly of the River,” Baviskar (2004) goes on to examine the
historical context, social structure and politico-economic dynamics of the interaction between
the local community in question and the social movement that was staged in terms of

discussing the impact on each other.

Vulnerable groups, because of their productive choices, gender and social standing, even as
part of local communities having strong local relationships with the environment are often
doubly marginalised having to endure the worst outcomes stemming from sudden and radical
changes brought about by development interventions (Agrawal 1996; Carney and Watts
1991; Rocheleau et al. 1996) such as tourism development endeavours. Cinner and Aswani
(2007), Posey and Balick (2006) and others have emphasised on the role of local

communities in the management and creation of a sustainable environment, where
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responsibility for resource management was linked to resource use via local community
institutions Agarwal (1998: 201). For Agrawal & Sivaramakrishnan (2000: 9), “The complex
political and analytical moves that have conjoined the local with community have also meant
that the local has assumed oppositional overtones against the homogenising influences of a
global modernity.” This is to say that the significance of indigenous knowledge to combat
processes of development highlight the role of local communities in environmental
management, particularly in contrast to ‘outsiders’ or distant corporations who are often seen
to possess little stake, and therefore little interest, in the managing resources sustainably
(Brosius, Tsing & Zerner, 1998).

Building on these concepts and theoretical interventions, | situate my study in the
conversation between power and social relations showing how it operates in a web of the
varied kinds of exchanges and at different levels to feed into broader literatures of hill
tourism, rural livelihoods, community based sustenance mechanisms and re-construction of
identity in a globalized world. Thus, | create a space for dialogue within and between these
concepts and frames of reference | work with, to generate knowledge for identifying the
nature of changes to tourism practices in the hills of Himachal and the ways in which local
communities have come to exert politics and devise collective sustenance mechanisms in the
face of risks; a process that re-constructs the hill identity. The outcome of the study is
therefore to identify to what extent globalization and the subsequent tourism development has
restructured a primarily remote rural economy and provoked local communities to respond to

changes in their environment through collective sustenance.
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Chapter 4
Methodology

The study borrows from the critical school of analysis, in terms of its research model to
understand the nuances of collective sustenance mechanisms. The idea of collective
sustenance (as | develop it) refers to a community’s capacity to generate livelihood, sustain
itself by devising coping strategies when faced with situations of risk in the context of
tourism. | supplement participant-observation with interviews, textual and visual analysis of
locally produced imagery, texts, etc. coupled with semi-structured questionnaires to generate
data, along with doing mobile ethnography. As (Graburn, 2002) points out, ethnography on
mobile people is a complex exercise and additional qualitative and quantitative methods
needs to be utilized. For Leite & Graburn (2009) however, “an extended period of participant
observation is generally considered the defining element, the sine qua non, of anthropological
research,” to imply that a stronger engagement provides the basis for holistic analysis of how
the phenomenon under study fits into broader systems of meaning and action. The study
sought to therefore not just conduct travelling ethnography but explore some additional

techniques to conduct the research in as much naturalistic setting as possible.

The methodology I use for primary research in the hills to physically navigate the space of
the hills and negotiate access into it, includes conducting mobile ethnography, participant
observation, focus group discussions and in-depth interviews with the local communities,
NGOs and local administrative heads especially in tourism departments of the state, all of
whom were my key informants. This in combination with archival material I found in various
libraries for instance in IIAS Shimla, Himdhara Collective records and the Sambhaavnaa
Institute in Palampur (Himachal Pradesh) constitutes the key tools of my methodology, to
arrive at the findings for the research, i.e. to try and locate political potentials® of collective
sustenance mechanisms underlying specific geographies particularly those of hill economies
and the recoil that arises out of the power dynamics during ‘tourism’ play which in its turn

moulds specific power configurations.

% Relating to the capacity of decision making or performing certain activities to be able to better access power
for political gain or comparative advantage over others in a network of relations in a given space.
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In addition to the secondary sources of literature pertaining to concepts and theories that were
used in framing the research, relevant census records were also consulted to account for the
demography in the site to look at the impact of tourism and informal economy. Records from
archives (public and commercial libraries), land revenue offices accessed to observe in detail
the literature available for the study. In addition, newspapers, ‘grey literature’ and other
NGO/research committee working papers and non-formal literature (including material
published by small town local press) such as handbooks, brochures, pamphlets were
considered as well to understand the involvement and role of the local and government

organizations in promoting tourism and combating environmental problems.

The study is explanatory’® in nature and employs a mixed methods approach. While most of
‘what’, ‘when’ and ‘where’ questions are better answered with Quantitative Research
techniques, the ‘why’ and ‘how’ questions in addition are possibly best answered through
Qualitative methods of gathering information in small groups and on a one-one basis. As the
study engaged primarily qualitative research techniques such as Focus Group Discussions,
Interviews with Key Informants, Life History Interviews with the use of primarily semi-
structured questionnaires, it also entailed some ethnography and participant observation of
remote areas in Malana village and in Kasol and Manali town. The breakdown of the specific
elements of the research methodology for fieldwork, with the rationale for the same are

enlisted as below.
i) Methodology for fieldwork
The study took on the following matrix in terms of the method towards gathering data from

informants. The following diagram (Figure 4.1) shows the logic of eliciting responses from

the informants based on the information sought.

Central
Research Tools/
Question > | Sub-guestions | > | Operational Questions | > Techniques

0 Explanatory studies refer to research conducted to explain causes for an event
or phenomenon, in terms of not just bringing clarity to a situation/ problem

(not clearly defined by earlier studies), but by producing operational definitions of
key concepts engaged, generating better researched models.
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The following flow chart (Figure 4.2) shows the ways in which the main theoretical concept
has been broken down in terms of dimension, and how data analysis has been done. It
displays the identification of indicators that correspond to the empirical referents, and the
ways in which tools and techniques are used to arrive at the findings that ultimately

contribute to theory building.

Collective Sustenance in Political
Economy of Tourism

v

Theoretical Concept

v

[ | —
| Selection of ndicators | [ Economic status | [ Poitical Particpation | [ Legal Sanction | 1| Ecological indicators
v Govt./NGOs/ Co-ops
- - : Organizations etc
Identification of Empirical referents s Occupathn Affiliations/ Resistance
+Economic

S mechanisms/ movements
l activities

l | Rights/Entitlements
> v
- :
- Geographical terrain+ Methods of
exploitation of Natural resources
(tourism and dams) + Risks
Tools and Techniques for Analysis PRA + FGD | | FGD + Life Hlstory Tervien |
l | IDI + FGD + Life History Interview
Representation of Data FGD + Archives Maps + Archives + FGD
+IDI
Thematic
Analysis+Content

Analysis of FGDs,
IDIs and Life -« —> E—

History Interviews

Source: Author

With this frame of reference, data is collected and put forth for subsequent analysis. Mostly
semi- structured open ended questions were asked to respondents using the following
conceptualizations of impact of tourism and networks of the shadow economy vis-a-vis
‘collective sustenance’ mechanisms which were further put to thematic and content analysis
and findings were derived from it. This in combination with mobile ethnography and
participant observation techniques was useful to support the data generated on the field.
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Figure 4.3 Key Questions & logic of Analysis on Impact of Tourism

» Impact of Tourism

How has Collective Sustenance developed vis-a-vis Changing Nature of Tourism pre-liberalisation, (1990s)
& at present?

M v v

What changes in tourism What changes in collective Perceived Risks
performance in the state? sustenance mechanisms? & Rewards
¥ v
New motivations pointing to the change in What changes in income Intensity of tourism induced
Tourism performance- Additional generating opportunities? displacements, number of people
recreational activities such as adventure What changes in natural affected, incidences of landslides, kinds
sports, value added facilities in hotels, resource use? -Gender of pollution, compensation/rehabilitation
seasonality of tourism dynamics offered- perception by locals
IDIs & Life History Interviews ‘ ‘ FGDs, IDIs, some PRA ‘ ‘ FGDs, IDIs, some PRA
Local Communities, village heads, Local Communities, village heads,
Tourism personnel, Hotel/Resort opinion leaders opinion leaders
owners, Cooks/table boys in

restaurants, photo studio owners

Figure 4.4 Key Questions & logic of Analysis on Networks of Shadow Economy

» Networks of Shadow Economy-

Role of Shadow economy vis-a-vis Collective sustenance

v v v

How the informal/illicit network What changes in collective Perceived Risks
changed the hill economy? sustenance mechanisms? & Rewards
v v v
Types of products exchanged What changes in livelihood Types of risks involved in
informally, prices they range between, opportunities? What changes in the harvest/production and
reasons for pricing, levels of use of natural resources? distribution process
networks, impact on livelihood
¥ ' '
FGDs, IDIs, life history FGDs, IDIs and life history
IDIs through snowballing and Life interviews, some PRA & PO interviews
History Interviews and some PO ,
v v
v Local Communities involved with Local Communities involved in the
Local Communities, middle-men the sale/ trade of medicinal sale/ trade of medicinal products &
part of the networks, tourists products and drugs drugs
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ii) Research Design and Sampling

While the research design constitutes a primarily single-sited case study approach that sought
to explore the impact of tourism particularly in the Manali town, in the Kullu district of
Himachal Pradesh (Northern India) with multi-stage sampling, the ‘field’ for the study was
beyond the perimeters of Manali town including the adjacent villages of Buruwa, Shanag and
Palchan and some of the Parvati valley. This was a conscious choice to grasp the nature of
impact and community responses in the villages adjacent to the primary site and hence the
research remains multi-sited. For the scope of the current study, Non-Probability Purposive
Sampling™ technique with Snowballing’? as the key method for selection of respondents for
carrying out the research on the informal economy was deemed most suitable. This apart, an
approximate 10 per cent sample of the local hotels and guest houses catering to tourists was
prepared and another 10 per cent of local tour and travel agencies were taken into account
through random sampling technique. This was based on the data available from the State
Department of Tourism, HP, Kullu and Manali Hotel Associations of Manali, the association
of local transporters such as the Taxi Union in Manali, and other informal agencies etc. Data
on the number of visitors, type of tourist activity, duration of stay, bed capacities, number of
hotels and guest houses, type of hotels patronized, purpose of visit, purchase of local crafts
and goods, mode of transport to the area, local transport, expenditure made during the visit,
etc. were collected from the tourists, hotels and homestays including tourism related agencies
and local photo studios, hawkers and food vendors etc. Further a random sample of 150

tourists from Manali was interviewed for the said study.

A sampling method where selective sampling is conducted based on the researcher’s judgement and
preference in choosing the sample, i.e. certain members of the population to participate as subjects for the
surveys.

2 The term refers to a sampling tool used to conduct the research through referrals made by individuals who
share an interest or characteristic feature which is central to the enquiries of the study. The identification of such
samples is also known as chain sampling or chain referral sampling since the researcher asks the initial
participants of the survey to identify the following set of participants based on their commonality and a target
population for the research is better identified.

78



Figure 4.5 A Focus Group with the village elders of Shanag, Kullu District, Himachal
Pradesh

Data on the different indicators of socio-economic and ecological impact of the tourism
industry was further gathered from the hoteliers and dhabas, cooks/boys in restaurants, kiosk
owners, transport agencies, tour package companies, photo studio owners, guides for trekking
and adventure sports (such a paragliding, skiing and river rafting) and other people engaged
in tourism related activities. While the average time frame for interviewing tourists ranged
between 5-7 minutes, the interviews with government officials and NGOs lasted for between
30 minutes and an hour- long. And most importantly focus group discussions were
conducted with local communities by categorizing them according to their gender and in age
groups of 18-29, 30- 44, 45- 60 and 60 above. Life history interviews of local NGOs and

other community based enterprises and cooperatives were also conducted.

The specific survey sites are-

Manali (town), Kullu District (primary), Himachal Pradesh (Primary)
Shimla (capital city) Himachal Pradesh

Kullu lies between north latitude 31°21” and 32°26’ and east longitudes 76°59” and 77°50’
comprises of the upper section of the ‘Beas valley’ coupled with a small piece of Sutlej
valley towards the south. On the north, a high mountainous range separates it from the valley
of Chenab that is part of Lahaul and on the east the high range separates it from Spiti. The
alpine valley of Kullu, 80 km long 2 km wide with the river Beas bisecting it (Banon, 1952),
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has now developed as one of the most prominent tourist corridors of the state of Himachal.
Geographically, the Kullu valley begins from Aut (near Larzi) and closes at Manali, which
has over the years become a popular tourist destination. Manali, is situated on the right bank
of the river Beas, between latitude 32°15” 30’ and longitude 77°10° 35”° E at an average
height of 18.29 meters. Mass tourism flourished in Kullu valley in the 1960s with Manali
being a destination resort (Singh, 1989). This apart, Manali offers recreational activities and
adventure sports to tourists such as trekking and mountaineering in the peaks of Deo-Tibba
(6002m) Inderasan (6221 m), Mukerbhe (6069 m) Shikerkhe (6200 m), river rafting on the
Beas to Jhiri, near Bajaura in Kullu, paragliding from hill tops of Bijli Mahadev, Rohtang
Pass, Solang Nala coupled with skiing and heliskiing on Solang slopes (offered by private
companies). The traditional tourist handicrafts of Kullu-Manali, such as the Himachali caps
and shawls, woollen coats, jackets and blankets, wooden craft, and jewellery made from local
stones have significantly contributed towards generating income opportunity for the locals.
Hence locating the research at Manali, as a primary case study for an impact assessment

study on tourism was considered a reasonable choice for field work.

Shimla, was also included as part of the fieldwork for the study to gather supplementary data
from the State Department of Tourism and the Himachal Pradesh University and other
libraries. This is prompted by the fact that Shimla was the British Summer Capital in the
colonial times and since then has remained a fashionable tourist destination itself. Also, for
the study on Malana Cream trade networks, the small hill village of Malana, Kullu district,
and Kasol town, Himachal Pradesh were visited. Additionally, Delhi was toured to collect
data on package tour operators and their modes of functioning to cater to tourist activities in
Kullu, Himachal Pradesh.

iii) Data Analysis Process

The qualitative enquiry was confined to a three-pronged structure of a) Focus Group
Discussions (FGDs) with the communities in the region, b) In Depth Interviews (IDIs) with
the tourists and other Key Informants of the local communities, people who have led/been
associated with local struggles in the region along with that of the tourism estate managers,
government representatives at the state department of Tourism in Himachal and local NGO
heads such as Mamta Chander, Ajay Sharma, Manshi Asher and by conducting c) Life

History Interviews of mostly opinion leaders such as Guman Singh, Tashi Dorje, Sunny
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Sharma and others coupled with those of community based co-operatives for tourism related
products such as Bhuttico and other local micro-credit savings cooperatives as deemed

suitable in the context of the study.

The proceedings of the FGDs, IDIs and Life History Interviews was then recorded verbatim
and transcribed on a computer system. Subsequently both Content and Thematic Analysis
were done with the captured information on the aspects of patterns of perceivable change that
has taken place with regard to natural resource use and management versus livelihood
dilemmas and on steps taken by the government towards handling the ‘pollution crisis’ in the
region. While Thematic analysis refers to finding common themes and patterns that
repeatedly came up in interviewee responses in qualitative terms especially for FGDs, content
analysis basically entails a quantitative technique to finding key words and phrases that on
isolation indicated the major focus of the discussions recorded in vivo done during the initial
phases of coding process for IDIs. For instance, while doing thematic analysis, repeated
‘themes’ such as carrying capacity and environmental pollution concerns that arose out of the
FGDs not only helped develop arguments but enriched the dataset in terms of both ‘thick
descriptions’ and a critical realist way of demonstrating direct links with evidence from the
partiicipant’s lived realities to support the assumed connections I had attempted to build,

when linking tourism interfaces with environment.

Finally, the analysed information was subjected to ethnographic assay for drawing
conclusions. The findings thereafter were interpreted and further analyzed to arrive at
concluding the research making certain observations of cardinal salience regarding the
changing pattern of tourism and the way in which natural resource use gains meaning
especially in the context of environmental degradation and the way the politics of ‘collective

sustenance’ is played out in the contemporariness of ‘globalizing institutions.’

Since my main focus remains understanding the ways in transformations had taken place post
globalization in the hills to re-structure individual and community identities, | used FGDs for
local communities in the villages to allow for a dialogue between people and probed where
necessary on the questions of livelihood and income generation activities they were engaged
in and found themselves impacted by. Issues of risks and rewards were also discussed in
detail, the data from which were subsequently used to intersect the discourse of tourism,

development and environment in generating answers to the research question. I also engaged
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them in a discussion of gender and economic activity to locate the ways in which women’s
participation is recognized both in terms of earning and in shaping community identity as
agents of change in their performance of collective action and sustenance. Since the ‘field’ in
question is a relatively patriarchal space, | purposely segregated male and female respondents

for FGDs so that the voices of the women are not silenced easily.

Short interviews for tourists to map out their touring patterns, interests of leisure, activities
they perform coupled with the time of arrival and departure were recorded to generate
information on questions of seasonality and to look at motivations guiding travel today. | use
IDIs to interview NGOs and other tourism department office bearers to generate data on the
way each of them view the essence of tourism development and related activities as both
income generating and detrimental to the hill topography. Life History Interviews of
community co-operatives and other opinion leaders involved directly in campaigning against
large scale tourism development activities were also done to track when and how local
protests have shaped survival mechanisms and lead collective action in the face of risks. I
therefore use all of the stake holders’ perspectives in bringing them in a conversation to
constructing the ‘tourist space’ in the hills through a further application of the theoretical
understanding that is generated both in terms of concepts and frameworks used in the study
as well as the underlying power dynamics that emerges from an interaction of all of the
aforesaid categories to shaping the idea of collective sustenance that is both risky and

rewarding.

While employing the aforementioned tools and techniques, certain ethical codes of conduct
were practised to ensure a rigorous, transparent and honest process of conducting research.
Utmost care was taken to minimize personal biases on the research and the subjects of
inquiry, the respondents were treated with respect and presented in the study in a non-
judgemental fashion. Gate-keepers were also treated with utmost caution and constant
triangulation was carried out to check for inconsistencies in narratives. Furthermore, the
research tries to eliminate the biases inherent in politics of representation and check for
silences and manipulations at all levels of collection and processing of data. Also, while some
aspects of data collection were straightforward, it was difficult to obtain certain other kinds of
data partially because the research engaged with illegal and illicit trade networks.
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4.1 Cultural Ecology Method in Political Economy Analysis

Taking a cue from an anthropological approach, I use ‘cultural ecology’ as a methodological
tool to understand how the adaptation of a culture to its environment leads to certain changes
in culture. In the scope of the study, the cultural ecology approach helps understand the ways
in which ‘community’ culture evolves with respect to coping strategies they employ when
subjected to a specific environment. The earlier scholars like Steward (1955), perceived of
environment and culture as not distinct categories but as engaged in a continuous dialectic
interplay that he refers to as ‘reciprocal causality’ or feedback. Kaplan and Manners (1972:
79) stretched the idea to state that the relative influence of environment and culture in a
feedback relationship is not equal. While culture becomes a more dominating factor
sometimes, environment plays an important role in other cases. This is to say that neither
environment nor culture are a given and that each is defined in terms of the other. Steward
also points out that some sectors of culture have a tendency to form strong environmental
bonds than others and the ecological analysis approach may be used to understand cross-
cultural parallels within a specific ‘cultural core.” His (1955: 37) understanding of this
‘culture core’ that comprises the economic sector- the characteristics that mostly relate to
subsistence activities and economic arrangements is one of the important analytical tools that
is used to dissect the research question. For Bassett & Zimmerer (2003: 98), this ‘nature-
culture core’ has been central to identifying and analyzing the new millennium’s “concerns
for environmental degradation and planning, conservation, biodiversity, indigenous
knowledge, and the multiple ways in which communities manage natural resources, shape
landscapes, and struggle over resource access and control.” I use this ‘nature-culture core’ for
understanding the networks of exchanges in Chapter 7, because it is constituted of
“interacting dialectical processes” of culture and “consciousness” in relation to domestic and
political economy on the one hand while on non-human ‘entities’ and the environment on the
other (Zimmerer & Young, 1998: 5).

While some recent scholars of cultural ecology (Sutton & Anderson, 2004; Baumgartner et
al., 2008) tend to focus on economic strategies used by particular cultures in site-specific
case studies in tackling contemporary ecological problems in adapting to their immediate
environment, others (Lapka et al., 2012) focus on the interconnectedness of the issues of

poverty, environmental degradation and loss of freedom within the broader framework of
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cultural ecology. For the latter scholars (Wu and Hobbs 2002; Naveh, 2000; Soukup, 2010),
an integrative approach is the key to a “holistic, comparative and interdisciplinary” and
therefore more refined research. For Baumgartner et al. (2008), cultural ecology is driven by
both cognitive (describing the world) and action interests (managing the world as it should
be) also, as Hirst (2018) points out, modern cultural ecology draws on elements of even
political ecology including the consequences of power relation and conflicts in the
environment to understanding the range of human interactions” to make sense of our lived
realities. Therefore, cultural ecology (contrary to its earlier perceptions) does recognize
‘culture’ as an evolutionary idea which brings in a multi-linear rather than a uni-linear
approach to understanding social and cultural change as a consequence of environmental

stress.

The cultural ecology approach goes hand in hand with the political economy analysis since
the latter depends heavily on analyzing the interrelationships between environment and
technology (productive/exploitative) that governs behavior patterns in a specific cultural
context. Earlier scholars like VVayda and Rappaport (1968) have gone on to extend the idea
further to imply a network of ritual, ideology and technology that interact with each other and
has a feedback on community behavior and subsistence. However, Lapka et al. (2012: 20)
have maintained that, technology and economy are not completely capable of determining the
relationship between humans and their environment since it is circumscribed by a “very
complex cultural system of interlinked material artefacts, norms, values, ideas and other

manifestations of human enterprise.”

Also, drawing upon Geertz’s (1963) system theory allows for an analysis of mutual causality
between elements in a system and it is by drawing upon this complex network analysis that
the study attempts to be enriched. Furthermore, changes in the system, lead to various kinds
of adaptation techniques been explored. Hardesty’s (1977: 24) version of such adaptation
include provision of basic solutions to environmental problems, improvement of the efficacy
of the solutions, better adaptability to changing conditions and thereafter providing better
awareness to tackling environmental problems. However, adaptation should not be confused
with adjustment since they entail distinct processes. ‘Adaptation’ may be referred to as

processes that include a population’s capacity to organize and alter itself in accordance with

8 See Lesley Head’s (2007) Cultural ecology: the problematic human and the terms of engagement, Sage
publications
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the habitat, while adjustment in cultural terms could indicate as in Cohen’s words (1968:57)
“homeostatic changes that occurs within a society at a given level of adaptation; these
changes result in a better ‘fit’ or articulation between the groups technology and its
institutions, ideologies, and customary behaviour. Stretching this idea further, modern day
cultural ecology understands that any successful coping behavior in relation to environmental
stress commands the transfer of knowledge from science to society and culture through an
integration of the new knowledge, values, norms and ideas injected into culture. As Lapka et
al. (2012: 22) go on to state that the core of the cultural change does not lie in the science or
the technology but in “the values and behavior of each single individual, sharing both culture
and nature with the others.” Hence, this dynamics of adaptation is delved into, in order to
make sense of coping mechanisms by ‘communities’ in the context of exploitation and use of

natural resources for the case study region.

Guillet’s (1983) model on the cultural ecology of the mountainous regions in terms of
specific elements that adaptation entails- such as ““ a) array of vertical production zones, each
characterized by a complex interaction of variables including agriculture regimes, social
organization, stratification, land tenure, labour organization and level of productivity, b)
choice by the population of a production strategy and c) potential for change in the strategy
depending on other endogenous and exogenous factors provides a stepping stone in
understanding adaption for sustenance in hills. The interactions of climate, soil fertility and
altitude thus have known to be determining features for agriculture, pastoralism and other
kinds of subsistence activities. Other factors of zonation however, also have a feedback on
the way in which populations adapt to mountainous environment and negotiate livelihood
opportunities. Furthermore, higher visitation rates for tourism in mountains also impacts the
sensitive eco-system, its culture and ways of adaptation thus calling for a multi-dimensional
analysis of the relationships between humans and the nature surrounding them to identify the
drivers of change (Carter and Beeton, 2004; Wilson et al. 2018; Satz et al. 2013). In the
study, the functional elements of cultural adaptation is analyzed to look for dependencies on
the informal operations that run as ancillary industries to the tourism sector (such as the
adventure sports industry and the Malana Cream trade) as a means for collective sustenance
in the hills.
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4.2 Navigating a new space

As Hall (1990: 225) notes,

“Cultural identity... is a matter of ‘becoming’ as well as ‘being.’ It belongs to the
future as much as to the past. It is not something which already exists, transcending
place, time, history and culture. Cultural identities come from somewhere, have
histories. But, like everything which is historical, they undergo constant
transformation. Far from being eternally fixed in some essentialised past, they are
subject to the continuous ‘play’ of history, culture and power... identities are the
names we give to the different ways we are positioned by, and position ourselves

within, the narratives of the past.”

This idea of ‘being’ and ‘becoming’ marks a transcendence that further brings out the essence
of temporality shaping specific positionalities created as a result of cultural exchanges
between people over time. It is in this context that Appadurai’s (1996: 33) notion of the
‘scapes’ as [ use in my work in terms of referring to spaces in the hills as ‘hillscapes’ injects

the additional dimension of positioning specific spaces.

Engaging in ethnography for early anthropologists (Malinowski 1922; Mead 1928; Radcliffe-
Brown 1930; Levi-Strauss 1948) was synonymous with voyages that were difficult to
undertake and landscapes that were known very little about. In this sense, the act of
performing travel ethnographies meant a symbolic ‘rite to passage’ for the ethnographer
(Novoa, 2015). However, it has been a relatively recent phenomenon that ‘mobile
ethnography’’* as a concept has developed about a decade ago (Sheller & Urry, 2004). The
reason probably being the new meaning attached to conducting a travelling ethnography, the
operative word being ‘mobile’ where, as Cresswell (2006: 25) argues, “if something can be
said to be fluid, dynamic, in flux, or simply mobile, then it is seen to be progressive, exciting,
and contemporary,” whereas “is something is said to be rooted, based on foundations, static,
or bounded, then it is seen to be reactionary, dull, and of the past.” Unlike in the days of early
anthropologists such as Mead and Malinowski, the world as we know today has come to be a

much more ‘mobile’ space where people have the capacity to easily access locales earlier

74 Refers to ethnography done ‘on the move’ especially conducted for multi-sited research in a short span of
time and is useful to study mobile phenomena or mobile populations.
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considered as remote or difficult to commence journeys to. Mobile ethnography therefore is
not limited in its scope to a niche space and offers possibilities for spaces to be explored with
much more mobility than in the past, because it inherently implies a continuous process of
displacement that the travelling ethnographer undertakes.

As a mobile ethnographer, | locate my navigation practices in the body of work proposed by
George Marcus (1995, 1998), who popularized the concept of a multi-sited ethnography and
more recently in that of Sheller and Urry (2004). Marcus’s notion of ethnographic practice
was fluid enough to encompass the gamut of ‘people, things, ideas, metaphors and
biographies’ that constantly sought to get a better hold of the ever- growing mobile world. As
Karen O’Reilly’s further observes (2009: 144), “in the context of increased global
interconnectivity, and mobility of people, objects and ideas, ethnographers are taking their
methodology to multiple and mobile places and spaces.” An inclination to performing mobile
ethnography thus took shape in the mid 90s and was rehabilitated in the works of Sheller and
Urry (2004) as ‘it” acquired a new flavour through an emphasis on ‘mobility’ with the ‘new
mobilities paradigm’ proposed by them. In this work, they discuss the significance of new
spaces and technologies that act differentially to both enhance mobility for some and cripple
mobility for some others depending on the politics that encircles bodies being transported

from one place to the other.

Sheller and Urry (2004) also talk of the ‘cosmopolitanization of taste’ that has had further
repercussions for the transport of consumer products globally, including ‘massive flows’ of
illegal material such as guns, drugs, cigarettes, alcohol and other counterfeit and pirated
articles. This paradigm calls for a better analysis of the politics of mobility and in turn
capacitates a well- grounded understanding on consumer choices and holidaying. This ‘new
mobilities paradigm’ in conducting mobile ethnography also acts as a bridge between
transport research and social science research by weaving in elements of social and political
experiences into relationships established through travel, transportation and communication
furthered by better access and better mobility. The reason why | chose mobile ethnography
as a methodological position, is to work more cost- effectively around a space | wanted to
explore in a short span of time, considering the time constraints of the doctoral study. Rather
than spending a lot of time in one area or a particular village to observe community interfaces

with tourism, deeply over a period of time, | chose to move around the town and its
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surrounding villages along the hills to cover a range of tourism related activities and

community responses within the time I had at hand.

The sedentarist™ tendencies in social science research methods needed to be countered with
an approach that recognised systematic movements of people who in pursuit of either leisure
or work, commenced travel with the expansion of the automobile industry. This marked a
shift from the earlier focus on the idea of residence that normalised stability and trivialised
change and distance as realm of the abnormal. With this shift in outlook, urban studies began
to recognise speed and metabolism, shrinking of distances both social and physical owing to
a diminution of social space and did away with the mundane stagnant celebration of
territorial nationalism’®. The way forward for social method to handle the ever- modernizing
growing urban landscape found refuge in the ‘mobility’ discourse. For Sheller (2004) the
growth of the automobile industry had its ramifications not only on ‘local public spaces’ but
also affected ‘gendered subjectivities’ by creating new possibilities for social and familial
networks to develop and spatially altering the idea of the neighbourhood coupled with
fashioning urban aspirations and travel as a whole. It is the very approach that stressed on the
multifaceted nature of socio-political and economic linkages that run through the workings of
transport and communication networks and thereby establish a mobile political economy of
trade and travel which I explore in my work. Tsing (2002: 472) further stretched this notion
to refer to a possibility of not just blurring the borders of terrains as spatially bound
geographic entities and bearers of social processes but negotiating logic of proximities in a
local- global scale by trailing the ‘rhetoric of scale.””” This rhetoric of scale has in my work
prompted my choice of sites and further contributed to a critical appreciation of the
comparisons | engaged in with respect to framing my arguments in terms of the local

(Manali, Malana) — global (markets) which | see as a transnational spectrum.

The concept of ‘liquid modernity’ as Bauman (2000) suggests helps break away from the
static monolithic structures of the past and in developing ideas around the way in which

5 See Martin Heidegger ‘s (2005: 103) “Building Dwelling Thinking,” in Neil Leach, ed. Rethinking
Architecture: A Reader in Cultural Theory, Routledge: London

He talks of ‘wohnen’ while referring to place of dwelling, where one resides at peace and finds contentment by
being ‘at home.’

76 See Kaplan D.H. (1999) “Territorial Identities and Geographic Scale” available online at
https://www.researchgate.net/publication/247713264_Territorial_ldentities_and_Geographic_Scale

accessed last on 2 December, 2018

7 Refers to a metaphor implying the dissolving of the micro-macro distinctions of geographical boundaries by
going beyond the visual imagery of ‘terrains’ as water tight containers for social change.
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people, machines and things acquire social qualities in a web of social, political and
economic movements that take place continuously. This marks a shift from the earlier notions
of modernity that spoke of its character as ‘solid’ and heavy towards one that is ‘liquid’ or
fluid, where the defining feature happens to be the ‘velocity’ with which things move from
one space to the other. This in turn is reflected in the literature on nomadic theory (contrary
to sendentarist perspectives prescribed by the likes of Heidegger as already mentioned) that
studies motion and travel both physically as well as metaphorically. While travelling through
the hillscapes of the Himachal, I personally relate to this aspect of ‘speed’ playing out as an
extremely powerful force accelerating the dynamic process of moving or shifting from one
place to another that | engage in myself (both as a researcher and as a tourist). Some of these
metaphors further themselves ‘travel’ through geographically bounded spaces cutting across
terrains and even across research disciplines (Braidotti, 1994; Cresswell 2002; Urry, 2000).
This appears in subtle ways in the method of flanerie (Baudelaire, 1964) and ‘deep hanging
out’ (Geertz, 1998) I practise as part of my ethnography which I later discuss in the upcoming
sections. Also, the ‘right’ to travel and the capacity to navigate is circumscribed by the
uneven power configurations that manifests differentially in differing contexts and spaces.
These politically charged power outfits as Tsing (2002: 462) describes, drives “the material
and institutional infrastructure” of these movements thereby offering the scope for an
analysis of economic and political behaviour that either limit or promote the ‘circulation
rhetoric” which ultimately seeks to explain the logic of circulation of people and things in an
interconnected world. I tend to enmesh this ‘logic of circulation’ in tourism play by placing it
in the body of the actor-network theory to understanding the layered linkages between the
actors and networks that both produce and are produced by differential power equations
ultimately resulting in uneven distribution of resources and defining the political economy of
a given space, in my case the tourism- heavy hillscapes of Himachal. It is therefore useful to
learn from Skeggs (2004: 49) that,

“Mobility and control over mobility both reflect and reinforce power. Mobility is a

resource to which not everyone has an equal relationship.”

This understanding of mobility situates itself in the discourses of power and access where |
borrow from the “new mobilities paradigm” (Sheller & Urry, 2004) that takes upon itself the

task of further locating the fulcrum of mobile contexts, that evolve through the performance
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of travel and tourism interlaced with the other socio- technical process that surrounds it. The
act of mobilising place-based identities (Fortier, 2000; Tolia- Kelly, 2006) may then be
thought of as an off- shoot of mobile context building, a process that entails identities to be
transported elsewhere, strengthening the relationship between global- local enterprises having
had inherent ‘power- geometries’ in the very foundations of such movements. This applies to
my enquiry into the very essence of Malana creme, that is known for its place- based identity
in terms of the relationality it is automatically ascribed with, rooted into a very specific locale
(the village Malana) but exhibits a transcendental character in terms of its global purchase by
not only fashioning a desire of its consumption outside of the locale it originally belongs to,
but by physically establishing its presence in the global markets. As Germann Molz suggests
(2006), these movements both in the physical and the metaphorical realm predicates a source
of power and status for the object or the person making the movement. Lassen (2006) in his
framing of the ‘aeromobile elite’ points to the privileges that come into play while showing
the interconnectedness of systems in ‘network sociality’ that affirms dependencies in these
fluid movements of people, things and services. These dependencies for Wittel (2001: 69)
translates to, “cars, trains, buses and the underground, of airplanes, taxis and hotels, and it is
based on phones, faxes...” and so on; those of modernity’s gifts. Axhausen also (2002) draws
up a list of necessary implements for successfully carrying out such networking that include,
“a car or the budget for taxis, budget and access for long-distance travel, location- free
contact points” while Shove (2002) points out the need for enough time and support to
manage all of these components with ease. All these dependencies therefore reflect on the
needs of a modern urban comfortable experience of travel, which in turn impacts tourist

footfalls.

The act of travelling to occur today thus requires many stretched out interconnected networks
of modern urban living that which are arranged and channelized through ‘nodes’ of mobility
that choreograph new forms of social and political life that builds around them. These nodes
for instance are seen operating through airports, bus and railway stations, motorways, leisure
and recreational complexes, public plazas, parks, hotels, restaurants, bars, pubs coupled with
the infamous dens and back- alleyways, ‘underground’ spaces where illicit/ illegal exchanges
of goods and services take place. While the nodes through which transparent interactions and

movements take place in broad daylight are what Lassen (2002) calls smooth ‘corridors,’ the
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dark side of movements and exchanges produce ‘smart mobs’’® as Rheingold (2002)
proposes. It is these negotiations in dark and illicit, that calls for a re- definition of the social
networks that are established in the interplay of the ‘shadows’ (Nordstrom, 2000) and the
ever- expansive market of illegal goods even in the wake of ‘risks’ (Beck, 1992) that
predicate it. These networks however do not perform unilinearly in vacuum, but rather cut
across complex intersectional nodes placed in a multitude of socio-political and economic
realities that continuously shape and re-shape these movements of goods and people.
Drawing from Law (2006), it is these ‘endless regimes of flow’ that function in differing
scales, ranges, velocities and scope that my enquiry into the networks of illicit transactions of

the Malana créme is rooted.

The act of traveling and getting transported from one place to the other is by itself not a
process that is meaningful in terms of a journey to the destination but one that inherently
active by itself. It is the ‘occasioned’ (Lyons & Urry, 2005) activities ‘on the move’ that
define the nature and experience of each of the different modes of travel and thereby
constitute the sociability of ‘dwelling-in-motion’ (Featherstone et al, 2004) such as long
journeys commenced in cars, ships, aeroplanes etc. A range of activities that are undertaken
during travel, such as talking, gathering information while travelling, stopping to shop or eat,
engaging in some way with fellow travellers; all combine to the making of a social space
with a moving presence of sociability intertwined in travel by default. This is also true of my
long bus journeys on private buses packed with tourists from Delhi to Manali, where | would
regularly chat with my co-passengers (especially families) and get off with them at roadside
dhabas and share the table with them. The mobilities discourse therefore enables one to
rethink the dead assumption that ‘actors are able to do only one things at a time’ (Hannam et
al. 2006: 13) and that events follow one another in a one- directional manner. It is extremely
useful to turn to Callon et al (2004) for identifying ‘presence’ in apparent absence in this
regard. The explicit difference between the traveller and the spaces to where the travel
ultimately finds resolve in, needs to be problematized further. Although the automatic
assumption of fixity is associated with a space and that of mobility ascribed to a traveller, it is
only practical that these categories be delved deep into. Water- tight compartmentalisation
does not help in conceptualising the idea of travel. Places and people are better understood in
their interconnected relationalities that take place through performances (Hannam et al, 2006:

8 Refers to people who use digital or mobile communication systems and the internet to organize action in the
social, cultural, economic or political spheres sometimes even knowing each other.
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13) since a majority of such performances are “intermittently mobile within the destination
place itself’. For me, the travel I undertook in many ways led to this blurring of the
boundaries of journey and the spaces | initially imagined as my site (destination) because the
spaces | was exploring, were in parallel, attaining a ‘mobile’ character in themselves through
the material interactions that | realised are engaged with it on an everyday level with a variety
of people. Places act as dynamic entities within which a series of performances take shape at
specific intervals of time. The point of travel is not merely to get to a destination but an
experience that involves an amalgamation of “materialities” and “mobilities” that brings
socialities, objects and technologies under one umbrella by encouraging a reflection into a
journey that goes beyond the restricted perimeters of spaces (destinations) by stretching
liminalities of presence and ‘being’ as part of travel. The essence of travel therefore rests in
experiencing this journey, which for me had opened up a new direction in terms of exploring

the landscape through a “vision in motion”’® in Himachal.

The idea of “moving with” and to be able to “be moved by” (Buscher et al, 2011: 1) therefore
form the spirit of travel for me. As opposed to traditional methods of doing ethnography by
participant observation in a setting thought of as a fixed spatially bound category, my method
of doing field work dealt with exploring mobile subjectivities all along and allowing myself
to experience fleeting moments and transient socialscapes produced by the mobilities of
performances of actors and networks. ‘Shadowing’ (Czarniawska, 2007), following people on
their way to the wheat and corn fields including apple orchards, walking with them along the
spiralling hilly strips and of mountains both in Manali and Malana, and more generally
imitating them in their ritual practices of everyday enabled me to experience more than what
participant observation meant to do. As Biischer et al (2011: 13) emphasises,

“inquires on the move- such as shadowing, stalking, walk- alongs, ride- alongs,
participatory interventions and biographies we describe- enable questions about
sensory experience, embodiment, emplacement, about what changes and what stays
the same, and about the configuration and reconfiguration of assembles of objects,

spaces, people, ideas and information.”

9 See M. Bischer’s (2002) “Vision in motion,” Environment and Planning A (38), pp 281-299
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The significance of ‘being there’ in the truest sense of the term as implied in methodologies
that study mobile subjectivities and relationalities between objects and subjects in a network,
is critical as a method to sociological enquiry for what it does is to ‘place oneself into
another’s shoe’ for a better understanding of the dynamic exchanges and fluid movements
that occur. For Fincham et al (2010: 5), ‘being there’ translates to a better grasp of
“mobilities in situ”, which subsequently presupposes moving along with people. While some
disapprove on grounds of imagined biases that might form, engaging emotionally and
participating in the everyday lives of the (otherwise objects of enquiry) people and
communities has in my case made possible not just dry interviews to take place but created
possibilities of social engagement that has enriched my social and political vocabulary and
‘being’ as a whole. It is this “co-presence” that allows for a mutual appreciation leading to a
better involved perspective and development practice that goes beyond mere observation.
While there are a range of techniques that may be employed in practising mobile ethnography
depending on the scale and frame of context, it may also involve travel to far away locales
with people who make such journeys as part of their sustenance. The concept of ‘far away’
however applies very differently to the urban experiences of commute (like in my case)
compared to the hills (Himachal in this case), where people tend to conceptualise distances in
a much shorter way than people in the cities do. This is probably owing to the nature of travel
that they are used to even in relatively large spatial settings and that their everyday
sustenance entails, making them experience distance differentially. Whatever the case may
be, mobile ethnography offers a much broader scope to grasp social life in its entirety by
engaging deeper into the ways in which movements of people and things produce meanings
out of their mobilities at the same time analysing the pathways for ‘dwelling in motion” and
the ways in which these movements affect their habits, practices and behaviour. Even when |
was engaged theoretically in drawing a comparison between two periods of time in the scope
of my study (pre-liberalisation and post- liberalisation phases of the Indian economy) that
transformed the character of Manali, the issue of mobility featured consistently as that fluid
movement which almost carried the past and merely did some shape changes into modelling

it in the way we see it today.
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4.3 Negotiating Access

Simplistically speaking, access to any given space depends on the socio-political dynamics
that charge relationalities between the one who seeks access and the one who provides so. In
conducting ethnography, negotiating access becomes a key means to reaching objects and
subjects of investigation in gathering data and making them respond to the various kinds and
modes of enquiry. A power play is however inherent in the very structure of these
negotiations despite efforts, researchers and participants, alike take to minimising these
power differentials and flatten it to one level. Otherwise peaceful ‘presence’ may sometimes
be mediated by certain other specific kinds of disharmonious ‘presence’ during navigation of
a space that at times leads to tensions by exerting power. These may manifest in subtle forms
of silent tensions, verbal disputes or even in outright clashes to the point of even stopping
access to a space. Therefore, what is interesting to comment here is that negotiations of
power between all the multi-tiered categories of people and things shape the politics of
‘spatialities’ that further steer moulding the very nature of access to spaces. There is almost
no escape from ‘power’ in this sense, even in apparent peaceful contexts. Any kind of
exchange thus involves an inherent power differential that predicates the very nature of that
exchange. For a metropolitan city dweller like myself, the experience of negotiating access to
certain kinds of spaces in the hills of Himachal has been different in different settings and for

the different individuals or community groups | engaged with during my field study.

The grand landscape of Himachal, the topography I chose as my ‘field’, dotted with tall
mountains, rocky hills and gurgling rivers and rivulets, although picturesque in its appeal,
had a number of constraints in terms of physical access from one place to the other within its
limits. Local buses are almost always overloaded with people during most part of the day
owing to the fact that people were commuting between markets to either buy or sell their
wares or do work in the axillary industries of tourism that constitutes selling shawls,
adventures sports along the riverbeds and in Solang valley and Gulaba. Also since hiring cars
and taxis are an expensive way to travel across markets, towns and nearby villages most
people tend to walk long distances in the hills. While relatively short distances were
manageable with the autorickshaws that ply primarily in the Manali town, walking long
distances alone along the bending hilly tracks initially was a challenging and an alienating

experience. Eventually | began to not just appreciate the sights and sounds around me during
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the act of walking or travelling but tried to interact with almost anyone and everyone | saw
around me by consciously calling out to them simply for directions to a place, asking them
about their travel and about their everyday which instantaneously sparked off a conversation
that has contributed to drawing meaningful conclusions and analogies. While there were
physical difficulties in terms of accessing the remote locales of the hills | chose to base my
investigation within, there were certain privileges that | was offered owing to my identity of
an urban woman trying to study a specific hilly population in some instances. The fact that |
was engaged in research at a ‘foreign’ university (a privileged place of residence for them)
automatically had its effect on the local people who instantly identified me as a possible ally
through whom they could push forward their interests and convey their grievances to the
higher authorities. My apparent positioning in their eyes in turn led to the treatment they
meted out towards me. Even in the case where interviews with government officials in the
tourism department and the district level office were difficult to obtain owing to a
bureaucratic difficulty of access, | was able to much easily obtain appointments and given in-
depth interviews on the merit of the university card that | carried to these places. | for the
sake of my research used this ‘positioning’ of me that I played along with the imagined ‘elite’
identity 1 was ascribed to. This in turn guaranteed my easy access physically to specific
spaces such as sarkari (governmental) offices such as the tourism departments in Himachal,
(specifically Kullu and Manali), the marketing offices of the State Tourism Board in Manali,
the District Magistrate’s office including getting interviews with various mid-level

government officers and office bearers.

Dressing also formed a key method in the process of gathering data all through the length of
my field study in Himachal. Dressing appropriately during each phase of fieldwork was
crucial for me to obtaining the desired outcomes in terms of the merit of the responses. The
iconic picture of Margaret Mead (1928) dressed in the costume of an American Samoa
‘islander’ where she based her ethnographic work in the South Pacific Islands, was a major
influence for me and was useful to recollect during my engagement in both ethnography and
interviews. Dressing differently for different respondents proved as an interesting method
since it generated ‘real’ responses owing to the fact that familiarity and resemblance almost
always produce a resonance that is essential to a truer reflection of one’s/ collective’s
thoughts, behaviour and practices. While |1 would wear a simple salwar kameez (a commonly
worn Indian dress for women), a sweater and a shawl (owing to the cold weather) when |

went to the villages in and around Manali, | chose to wear a very different kind of clothing
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for my appointments with the state government officials which tended to be more formal and
comprised of wearing an overcoat on top. This provided a context for formal interactions and
for me and my interviews to be taken ‘seriously.” In my negotiations with the other service
providers of tourism and vendors of ‘illicit® commodities, the way I dressed was
quintessentially different from how | would usually dress on field to meet the rest of the
others. I would intentionally wear skirts with flairs, baggy pants and lose shirts bought from
the local shops in Kasol to look my part as a prospective ‘hippie’ client. This technique I felt
broke the ice by providing a comfort of familiarity that acted as a conversation starter and my
initial apprehensions disappeared with more people opening- up to me. In my understanding,
dressing acts as a means to better connection and communication owing to the associative
capacity it has, and where identification of people and things are woven together in the
everyday imagination and constructed images of social life. Further, in my personal
experience of the field, dressing in each of the aforementioned instances unveiled a politics of
expression and made possible enquiries into the nature of perceptions vis-a-vis unleashing the
dynamics of ‘elitism’, power play and issues of access that fashioned such perceptions in the
first place. To look at myself critically as the ‘tourist other’ was also made possible in the
way I negotiated my access in terms of ‘dressing’ and my own everyday performances of a

variety of conscious and semi- conscious political choices | made in specifics contexts.

4.4 Politics of Language & Consent

The notion of ‘informed consent’ is a necessary corollary for conducting interviews and
focus group discussions for any research nowadays. Generally, the potential informants are
required to be furnished with all the relevant details of the research undertaken before they
are asked to formally consent to participating in an enquiry, and that their consent should not
be coerced but voluntary. While the question of informed consent is taken very seriously
across all disciples of research, some social science researchers recommend a well negotiated
and open- minded approach to getting informed consent. For instance, Michael Parker (2007)
calls for an ‘informed bioethics’ drawing from the bio-medical model of research ethics in
the negotiation of consent. He further (2007: 2254) stretches the concept of liminality to
state that, researches are “standing on the threshold between two worlds” when they perform

research and when they “enter the field.” This process of “duplexity” reflects the method by
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which researchers negotiate knowledge production and research ethics which are mediated

through their interactions with the informants or participants.

This ‘duplexity’ especially plays out in interesting ways in instances where a language barrier
influences the interaction between the informants and the researcher which is finally
mediated through a ‘language’ that is symbolically representative of meanings that form the
base of enquiry. While in my otherwise negotiations of the field, Hindi was a commonly
known and spoken language which I happen to be fluent in, the villages around Manali (such
as Buruwa and Shanag, where | based myself for a substantial period of time) used a local
dialect of Pahari which although was much akin to Hindi, had some words that were
completely different from Hindi with a striking similarity with Gaddi (a language spoken by
the shepherd community in Himachal) and with some influence of Punjabi and Rajasthani in
everyday speech. Interestingly, the local communities in the relatively rural spaces
surrounding Manali as well interlaced their everyday speech with some words borrowed from
even English. Despite minor difficulties in comprehending some words of this eclectic
concoction of the local Himachali language initially, | began to gradually comprehend their
meanings as | continued to engage with the communities on an everyday basis, as the case
probably is with all language learning. In case of the Malana village however, there were real
challenges in verbal communication in some instances. Although some in the village,
especially most of the younger generation of the local Malanese people knew the hybrid form
of Hindi and Pahari popular in and around Manali and Kasol, the village elders spoke
Kanashi (the local language for Malana and one that is not known or spoken by anyone
outside of the village) which had to be translated by some of the younger people for me to
make sense of, while | was engaging in questioning or during the course of our discussions

about their social life.

While formal consent sheets could not be signed in such instances and people grew sceptical
of what their signatures on pieces of printed paper entailed, an agreed and informed consent
was achieved through a simple gesture that they made with their head and hands showing
approval. Many of them offered their formal consent to me writing about their everyday lives
at the very end of the discussions they already participated in, while a few others chose to
simply walk away with a frown. The problem with getting consent sheets signed arose owing
to the fact that most of the villagers did not know how to read Hindi and did not completely

trust the translators’ or my intentions initially and began to think of me as a representative of
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the state. Hence the initially adopted strategy of handing out consent forms straightaway
before engaging with them at any level had to be changed. I had to organically start speaking
and engaging with them like an average tourist and then gradually make my research
intentions clear by resonating with their angsts first and then subtly nudge them towards
reflecting on issues that concern their environment and livelihoods having finally succeeded
in obtaining consent. However, some aspects of my ethnography also involved taking
photographs (discretely) of illicit exchanges of Malana Creme without the knowledge of the
parties involved in the transaction. This was not intended to harm an individual or community
but simply to substantiate the nature and ‘feel’ of such exchanges. The photographs that I
have shared in the research have the faces of individuals in question removed or blurred

deliberately so that the identity of these persons may be strictly protected and not revealed.

The question of language politics is also intrinsically operative at each stage of questioning,

translation and emanation of responses as Rampton et al. (2004: 2) suggests,

“language and the social world are mutually shaping, and that close analysis of
situated language use can provide both fundamental and distinctive insights into the

mechanisms and dynamics of social and cultural production in everyday activity.”

The structuring of social life around language (although not a rare phenomenon) manifests in
interesting ways in the Malana village. Karrebaek and Charalambous (2017: 4) having point
out that, “language is regarded as a contextualised system and understood and studied in
context; conversely, language shapes, constrains and influences social meanings,” go on to
stress on the need to evaluate the roots of these contexts of interaction and processes of
meaning- making that occur owing to the inherent linkages between social life and language
instead of assuming this reciprocal relation at face value. What this evaluation therefore does
is to direct towards a better understanding of historically produced social structures such as
crystallisation of race and notions of ethnicity that are further reproduced through ‘language
play’ (in terms of everyday mundane talk) in communities’ interaction amongst their own
members and with the ones ‘external’ to them. This is particularly visible in the Malanese
context, where people of the village centralise on their identity, social being and
performances in the very roots of culture shaped by the distinctness of their language. The
way in which this ‘language’ play on the one hand maintains the status quo of the Malanese

people by preserving their distinct culture confined to their community and village and on the
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other separates the ‘outsiders’ by desperately maintaining checks in order for the language to
not be transmitted to people ‘external’ to their world, is fascinating for an ethnographic

observer such as myself.

In my everyday exchanges with the villagers of Malana, | began to thus look closely into the
semantics and semiotics of language play | was both witnessing and part of because of my
interactions with them, where the verbal language played an insignificant role to play in
terms of me comprehending meanings of their social life. The formation and preservation of a
distinct linguistic community that has remained relatively unstained by ‘external’ influences
such the villagers of Malana, happens to be a useful vignette to studying other such
linguistically distinct ethnicities, where social life and language itself could be ‘felt” and not

just externally ‘acted out’ or in its literal sense be understood by plain speech.

There was also a conscious difference that | maintained all the while in terms of my
performance of ‘language play’ I engaged in with the different kinds of people | was
engaging with. This performance of ‘language play’ was essentially to commensurate with
the nature and type of responses | was looking to explore and which varied across the
different identities of people | was dealing with. For instance, the method and the language in
which | engaged with the tourists in and around Manali was phenomenally very different
from the ways in which | engaged with the state government officials in Himachal, and which
differed from my interactions with the suppliers of tourism industry, such as the hotels and
restaurant owners, shop owners and the transport and tour operators and the villagers in and

around Manali.

Talking to tourists and sustaining conversations with them initially posed itself as a challenge
and a number of interviews that | initially started with structured questionnaires failed half-
way through the conversations, either because they seemed to get distracted and uninterested
or had to leave suddenly because they had their touristy ‘things to do’. To get more focussed
interviews, | had to change my strategy to a more organic and engaged approach which
involved merely sparking off a conversation randomly but in a relatively more intimate
setting where | could establish personal contact with them. In order to do this, | would often
catch them relaxing or taking a break in between their physical activity of moving about, in
cafés and restaurants. | did not use a printed questionnaire to fill out information on for the

tourists, but after having sustained a conversation for a while, informed them of my
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intentions of research and further sought consent on recording some of their reflections on
tape. This then appeared a lot more comfortable for them owing to the informality of mood
and setting that | was able to create through chatting casually, rather than handing out or
recording responses onto physical questionnaires which limited the scope of engagement.

As far as my interactions with the government officials and locally based NGOs are
concerned, | had to take prior appointments to get the in-depth interviews done all of which
took place in their respective offices. | used structured questionnaires laced with both closed
and open ended questions for broadening the scope of each of the responses. In most cases |
was barred from recording the responses on tape but was encouraged to write them down as
they spoke owing to the formality of the setting and the nature of my enquiry. In case of my
dealings with the various service providers and suppliers of the tourism industry, such as the
transport and tour operators, the local taxi associations, the adventure sports providers, | first
came across as a ‘tourist’ to them. I deliberately played on this identity of ‘being a tourist’
and navigating the space to gather a tourist’s point of view in micro-negotiations with the
various venders of tourism. The fact that | was also viewed as a prospective client/ a buyer of
goods and services played as an additional impetus for them to invest their time into my

research.

4.5 Wandering and Flanerie

The essence of a ‘wanderer’ entails soaking in the sights and sounds of a space that s/he finds
herself/ himself navigating in. While the lens s/he uses becomes a useful point of reference in
carrying out the act of ‘wandering’, by representing the ‘form’ of such musing, the ‘space’
where this navigation takes place in becomes its significant other and as the classic ‘content’
by default. The act of navigating a new space also has an inherent politics of promenading
involved that is complicated by a number of factors such as ‘who’ promenades, at ‘which
time, and for ‘what purpose’ all of which affect not just the exercise in navigation but
generates certain kinds of stereotypes which further produce socio-cultural understandings of

specific kinds of spaces.

Baudelaire’s (1863) essay on the ‘Painter of Modern Life’ then becomes a starting point to
exploring the essence of the flaneur. The Flaneur for him also enjoys his leisure

anonymously. For Milburn, it is not so much the idea of the character of the flaneur per se
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that is as important as the activity he engages in; flanerie. For him, the act of flanerie
involving the essence of how the flaneur ‘soaks in’ from the surroundings happens to be
sociologically more relevant rather “than for whom he is or what he looks like.” It is in this
context that Keith Tester (1994) talks of ‘flanerie’ as that “skill for observation of the fleeting
and the transitory which is the other half of modernity to the permanent and central sense of
self.” Chris Jenks’ (1995) understanding of the ‘flaneur’ in this context becomes an
interesting entry point for me to locate my position in physically walking and strolling the
space, which constituted the hillscapes of Himachal and specifically Manali and Manala that

| performed the research within.

“The flaneur is the spectator and depicter of modern life, most specifically in relation
to contemporary art and the sights of the city. The flaneur moves through space and
among the people with a viscosity that both enables and privileges vision... The
flaneur possesses a power, it walks at will, freely and seemingly without purpose, but
simultaneously with an inquisitive wonder and an infinite capacity to absorb the
activities of the collective, - often formulated as ‘the crowd.’

The idea of the ‘flaneur’ is essentially one of a leisurely character who roves about aimlessly
but remains open to sensory experiences of seeing, smelling, hearing and feeling that is
involved in the simple act of strolling he engages in. I borrow from Kevin Milburn’s (2010:
2) ideation of the Flaneur, ‘who’ for him “is a conflation of a person, a metaphor, a way of
seeing and a way of expressing.” Milburn goes on to state that the flaneur observes aspects of
modernity “by setting up a vantage point to view, with something akin to a totalizing gaze,
the metropolis- that most geographically overt manifestation of modernity.” In the words of
Benjamin (1983), “the flaneur was engaged in an archaeological process of unearthing the
myths and collective dreams of modernity and not just observing urban life.” While Mike
Savage opined that Benjamin’s work wasn’t concerned with “delineating it as an actual social
type which existed in specific urban historical settings, but as a theoretical, critical, counter to
the idea of the mass,” he stressed on the way in which signs, metaphors and illusions of
modernity were better grasped with the flaneur’s lens. In the very same vein Deborah
Parsons, in her ‘Streetwalking the Metropolis: Women, the City and Modernity’ (2000)
mention, spoke of the way in which flaneur and flanerie work as travelling metaphors that

look at urban spaces and cities as texts waiting to be engraved, written, read and reread and
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rewritten. Susan Buck-Morss, in her celebrated work ‘The Flaneur, the Sandwichman and the

Whore: The Politics of Loitering’ (1986) is therefore useful to turn to for she suggests that,

“It is the material culture of the city, rather than the psyche, that provides the shared

collective spaces where consciousness and the unconscious, past and present, meet.”

Walter Benjamin’s (1983) reading of Baudelaire almost freezes the ‘fldneur’ in time
restricting its zone of performance quintessentially to 19" Century streets of Paris and there
alone. It is this conception of the flaneur that chooses to altogether undermine its potential to
be transported into a different part of the world at a different point of time. The fulcrum of
contention in Baudelaire’s picture of the ‘flaneur’ is that he situates the character in his idea
of “modernity”’ that for him is inseparable with 19" Century Paris. The flaneur for Baudelaire
is therefore constantly trying to make sense of the modernity that he finds himself been
engulfed by as he reflects (1863: 403), “Modernity is the transient, the fleeting, and the
contingent; it is one half of art, the other being the external and the immovable forms.” Thus
in essence, what the flaneur looks at ultimately is the emerging expressions of modernity.
The idea is best summarised by Keith Tester (1994 :17), who believes that for Baudelaire,
“modernity is the form and Paris “the content,” where the flaneur is both the “figure and the
point of observation that straddles the two and pulls them together into a unity.” While both
Tester and Benjamin (1983) in their submissions on flaneur talks of the specificity of it being
possible only in the confines of the then city of Paris, to stretch it to a point where they both
agree that flanerie has no contemporary pertinence and that if ‘it” is posited elsewhere today,

‘it” would seem general and ‘historically rootless.’

However, the figure of the flaneur has been of interest to numerous social scientists, who
have all attempted to explore ‘its’ meanings and locations in their own ways. Apart from
merely positing the figure in 19" century Paris such as Walter Benjamin (1983) and Keith
Tester (1994), David Frisby (2001) for instance, locates disguised or invisible forms of
flanerie in developing social theory, while Zygmunt Bauman (1994) had come up with an
extended treatise on modernity and post-modernity within which he situates the flaneur with
Bruce Mazlish (1994) enunciating the practicality of Adam Smith’s idea of ‘the impartial
spectator’ in his reading of the flaneur. They all interrogate into whether women may have a

similar footing with their ‘male’ counterparts in practising flanerie or whether they are
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destined to be merely streetwalkers and take on specific roles especially when they
manoeuver spaces after-dark. Others such as Priscilla Parkhurst Ferguson (1994) and Janet
Wolff (1985) have specifically enquired into the politics of gender and flanerie in this regard.
Wolff (1985) mentions that flaneuse was not an exercise the 19" century women could
partake in by further mentioning that there could be prostitutes, widows, lesbians or even
murder victims out on the streets alone but that women from ‘respectable’ backgrounds could
not stroll alone in the city. This is credited to Baudelaire’s understanding of the flaneur that
presupposes a masculine observer, one “who can reap aesthetic meaning and an individual
kind of existential security from the spectacle of the teeming crowds- the visible public- of
the metropolitan environment of the city of Paris.” Notwithstanding the fact that the male
gaze had led to this popular conception especially after dark hours, Frisby (1994) suggests,
that flanerie practice puts into ‘perspective’ social life by offering a socially credible vantage
point which is the observer’s lens. In this sense women who physically roved public spaces
after dark came to be viewed as ‘objects’ of exchange who by the virtue of ‘modernity’ had
the liberty to wander at night but would be immediately categorised either as sex workers or
as individuals robbed of their familial associations and lone women, such as widows,
lesbians, trans-genders or even murder victims. Elizabeth Wilson (1995) in her work ‘the
invisible flaneur,” mentions that some women from noble backgrounds also wandered the
streets of Paris, and did so after having disguised themselves often as males because of the
associated implications of social labelling and other more serious dangers of gender based
violence. It is also interesting to note that these cultural remnants of 19" Century Paris
continue to plague societies world over, especially in the developing countries even to this
day. Women and other disadvantaged groups have however, responded to this cultural inertia
and protested the unjust treatment meted out to them unfairly on the basis of gender through a
number of dialogues and civil society movements. Two world-wide movements named
‘SlutWalk® (2011) and ‘Take Back the Night’®® have been crucial to not only protesting
gender based violence and victim blaming because of sheer choice of attire by appropriating
the identity of the ‘slut,” a colloquial word for a prostitute and not only carry out group

marches on streets but also occupy spaces after dark that were otherwise considered the

80 Having had its roots in a brutal incident of stabbing and murder of a micro-biologist by the name of Susan Alexander
Speeth, when she was walking home alone at night in the October of 1975, the movement has over the years acquired a
global appeal. Various women’s rights organizations have used the banner of the movement in organizing marches and
related events to address these issues of gender based violence and on larger questions of socio-cultural stigma usually
attached to women’s dressing and ambling on the road. See article on “Students ‘Take Back the Night” on Columbia streets,”
in The Maneater, available online at https://www.themaneater.com/stories/campus/students-take-back-night accessed last on
18 November 2018
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exclusive domain for men and ‘unsafe.” The act of reclaiming these otherwise hyper-
masculine spaces therefore called for an unshackling of the ‘spatial limits imposed’ on

women.

On the other hand, women were also looked upon as subjects of consumerism, in the case of
departmental stores, where they loitered about. It is in this context that Tester emphasises the
role of departmental stores that become critically problematic to decipher spatially, since they
behave both as a component of the empire of male ‘gaze’ and an observatory from which the

‘spectacle’ may be observed. In this context Parkhurst Ferguson spells out,

“Although the department store is a logical outgrowth of the arcade, the new site
alters flanerie almost beyond recognition. If the arcades offer the flaneur a privileged
site, they do so because the space they offer is at once public and private. The flaneur
in the arcade entertains a singular relationship to the city, one that is emblematic of
his relationship to society at large: he is neither fully outside, on the street, nor
altogether inside, in the shops... The space of commodification created by the
department store radically modifies the individual’s relationship to the city and to
society, a space that abolishes the lines of demarcation distinguishing observer from

observed.”8!

In Baudelaire’s eyes, flanerie is also expressed scenically as picture shots taken from the
helicopter panning below into objects it encounters. Thus, what flanerie essentially entails is
making staccato recordings of fleeting moments mentally by capturing the latitude of
occurrences one encounters while leisurely roving about an urban space. It is this mental act
of chronicling during the course of strolling that provides an extensive picture of a particular
urban space. For what Benjamin argues is that capitalism and the associated commodity
fetishism and its logic of circulation is itself explicated in the workings of a city life and
therefore there are no ‘spaces of mystery’ left to unveil for the flaneur. He sees forces of the
‘capital’ generating its own order in the city as he understands ‘capital’ as almost an organic
power capable of shaping spaces and their identities, which partially interests my work.

Benjamin (1983: 5) then goes on to state that, “the intoxication to which the flaneur

81 See Priscilla Parkhurst Fergusson’s (1994) The flaneur on and off the streets of Paris in Keith Tester ed., The
flaneur, Routledge: London, pp 34-35
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surrenders is the intoxication of the commodity around which surges the stream of
customers.” This in many ways fashions ‘desire’ and ultimately crystallises in a process best
described in Marcuse (1964) already as, “repressive desublimation.” Marcuse had presented
his idea of society moving towards a one- dimensional culture, much before Benjamin wrote
on the logic of the capital flattening out possibilities of fresh discoveries in terms of spaces,
in almost the same vein as Marcuse argued that the capital has powers to transform culture
into commodities which then become the essence of the society itself having robbed people
of the possibilities for exploring choices.

I however choose to depart from this overtly rigid understanding of the flaneur and instead
attribute ‘it’ with transcendental qualities that remain intact irrespective of the change of
locale or specific temporal dimensions automatically equated with. For me the existence of
the flaneur may be well explained way beyond 19" Century Paris, and in what constitutes
modern day Manali. Although | acknowledge the historical importance of the spatio-political
contextualising of the way flanerie appeared in Baudelaire, ‘it” is somewhat different in its
dimension with how it featured in my performance of the ‘act’ which in its political essence,
remained the same characteristically in terms of marking critical junctures of me making
sense of my surroundings in the course of my quiet sauntering on the crowded streets of
Manali interfaced with my otherwise talkative and extremely socially engaged period in the
hills with a variety of people. While very few academic writing has been invested in situating
the flaneur out of the Parisian arcades, up until the mid 1990s perhaps because the likes of
Michael Bull (2000) were convinced that ‘the figure’ did not merit much discussion owing to
its monolithic spatio-temporal dimensional. It has been a relatively recent phenomena that the
figure of flaneur has been discussed for its relevance outside of the close-bound perimeters of
Paris and the possibilities of locating ‘it’ in a range of urban landscape that manifested in
literature and the mass media as well. For Milburn, it is this “refracting lens of mediated
variants of the flaneur” that becomes the emblematic lens for my exercise in flanerie to both
look out and introspect within simultaneously as | strolled about in Manali. It is therefore
useful to see how ‘spaces’ mediate as ‘fields’ in the interaction between actors, objects and

their performances in the web of relations that are circumscribed within a network.

The dialectics I negotiate at first of ‘being’ a flaneur and then ‘performing’ flanerie therefore
becomes interesting in my research while exploring the Manali town which has shed much of

its rural character and transformed into a bustling urban town with a massive flow of
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commodity and service exchanges happening as an inherent part of the growth of tourism
industry. However, | engage in flanerie only at certain specific intervals of time which was
initially intended as my ‘time off” in the field but which interestingly had a crucial role to
play while I was involved in participant observation and ethnography during my time spent in
the hills. The performance of my flanerie is based in Varma’s (2011) location of the figure
as one that represents ‘bohemian fantasies of inhabiting the other.” This in the scope of my
research featured in my time spent loitering the streets of Manali and Kasol. It is her image of
a ‘complex mode of unhomeliness’ resulting from ‘modernity’s self- representation’ (ibid:
49) that is important for me to recognise as the time spent during the initial phase of my
fieldwork in Manali and Kasol, where | was exploring a relatively new territory and which to

me was far from offering a homely or ‘safe’ space.

This situation and my location in terms of practising ethnography on the field however
changed over time as | began to mingle more with whatever | came across and thereafter
began to experience gradually. | departed from my earlier flaneur mode of “being part of but
forever apart from the crowd” and began to meander into the crowd of tourists and a variety
of service- providers, thereby almost deliberately establishing an everyday relationship, by
regularly visiting certain shops and restaurants, engaging in small talk with shop owners and
transport operators and to an extent even barging my way through in situations where other
tourists would likely wait to be sat at a table in a café or a restaurant setting. | would often go
to cafes and restaurants in Manali, during extremely busy hours in the evening, so | could
share the table with tourists (on the pretext that an empty table was not available) who didn’t
mind my presence and | would be able to instantly and easily start engaging with them. This
in many ways shaped my later and more involved activities with the tourists and local people
alike, that in essence was majorly concerned with hanging around with people in a space for a
much longer while, than it was before. This change may also be attributed to the changing
dynamics of the interactions | had, which built my trust in a certain space and in a certain
people.

‘Deep hanging out’ a phrase generally referred to mean engaging to the point of immersion,
coined by James Clifford in 1977 and later reinstated by Geertz in 1998 as a book title he
chose for The New York Review of Books, slowly came to be appreciated as a popular method
to satiate anthropological enquiry through a ‘deep’ and committed engagement, a process

entailing informally immersing oneself into the social and cultural life of the ‘others’.
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Although Wogan (2004: 130) mentions its relevance in, “the future of localized, long-term,
close-in, vernacular field research,” the applicability of this very engaged process of ‘hanging
out’ seems plausible outside of a purely vernacular zone he specifies. In the context of my
field research, it was not so much the existence of a homogenous vernacular space that was
making a difference but that of the level of engagement | could establish in a relatively
heterogeneous space constituting a layered variety of people and groups belonging to a range
of ethnicities, language and culture that | was interacting with. Although my intentions of
‘deep hanging out’ was initially challenged given the fragmented nature of the little- known
space | was seeking to explore, the fact that it organically took shape in different contexts in
the same space led to my eventual perception of this colourful layered existences in terms of
the different groups be it the local communities, the tourists or the service providers, | was

communicating with at different points in time.

Geertz’s (1998) method of ‘deep hanging out’ has also influenced much of my field and
ethnographic work where I draw from his idea of ‘getting immersed’ in the performance of
the ‘other’ culture which inspired me to completely give up on my otherwise personal
everyday practices by being seriously involved with the hill communities | was working with.
A process that was gradual and meant not only ‘soaking in’ everything | was surrounded by,
but also led to me getting actively engaged in their everyday lives. This created a blurring of
the boundaries that so far distanced me as an outsider, probably owing to my own perceptions
of the ‘other’ that was discouraging me in many ways to completely let go of my inhibitions
and accept and trust them on a personal level. | realised (although at much later phase of my
fieldwork) that my innermost feelings and attitude had changed dramatically towards them
after | phsyically started engaging more with them, through a variety of ways that included
casually chatting with them like friends do (out of my time spent in conducting structured
interviews) cooking with them, accompanying them to the local market in buying grocery
and their household stuff and trying to learn knitting from them etc. Everyday life is thus best
observed through ‘shadowing’ (Czarniawska, 2007) and by employing other techniques to
following people around or doing the things they generally engage in as part of their
everyday rituals. A whole- hearted engagement in their everyday lives and informal
participation in these activities not only contributed to me getting a better sense of their world
but also placed me in a special way in their lives. The way these people supported me in
conducting my research on the field having accepted me at a very different level by opening

their heart and hearth to me, mostly in and around the villages of Manali town such as
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Buruwa, Shanag, and Palchan (where | spent substantial periods of time), | came to be
treated as one of their own. This on a personal level has been a truly rewarding and satisfying
experience and opened my own visionary doors of perception for a much better
understanding everyday life in the hills. This also, further manifested at a very different level
and scope (during the penultimate phase of my field work) in shaping my very own set of
personal commitments and agenda triggering an activist side in me getting immensely
involved in their lives coupled with addressing issues concerning their angsts especially those

relating to their immediate environment and sustenance.

The idea of ‘Deep Hanging Out’ has also inspired me to shed my own apprehension while
engaging with the café and restaurant owners, the hashish sellers (mostly young boys)
operating in the cafés and on open streets and the tourists who | started accompanying in their
walks and in long conversations we would end up having in quaint cafes, restaurants or

bakeries.

For Ingold (2007: 82-83),

“Immersed with them in an environment of joint activity, they learn to see things (or
hear them, or touch them) in the ways their teachers and companions do....
anthropology, therefore, does more than furnish us with knowledge about the world...
It rather educates our perception of the world, and opens our eyes and minds to other
possibilities of being. The questions we address are philosophical ones; of what it
means to be a human being.... And the balance of freedom or constraint in people’s
relation with others... , of the connections between language and thought, between

words and things.”

Tim Ingold (2007: 82) thus emphasises on the importance of this process of ‘immersing’
oneself ‘in an environment of joint activity’ to creating a participatory dialogue which can
thereby facilitate genuine interactive introspection towards better redressal of problems rather
than operating with ‘the sideways glance’ (ibid: 83) and merely proffering touch-points. This
for Ledwith (2007) has been recognised as ‘critical praxis’ or ‘emancipatory action research’
and has serious implications in terms of me critically engaging with communities, and jointly
exploring a range of issues with each of the groups and communities that | found were

‘precarious entities’ at the end of the day, and who constantly negotiated their sustenance in
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the wake of long standing risks. ‘Precarity’ has been identified as one of the conditions that
cause ‘precariousness’ of life where social life is explained in terms of a discourse of ‘care’
and the interconnectedness of affective labour with between people, things and the
environment they find themselves in. According to what Butler (2009: 25) suggests is that
“the politically induced condition in which certain populations suffer from failing social and
economic networks... becoming differentially exposed to injury, violence, and death”
(Butler, 2009: 25). While 1 am not in agreement with the first part of the statement, owing to
the fact as | understand is that, social and economic networks run on their own logic of
politics that play out owing to the power differentials created by situational vulnerabilities
that further re-produce heightened risks, it is worth locating these ‘precarities’ in structural
hierarchies in the networks that produce the differential exposure to such risks. This is what |
seek to understand in my research by locating the micro- politics of exchanges at different
nodal points of the vast network of tourism practise that create these precarities and
vulnerabilities, and are ultimately the result of structural power differentials. In terms of
physical presence on the field, | experienced some of these precarious moments myself while
engaging with people who were involved in the illicit trade of Malana Créme, the famed
hashish. In one instance, that |1 was in Kasol, during the fieldwork, | was in caught in an
extremely precarious moment while | was interviewing, where | was almost forced to flee the
scene so as not to agitate/ excite the dealer | was talking to, inside a relatively unassuming
clothes shop and learning about the way sales happen around the area, and who was
constantly flirting with me and was at a point authoritatively asking me to spend a couple of
days with him to learn the tricks of the trade! In such relatively secluded spaces, presence of
mind is extremely crucial in taking decisions and at that point compromising on information
gathering is ultimately a trade- off for personal security and well- being. These precarious
experiences obviously impact findings in that no further information can be obtained at that
time and there is a sudden stop to information flow which ultimately kills the purpose of data
gathering, but these instances also generate understandings of the perilous nature of these
industries that feed into broader questions of risks researchers face world over in doing
research. Constant reflexivity is required on part of the researcher through all stages of

research especially while on the field.

There might also arise a range of limitations to gathering data not just in precarious moments
but in safe spaces as well. For instance, while | was made to feel welcome at the various

administrative offices of state tourism departments in Manali, because of my positionality as
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a researcher in a foreign university and supplied with endless official data in print, but there
was once instance where | had gone to interview a senior official of the Tourism Department
in Kullu where 1 was not made to feel welcome when | began asking uncomfortable questions
on waste management, pollution, effective disaster management and over-crowding of hotels

and was asked to leave after a point citing excuses.

There are obvious limitations to data gathering on field owing to individual positionalities of
researchers that include gender, language, ethnicity, class, caste all of which act as barriers to
interaction in natural settings where respondents almost intrinsically start judging the
researcher based on their apparent outward perception of him/her. In my case where | was
perceived as a single unaccompanied woman from a different ethnicity and speaking a
relatively different language, some of the respondents saw me with empathy and took extra
care of me while hosting me in their homes, while some others looked at me with utmost
suspicion (mostly because | was unaccompanied) either because of cultural prejudices or fear
to disclose information especially in the case of my interactions with dealers of hashish. 1
also could not understand all of the conversations that were taking place in front of me, since
the locals communicated to me in broken Hindi but spoke in Pahadi amongst themselves.
Therefore, | acknowledge that the data I gathered on the field might have limitations since |
could not in many cases enter certain domains of cultural exchanges and social interactions
owing to the language and ethnic barrier. Also, as earlier discussed | severely failed at
gathering insider information during my interaction with one of the hashish dealers in Kasol,
(to whom | had posed as a regular tourist) and who was probably trying to engage me in
rituals of ‘testing’ to cement trust in our interaction. Thus, issues of trust form the cornerstone
of authentic data generation and while | went on to establish cordial relationships in other
interactions with the villagers, in this particular case, | was unable to engage further.
Sometimes I wonder what other information I could get hold of as an ‘insider’ had I agreed to

the dealer’s proposals!

Despite these limitations, as is natural in any social research, my study was successful on
counts that the data generated on the field could smoothly interact with the various strands of
concepts and frameworks | chose to work with. Together they made possible the exploration
of the dynamics of change in relation to tourism, development and risk in reflecting power
flows. Therefore, conclusions and suggestions were finally offered based on both the

assessment of literature review as well as primary information gathered on field through the
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ethnographic study in an attempt to understand the political economy of the region. Through
this discursive process, it was made possible, to track changes in communities’ collective
sustenance mechanisms with regard to overall tourism development coupled with an analysis
of coping strategies vis-a-vis alternative livelihood strategies as adopted by the communities

living in the hills in situations of risk.
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Chapter 5

Tourism & Its Contours

In this chapter, | discuss the different contours shaping the tourism profile of Himachal
Pradesh first by situating it in the global trends of tourism discourse in terms of economic
development and subsequently, by documenting the way in which Himachal Pradesh has
performed post the shift from MDG to SDG, that sought to develop tourism-led economic
growth. I study the state’s stake in developing the tourism business in Himachal post the 70"
Session of the UN General Assembly of 2015 and with the state government’s 2020 vision of
sustainable tourism development in the hills. 1 discuss the ways in which people and
livelihoods have been impacted by tourism in the state, with special reference to collective
sustenance mechanisms they employ to cope with the changing world around them. 1 further
explore the rural and urban forms of tourism and try to map the tourism practices of domestic
and foreign tourists to look at how they commensurate with each other in exploring the zones

of conflict and sustenance.

5.1 Tourism Trends and Economic Development in South Asia

According to the Global Travel and Tourism Competitiveness Index that measures the set of
enabling policies and factors for sustainable growth and development of the travel and
tourism sector of countries, India has scaled up 13 positions from the 65" to the 52" rank as
of the year 2015-16 and a further leap of 12 spots from the 52" rank to the 40" position
globally as of 2017.%2 India’s travel and tourism industry is expected to exceed its previous
growth rate of 7.5% exceeding the 6.9% growth rate predicted for the entire South Asian
region. According to the Ministry of tourism (MoT), the number of Foreign Tourist Arrival
(FTAS) as recorded in 2015 was 80.27 lakhs with a growth of 4.5% when compared to the
FTAs of 2014 which was recorded at 76.79 lakhs. Foreign Exchange Earnings (FEES) from
the tourism sector alone stood at 1,35,193 Indian rupees in 2015 with a growth of 9.6% when
compared to the previous year that recorded FEEs amounting to 1,23,320 Indian rupees in
2014.

82 See newspaper article on “India jumps 12 spots in World Economic Forum’s global travel and tourism
ranking,” in Indian Express Times available online at http://indianexpress.com/article/business/business-
others/india-jumps-12-spots-in-world-economic-forums-global-travel-tourism-ranking-4602124/
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Internationally, while the focus has shifted from the Millennium Development Goals (MDGS)
to Sustainable Development Goals (SDGs) during the 70" session of the United Nations
General Assembly, out of the 17 SDGs, 4 have been identified to be of potential use in
building tourism development goals. These speak of economic growth, decent and humane
work conditions for all involved, promoting sustainable consumption and production and
finally aid conservation and sustainable development of aquatic resources. The UNWTO or
the UN World Tourism Organization has consequently began working and aligning its
linkages with these SDGs. Many developing countries and particularly India is beginning to
therefore develop its tourism market through focused initiatives advertising tourism for better
trade competitiveness, stimulate higher financing of the overall tourism sector for its growth
and development, promoting new routes and opportunities for better travel facilities,
development of air transport and committing to create new jobs as part of sustainable

development through tourism.

As the UNWTO announced ‘One Billion Tourist, One Billion Opportunities,” as the World
Tourism Day theme in 2015, the UNWTO barometer suggested that international tourist
arrivals increased by 4.4% reaching a total number of 1,225 million in 2016. As indicated in
the World Travel and Tourism Council report of 2017, international tourism receipts earned
by destinations globally have increased to 1,220 billion USD in 2016 and in addition to this,
generated 216 billion USD in exports through the international passenger transport services
rendered to non-residents in 2016, accounting for the total value of tourism exports that
amounts to 1.4 trillion USD or 4 billion USD a day on an average.® Presently, international
tourism accounts for 7% of the world’s total exports in goods and services that has witnessed
a 1% growth since 2015, making the tourism one of the fastest growing industries than world
trade in general over the last 5 years. It is estimated that there will be about 1.8 billion

international tourist arrivals by 2030 according to UNWTO.

The sector of travel and tourism has continued to demonstrate resilience despite the escalated
unpredictable shocks from terrorism and political instability in the wake of natural and
environmental disasters and health pandemics, and has contributed to a 3.1% growth in GDP,

supporting 6 million additional jobs in the sector coupled with being successful in generating

8 See UNWTO Tourism Highlights 2017 Edition available online at
https://www.eunwto.org/doi/pdf/10.18111/9789284419029 accessed last December 1, 2017
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7.6 trillion USD (which constitutes 10.2% of global GDP) and 292 million jobs, equivalent to
1in 10 jobs in the global market as of 2016. The tourism sector alone accounted for a 6.6%
of total global exports and approximately 30% of total global service exports®. In 2016, the
sector’s GDP growth rate not only outpaced the economy-wide growth recorded in 116 of the
185 travel and tourism economies (such as Australia, China and India) covered by the annual
economic impact research, but also surfaced as tougher industry that outperformed the public
services, financial and business services, manufacturing, retail and other transport sectors.
South Asia recorded an 8% surge in international tourist arrivals in 2016, led by India that
accounted for a 10% rise, being the sub-region’s most preferred destination. Nepal followed
suit to record a 40% rise in arrivals after having rebounded from the 2015 results post the
Kodari and Gorkha earthquakes. India alone recorded 14,569,000 international tourist arrivals
in 2016 out of 25,273,000 total international tourist arrivals in South Asia, having generated
international tourist receipts amounting to 22,427 million USD thereby contributing to 6.1%
share of the total receipts®®. As of 2016, Himachal Pradesh is recorded to accommodate 1.76
crore domestic tourists and around 4.53 lakh international tourists alone and recorded a total
of 1.84 crore tourists which was nearly double the population of the state and which clearly
denotes its importance as a popular holiday destination®. India’s rising middle class and the
tendency of increasing disposable incomes has also accentuated the growth and development
of domestic tourism (Baker, 2009).

5.2 The Industry of Tourism in Himachal Pradesh

The romance surrounding tourism in the picturesque landscape of majestic snow-capped
mountain peaks and alluring hills, lush valleys and the gorgeous falls, its gargling rivers and
rivulets has often overlooked the people who inhabit these spaces. As opposed to times when
ancient explorers and travelers came to these locales to appreciate and learn from both nature
and culture of its people, the post- colonial era marked a dramatic change in the attitude with

which hills and mountains came to be viewed.

84 See Report on Travel and Tourism: Economic Impact 2017, World by World Travel & Tourism Council
available online at https://www.wttc.org/-/media/files/reports/economic-impact-research/regions-
2017/world2017.pdf last accessed on Dec 1, 2017

8 See UNWTO Report 2017 Edition

8 See Tarun Vats & Smita bhutani’s (2018) From Ancient Travel to Modern Tourism in the Himachal,
Himalayas: A Historical Perspective in International Journal of Research & Analytical Reviews, Vol 5(4), Oct-
Dec 2018 available online at http://ijrar.com/upload_issue/ijrar_issue 20542377.pdf last accessed on September
2,2021
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With the British establishing Shimla as their summer capital in 1864 in the hills of Himachal,
what followed was a gradual appropriation of hill spaces as a primary destination for leisure
and recreation, and since the early 1990s (just after tourism was declared an industry in the
state in 1984) it transformed into a full-fledged industry opening the floodgates for rapid
urbanization and industrialization in these hills. The early tour operators in India such as
Thomas Cook India Ltd. (est. in 1881), the American Express and a little later, the Indian
travel companies such as Jeena and Company (est. in 1920) Lee and Muirhead India Private
Limited (est. in 1945), N. Jamnadas and Company Limited (est. in 1920) and The Marcury
Tours & Travels (est. in 1948) organized group tours both abroad and domestically®’.
Furthermore, with the organization of the Travel Agents Association of India in Bombay
(presently Mumbai) in 1951, domestic tourism saw a renewed boost after a period of sluggish
growth immediately post-independence in 1947. Many other travel agencies and tour
companies such as SITA (1963), the Indian Holiday Private Limited in Delhi (est. in 1990)
followed suit and started their operations. Therefore, India, after a few years of its
independence, witnessed a steady growth of tourism, with the urban middle classes

discovering the hill stations as a destination for leisure and recreation.

Since 1955, with the establishment of the Tourist Information Centre in Shimla, the-then
headquarters of the union territory of Himachal Pradesh, tourism development began to be
seriously executed in the state. A centre for winter sports and a golf club were constructed in
Naldehra and Kufri between 1958- 59 and other tourist information centres established in
Chamba, Mandi, Nahan and Bilaspur in Himachal. The Himachal Pradesh Tourism
Development Corporation, HPTDC was also formed in Shimla under the companies act 1956
with the separation of Punjab from Himachal (HPTDC, 1972) which sought to opening up
avenues and prospects for tourism development alongside the private sector. Civil aviation
activities were further brought under the fold of the Department of Tourism in Himachal
Pradesh in 1987 to boost tourist footfall (Jreat, 2000).

Furthermore, with the 10" Five Year Plan that promoted village tourism and highlighted the
socio-economic gains for rural areas and new spots in the hills, Himachal Pradesh underwent

an overall infrastructure development of its rural areas including landscaping, development of

87 See Abu Barkat Ali’s (2015) Travel And Tourism Management, PHI Learning Private Limited, Delhi, p 128
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parks, fencing, compound wall etc., improvement and newer constructions of roads within
Panchayat limits, electric supply in villages, procurement of facilities directly linked to
tourism such as adventure and water sports, modes of transport for moving within the tourism
zone, reception centres for tourists, tourist accommodation etc. (Vats & Bhutani, 2018). This
for reasons obvious, had a variety of implications for the hill communities living in these
places, since the alarming rate at which modernization was brought about not just in the
landscape through speedy technological developments. The hill people were further
witnessing a sea-change in their own ways of life which were evident consequences of firstly,
a process of ‘exoticizing’ that they were subjected to and later, forced cultural assimilation in
various ways. In the larger scheme of things, what stands out glaringly was merely the desires
of the people of the plains fashioning the entire tourism industry in the hills that continue to

invisiblize the locals’ culture, traditions, aspirations and rob them of their original identity.

The tourism industry in Himachal Pradesh in many ways resonates patterns of tourist flows
similar to the tourism sector seen in the rest of India, however, the character of tourism
especially in the Kullu Valley is unlike the other hill stations that developed during the Raj
perhaps because it started taking shape post Indian independence in 1947. Whilst a sizeable
number of British and other European families ran homestays, guest houses and inns in and
around Kullu Valley, Manali wasn’t as popular as Shimla, Mussourie or Ooty for colonial
travelers owing to issues of accessibility into the difficult terrain. Kullu valley and especially
Manali, grew as a ‘tourist spot’ to provide recreation for the middle and upper classes post
Indian independence notably with Jawaharlal Nehru, the then Prime Minister visiting Manali
in 1958 and subsequently in 1959 (Shabab, 1996). A few other factors that contributed to
Manali becoming a popular retreat for holidayers both Indian and foreign were a steady
growth of roadway networks stimulating more footfalls in the hills along with the
construction of the air strip at Bhuntar, approximately 40 Km south of Manali near Kullu
town, during the late 1950s that not only boosted the number of foreign visitors but also
encouraged weekend holidaying. The completion of the National Highway 21 that links
Kullu, Manali and Mandi with the lengths and breadths of the country particularly with
massive population hubs such as Delhi, Haryana, Punjab, Uttarakhand and Uttar Pradesh is
another major motivator behind the rapid acceleration of the tourism sector in Himachal and
particularly Kullu and Manali towns. Advertisements whether in the form of large hoardings,
flexes and billboards atop high-rises and fly-overs in the key areas of bustling towns and

cities or full-page colour adverts in the leading dailies on the potentials of holidaying and
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recreation in the hills akin to what Crossette (1998) suggested “pitched to local tourists in

terms similar to those that publicized them first among colonial elites.” A combination of

Figure 5.1 A government initiative showcasing ‘local’ Himachali dance to attract tourists at

Naggar Haveli in Kullu district, Himachal Pradesh

i. People, Livelihoods & Tourism

Prior to British colonization, the people living in the villages of Himachal had complete
control of the forests and its resources having paid little honorarium to the native kings from
time to time (Tucker, 1982). With the advent of the British, a process of formalization and
territorial marking started taking shape with new taxes being levied on land and other
resources, that often led to skirmishes between the local communities, the native kings and
the officers entrusted with tax collection by the British government (Guha,1983). However,
the local and especially the indigenous communities continued to enjoy access to the forests
and its resources that supported them in day to day subsistence. In 1864, with the Forest

Department having been formally established (to primarily aid railway construction) as Guha
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(1989: 37) suggests, a number of discussions arose on whether ‘customary use’ of forests be
deemed as privilege or a ‘right’. It was finally concluded that the ‘right of conquest is the
strongest of all rights- it is a right against which there is no appeal’ (ibid.: 38). Thus, with the
subsequent Forestry Act of 1878, an embargo was imposed upon the local communities by
severely limiting use and access over forest resources and further having declared some
forests declared closed or reserved. This is many ways led to a transformation in the use of
forest resources that altered the age-old collective mechanisms and local community practices
in Himachal and brought about a more individual- centric use of the forest lands. The rural
folk in these hills earlier depended on the forests for fuelwood, fodder and other types of
forest produce and jointly took decisions on the felling of trees and overall forest
management as a collective. With the British asserting complete ownership of these forests
and dictating their terms of forest use on the local communities post 1878, the social ties that
bonded people in close- knit collectives; that which modulated customary use of these forests

earlier, abraded (Cranney, 2001).

The organic relationship between man and nature was lost, and this further created alienation
and prompted the rural folk to act independently and often inconsiderately. The villagers
encroached on others’ lands, began felling trees and selling wood to fulfill their immediate
sustenance needs without gauging long term effects on the overall village or the environment.
As a local village woman Hema Devi reflects, “Pehle bohot jungle the, abhi to sab kaath
diya... jitna hai usi se kaam chalta hai... jo samne pada hai kabhi kabhi usse bhi kaam chala
letein hain” which translates to show that “there was dense forests in the past which have
now been chopped off and they make use of whatever there is left of and that sometimes they
use what they find in their immediate vicinity.” This gradual decay and exploitation of the
fragile hill communities in the Himalayan region to borrow from Berreman (1985:10) may be
understood as “fourth world colonialism,” a term he coined to critique a process of,
“exploitation of an internal minority within a ‘developing’ or ‘third world’ nation, by the

majority population.”

People in the hills in Himachal, continue to be heavily dependent on these traditional modes
of subsistence with pastoralism and agriculture as their primary means of livelihood to this
day. These hill communities still rely on the forests for fodder, fuelwood, leaf manure,
construction material, medicinal herbs and plants for basic subsistence. However,

horticultural practices have also evolved over the years in these hills, with the formalization
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of the sector presently by the Himachal Pradesh Horticulture Produce Marketing and
Processing Corporation Limited (HPMC). A very recent initiative under the auspices of the
World Bank, has also started in 2016 known as the Himachal Pradesh Horticulture
Development Project that aims to aid small- scale farmers and agro-entrepreneurs in
Himachal to increase yields, quality and market access of certain horticultural commodities.
Medicinal plants and herbs traditionally have had a very important place in rural lives
especially for hill communities but even with the changing times, the market for it has
increasingly grown over the years with a visible change in the organization of work relating
to patterns of picking/ collection, packaging and distribution to markets as was evident from
the FGDs of local communities and life-history interviews of local co-operatives involved in
manufacturing products out of these herbs and plants. Timbre from local forests are still a
major article of export to Delhi and other metropolitan cities for the construction sector. This
apart, the Turpentine Oil sector and the Turpentine factories in Himachal also play a key role
in contributing to employment opportunities- by offering work whether in extraction of resins

or as labour at the factory site itself.

Apple cultivation in orchards is a predominant industry in the state and Himachal is perhaps
rightly nicknamed the “Apple Economy” owing to the sheer size of the enterprise in the state.
As the most important fruit crop, apple production in Himachal constitutes approximately
49% of the total fruit production in the state with the total area under cultivation having
increased from a mere 400 hectares in the years 1950-51 to 30235 hectares in 1960-61 and
currently 1,10,679 hectares as of 2015-16% spread throughout the districts of Kullu, Mandi,
Shimla, Kinnaur, Chamba, Sirmaur and Lahaul-Spiti. An auxiliary industry that has
simultaneously boomed with apple production is the production of crates used in packaging
the apples for far-away markets. The production of these crates from wood derived from
coniferous trees has itself turned into a medium scale industry in the state today. This apart,
the basket weaving industry almost solely managed by local communities, has also developed
to cater to the increasing demands of storage and transportation of articles such as food
grains, tea leaves and betel-nut alongside apples. Cane and Bamboo primarily used for

making the conical baskets known popularly as Kilta also constitute an important livelihood

8 Anand Bodhi (2017) “Apple production to remain less this time in Himachal,” Times of India, City- Shimla,
published on 17 July, 2017 available online at- http://timesofindia.indiatimes.com/city/shimla/apple-production-
to-remain-less-this-time-in-himachal/articleshow/59631217.cms
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option for the rural poor in Himachal, where women are especially involved in making these

baskets.

Figure 5.2 shows apples being dumped at an

open shelter for eventual transport and sale to the market in Mandi, Himachal Pradesh

Figure 5.3 shows villagers working in orchards carrying bucket loads of apples to the trucks

for eventual sale

Tourism as an industry did not exist in its current form in Himachal or any part of India prior
to colonization. Travel in the form of pilgrimage was known and practiced by some who
sought to engage in pious deeds in sacred places amidst nature’s bounty (Gladstone, 2005).
As discussed earlier, this very act of travelling was not meant to be an enjoyable experience
but a rigorous one since the whole purpose of the journey was meant to cleanse traveler’s
soul of his/her past sins culminating into a spiritual awakening in ancient times. Recreational
travel for purposes of sheer leisure as a concept developed only with the advent of the British
in the hills. The relatively neglected and inaccessible terrain of mountainous habitats began to
be explored by the British and other European travelers who later deemed it fit to be treated
as resorts for recuperation and leisure. It was however only in the beginning of the twentieth

century that marked a flow of migrants both Indian and European (initially mostly of English
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and Scottish origin) who gradually started settling down in the hill state of Himachal. It was
however in the later part of that century that the new batch of European travelers proposed
the cultivation of apples in orchards in the Kullu Valley, which (as earlier discussed) has
today become the principal industry alongside Himachal’s tourism and handicraft trade.
These apple orchards also continue to entice tourists for its charming appeal amidst
picturesque surroundings of hills and valleys who often prefer staying at lodges and

homestays that offer scenic views to these orchards.

Tourism in Himachal has undergone immense changes both socio-culturally and politico-
economically since post- colonial times and continues to mushroom along with processes of
urbanization at a breakneck pace aiding not only its massive sector-wise expansion but
further contributing to a parallel augmentation of other small and mid- scale industries on
which tourism has a direct bearing. The way tourism and recreation have been packaged as
commodities today, “the consumption of which is an end in itself” as Gladstone (2005: 144)
points out, the market for tourism in Himachal has opened up new possibilities for the
growing middle classes in India; something that was in the past only confined to the realm of
the rich and the upper middle classes. The whole idea of marketing, be it in the form of huge
flexes, billboards or glossy adverts in lifestyle magazines or brochures, direct attitudes
towards transforming luxuries into occasional fancies that which blur earlier constraints of
seemingly expensive pricing that are now easily evaded in the new gimmicks of packaging of
leisure opportunities. This projected assurance of comfort in one’s own ‘budget’ appeal to the
middle classes enormously as an affordable choice to exploring the recreational options. As
its obvious aftermath, the tourism industry in Himachal, presently the principal driver for
state revenue generation, has successfully managed to employ a huge chunk of its population
either directly in the tourism business or through other tourism related activities such as

handicrafts, apple orchards, adventure sports activities, selling of medicinal plants etc.

For the local Communities in Himachal, however, tourism seems to be a paradoxical case in
point having generated both economically productive opportunities and at the same time
inducing long term damages to the environment (I treat as commons) and ecology of the hills.
On carrying out Focused Group Discussions with some of the locals in Shahnag, Buruwa,
Siyal and Palchan villages close to Manali town in the Kullu district, on the impact of
tourism on their lives and livelihoods, | found that while there was a common consensus on

the income generating aspect of the extensively flourished tourism industry that they
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recognized as a boon, there were divided on their views relating to environmental
degradation. While all spoke of the adverse effects of tourism and increasing urban expansion
and development that is taking a toll on the ecology of these hills, there were some others,
who opinionated that ecological devastation was but a trade-off, a price they had to pay for
reaping the benefits of a speedily changing and economically viable industry that has made
their lives much smoother than before. As a local man working in the apple orchards in
Buruwa, Pawan Singh remarks, “Tourists toh gaon mein nahi ate phir bhi [yeh] seb ke
business ke liye achha hai... rastein achhe ho gayein hain... Mandi mein apples bhejna
asaan ho gaya hai” which translates to the fact although tourists rarely stay in the villages, it
is because of the industry of tourism that has developed, proper roadways have been built
linking Manali to Mandi (a market town in Himachal from where apple sale and distribution
happens to the rest of India), which has been a boon for the apple trade and their livelihood.
The local communities also spoke of the fact that tourism facilitated an appreciation of their
traditional ways of life, which they could make a living out of. There are many instances
where they have provisions of renting out their village homes to tourists, who get lost or
stranded while trekking in the hills or people who come for lengthy stays and prefer to live in
a typically Himachali setting amidst nature to enjoy untainted rural surroundings. Thus, the
interviews and the FGDs conducted with the local communities show that tourism was a part

and parcel of their lives and livelihoods that they cannot distance themselves from.

Tourism also seems to have propelled extremely unique local small scale services that people
in the hills of Himachal especially in popular locations such as Manali and Naggar benefit
from. The local hill women especially are known to frequent popular places of sightseeing
and gather around these tourist spots such as the Hadimba Devi Temple, the Nyingmapa
Buddhist monastery in Manali, the Vashisth Sulphur spring and Solang Valley, to either rent
out their traditional handspun attires®® (complete typically Himachali ornaments®®) on hire or
to encourage tourists to ‘hold’ the massive sized angora rabbits (a native of Himachal) to take

pictures with and thereby making substantial money out of the exercise. While the women

8 The traditional Himachali attire for women consists of a thick handspun fabric known as the Pattoo which is
worn around the body and fastened across the shoulders with a Boomini, or traditional broach and chain made of
silver and tied around the waist with a belt-like cloth known as the Gachchi. A scarf called Thipu is also used to
cover the head. The footwear resembling carpet slippers is traditionally made of hemp or the fibre derived out of
the stem of a marijuana plant and knitted with colourful wool on top to cover the toes and upper part of the feet
and are called Pullas by the locals.

% The Himachali ornaments are a part of their traditional attire and comprises of a combination of jewellery,
generally made of silver, that are worn in different parts of the body, starting from the head to feet.
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who rent out clothes charge between 150-250 Indian rupees to the tourists, the ones who rent
out angora rabbits for pictures charge around 100 Indian Rupees. There are tourists who don’t
bring cameras or forget to bring them while travelling and some others who despite
possessing it fall for the cajoling of local photographers to get themselves professionally
photographed for better picture quality. These tourists have no other option but to rely on the
local photographers available around specific sights to carry home a piece of their memorable
experiences. There are photographers who often diligently surround the busy tourist spots and
charge between 100- 300 Indian Rupees for a collection of generally 2- 4 photographs
depending upon the popularity of the location and the demand. There are also local guides
who charge an hourly rate of between 100 -150 Indian Rupees depending upon the location
or a day rate of 500- 700 Indian Rupees for accompanying tourists (especially foreigners and
trekkers) from one spot to another. While these local small scale industries developed, a
horde of other local handmade manufacturing units of herbomineral oil, soap and especially

handspun handloom clothes boomed with the growing tourist demands.

The weaving of Kullu Shawls and caps in handloom factories particularly in the Kullu
District, happens to be a significant income generation opportunity undertaken both by
private initiatives such as Bhuttico, one of the largest co-operative weavers’ societies
(engaging local communities for livelithood) and the Himachal Govt.’s own handicraft
enterprises. These locally produced handicraft items are sold extensively throughout
Himachal be it in chic shopping arcades or government emporiums and has a huge market for
export to countries such as England, Belgium, France, China, Japan, Russia, Spain and the
US as well. Bhuttico as a cooperative society has also managed its exclusive weaving sheds
apart from a housing colony built for its members, complete with a community center, a
sports club and a cultural activities club and boasts of sharing fair opportunities with the
weavers for them to enjoy a decent life. As of 2015, Bhuttico’s handloom industry alone had
produced an output that exceeded 1,25,000 garments that year having generated a total sales

turnover of approximately 13 Crore Indian Rupees.®

NGOs such as Jagriti and Save Manali who have actively campaigning for local communities

to come together and work towards environmentally sustainable practices through various

91 Data obtained from the local showroom in Manali, Kullu and verified from the official Bhuttico website
available online at- http://www.bhutticoshawl.com/main.php?route=details f1&Scid=1 last accessed on 7
September, 2017
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ecology friendly projects. After conducting life history interviews of both these NGOs, it was
seen that Jagriti has been involved with the rural poor especially the Scheduled Caste women
in three villages located in the valleys of Lug, Garsa and Pahanana in Kullu since 2003. The
NGO has been responsible for the formation of women’s saving and credit groups that is the
primary epicentre for all the other activities they engage in. This was done by collectivising
them into groups and inculcating a habit of savings which then becomes an instrument for
regular meetings, for they are then compelled to meet each month to deposit their share of
money towards whatever little savings they can afford. Since a typical feature of the poorer
households remains that the cash flow doesn’t take place on a regular basis, these
communities often find themselves in debt and therefore seek support from moneylenders
and are burdened with very high interest rates. The initial process of collectivising these
groups apparently entailed mapping their status with a set of qualitative and quantitative
indicators such as type of house, number of rooms, whether a kachcha or puckka built,
literacy, kind of clothing, type of livestock they possessed — along with mostly visual
indicators that focussed on habits, land holdings, number of children etc. The present move
undertaken by Jagriti®? capacitated them to make some changes in their pursuit of savings,
the basic work revolving around livelihood generation, with projects running on drudgery
reduction and energy saving, traditional crop conservation and providing an incentive for its
continued conservation together with an effort towards engaging women in Panchayati Raj
institutions such as Gram Sabha etc.

Over 400 women (a substantial number for the hilly terrain) are involved in this livelihood
generation programme depending on the kind of natural resources that are available around
them, and whatever they have access to, coupled with the technical skills they possess to
drying mint and other crops/plants/herbs and then generating an income out of the process.
This method both works towards conservation and provides incentives to conserve the dying
species of wild flora native to the Himachal. Apricots, mint, stinging nettle, rhododendron are
the major sources of income for these women. Initially the programme was aimed at a
decentralised process with women manufacturing products out of the natural resources they
gathered and processed and the NGO’s role limited to packaging and marketing it. However,
later it was found that the women were not making any profit because Kullu town did not
serve as a good prospect for market where enough profit could be generated. To increase

92 As narrated by Mamta Chander to the author
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profit margins, Jagriti started getting more involved in the manufacturing process as well.

Since local markets do not provide good profit margins, the NGO extended support in trying

to find markets that could provide more profits. It also worked on reducing dependence on

the forests, by promoting Liquefied Petroleum Gas (LPG) in a major way. This advocacy for

clean energy helped save their time and improved the living conditions of these women

effectively. Mamta Chander, the NGO head is especially critical of biomass (despite its

renewability) for not being clean enough and believes that this endeavour has not only proven

aspirational but functional for these communities, where it has in practice helped reduce time

for gathering fuelwood thereby allowing women to effectively manage time and participate in

other kinds of activities to both supplement the household income, make savings and to make

their voices heard in local self- government institutions such as the Panchayat and the Gram
Sabha.

“Remember those forests of oak and rhododendron,

Fir and spruce,
Those trees of pine and deodar

They have vanished?...

The trees near the streams have been felled,
The rivers have run dry,

The wild fruit, the herbs are gone,

The berries, the wild vegetables have disappeared...

With the felling of trees landslides have started;
Our fields, barns and homes are all washed away.
Where once there were lush forests

There is now sparseness...”

Risks and the politics of Collective Sustenance
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Source: Three Garhwali folk songs by Ghan Shyam Shailani as quoted in Bina Agarwal’s
(1986: 1) “Women, Poverty and Agricultural Growth in India.®®’

The transformation of the Kullu- Manali corridor as a traffic heavy destination for holidaying
may be attributed to the construction of roadways brought about by the British colonial
administration in the early twentieth century and one that has constantly undergone
development. It is these roads that ushered the way for ‘modernizing’ the Kullu Valley and
the adjoining regions thereby thoroughly altering the traditional social structures of rural life
and cultural habits of the people inhabiting these areas. The exercise of road building in these
hills also facilitated a steady linking up of the relatively inaccessible regions with the markets
located in other bigger population centers therefore establishing market ties with these hubs
in moving towards a ‘cash crop’ economy from one that was primarily subsistence based.
This had obvious implications on the life and livelihoods of the local communities in terms of

a dramatic socio-cultural change.

The eternal debate surrounding livelihoods and development also surface in the context of
tourism, where the ideal approach is perhaps to locate the fulcrum of ‘micro-politics’
(McAreavey, 2006) that shape the dynamics governing tourism and livelihoods for local
communities. While on the one hand mega tourism projects had proved disastrous for the
hills and its people time and again, the local communities themselves have learnt to negotiate
these changes over time. They have often collectively acted to resist modes of economic and
environmental oppression in the guise of massive tourism projects like in the example of the
Himalayan Ski Village (elaborated in the subsequent chapter), by adapting themselves
resiliently to changes taking shape as a consequence of these expansive projects in some
cases. As Guman Singh, a champion of the Him Niti Abhiyan (a collective working towards
sustainable mountain development in Himachal) when interviewed, talks of the ways in
which he has tried collectivizing local level small- scale tourism service providers such as
guides, homestay owners and local communities around Dharamshala, Chamba, Manali,
Reckong Peo and Shimla, to discuss the wide-ranging impacts of mega- tourism projects and
come up with local tourism solutions that they deem best to deal with the current situation.

He excitedly talks of the need to distribute tourists to alternate sites in Himachal rather than

9 See Agarwal B. (1986) ‘Women, Poverty and Agricultural Growth in India,” Journal of Peasant Studies, Vol
15 (4): 164-220
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allowing for a saturation of tourism to happen in Manali and Shimla and following the 2020

state government’s vision of tourism development in Himachal Pradesh.

It is in the face of a variety of risks and concerns- environmental, social and monetary, that |
attempt to understand the way in which the local communities deploy themselves as active
agents in consciously playing out their part in micro-politics with respect to changes of
modernization and urbanization resulting from tourism and allied activities. During the
focused group discussions that | conducted in the villages of Palchan and Buruwa, | found
that while a defensive resilient approach is adopted by these communities when they form
small collectivities to address issues or grievances of common concern, an aggressive
aspirational politics of survival guides the same people when acting as individuals, in which
case they appear to act more independently as political subjects capable of decision making,
when they were interviewed separately. For example, where the Palchan- Rohtang ropeway
project started involving cutting down of coniferous trees and displacement of people and
local shops and dhabas along the slopes, it affected different people differentially. While
most of the community members harped on the negative bearings of the said project, a few
others on being interviewed separately, said that it was going to open- up more possibilities
of tourism related activities saving on time and would mean a cleaner and greener
environment as opposed to the heavy pollution from plying cars and buses along the slopes.
These were young people who lived around Palchan and Marhi and mostly engaged in the

adventure sports industry particularly skiing in Rohtang.

This dichotomous tendency may well be attributed to the very change visible in the social
fabric of the rural communities in hills post tourism upsurge which has broken down social
ties to a large extent but still retained some of its orthodox age-old hierarchies of customs and
norms that continue to influence their lives. One good example is the concept of village
elders, who are not only paid great respect because of their age and experiences but are
sought to for support in nearly all decision making relating to serious concerns for the entire
community, to this day. The penchant for ‘pendular politics’® is as primitive as human
survival and happens to be another influencing factor that gravely transforms collectively
acting conscientious groups of people into self- asserting motive- driven individuals to not

only better cope but assert their comparative advantageous position in times of crisis. This is

% The tendency to swing from one side to the other for comparative political advantage.
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what both drives individuals to combat risk situations as well as produces conditions of other

kinds of risks in turn.

A classic example is the Malana Creme or hashish trade that has developed in the hills of
Himachal alongside the tourism business. Huge numbers of both domestic and foreign
tourists (mostly Israeli) visit Manali and its adjacent towns of Kasol and Tosh and sometimes
even scale the difficult terrain by trekking all the way up to Malana village (about 46 kms
from Kullu town) in pursuit of smoking up one of the premium quality of the charas
(hashish) derived out of the resin from the marijuana plant, native to the village. The height at
which these plants grow contribute to the superior quality that the Malana Créme boasts of
compared to other forms of hashish and charas available elsewhere in the country or even the
state. For the local communities, consuming the hashish was cultural®® and the various parts
of the plant had a variety of daily practical uses such as rope making from hemp as
construction material and in footwear or grinding the seeds to make chutney (a spicy dip) to
savour with food. The Malana Créme is also believed to have medicinal properties for
treating illnesses ranging from simple headaches to long term conditions such as seizures,
glaucoma, nerve pain or even cancer. However, owing to its intoxicating effect that many
want to experience a recreational ‘high’, Malana Créme has turned into an extremely
profitable industry in these hills where tourism has flourished in some cases because of its
market. The Malana Créme used to naturally grow in the wild and the locals would gather the
leaves and rub off the resin with their bare palms to produce the charas. However, with the
new turn of tourist expectations surrounding the increased popularity for the creme, the local
communities realized that they had to tap this potential market for economic reasons of
sustenance. Since there exists a legal ban on charas and Malana Créme particularly in
Himachal, the price at which the créeme is sold at is extremely high (more discussions on

pricing, quality and the hashish debate follows in the chapter on shadows).

While the Himachal is presently grappling with the growing tourism that has even made
inroads into this relatively secluded village, Malana, the residents of this village have
negotiated a way to earn a livelihood around sale of the coveted hashish by developing a

charas based economy that thrives all through the year and continues to attract a growing

% Consuming hashish or charas culturally referred to consuming this prasad or the blessed offering made to
Lord Shiva, the ancient Hindu god (part of the Holy Trinity responsible for cosmic balance) as part of the
worship. The believers/ worshippers often smoked up the charas taking the name of the god aloud as part of the
ritual.
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number of tourists each year. Owing to severe weather conditions almost all throughout the
year and limited possibilities for agriculture in such great mountainous heights, the Malana
village is dependent on a primarily subsistence economy with pastoralism as the basic
sustenance option alongside weed cultivation. The trade has undergone substantial change
with the present production and distribution mechanisms at work, with the locals producing
several varieties of the weed including some hybrid ones in kutlas (enclosures designated for
cannabis cultivation) as contrary to earlier gathering of leaves from the wild for personal
consumption. Although the village has opened its gates for the booming marijuana trade, it
had over the years maintained strict standards of “pollution and purity’®® by levying severe

fines on misconduct or non-conformity of those standards.

While the selling of the intoxicant to tourists constitutes a risky affair because of the official
ban and perennially keeps them on the edge of suspicion and in some cases even leads to
arrests by the police, the village locals engage with the tourists and tourism in so far as their
economic needs are met without a major alteration to their ancient local cultural habits and
practices. In the scope of the present study, I treat ‘collective sustenance’ as a conceptual tool
to understand the ways through which local communities such as the Malanese people
transact with their direct nature and the tourist flows that eventuate in the search of the
‘divine’ hashish these despite risk perceptions of getting caught for illegal sale of the product
and the underlying fear of ‘pollution’ through tourists. Pollution thus relates to only the
physical environment of the village but of ancient cultural practices of untouchability that
still prevails in these hills because of a sense of assumed superiority in the disposition of the
locals in their conduct with the non- Malanese and tourists to conserve their sacred spaces. It
is essential to therefore understand risks in terms of both physical, environmental, cultural
and legal perceptions in the context of livelihoods and ‘collective sustenance’ mechanisms
employed by these communities to fight the harsh environment and generate livelihood out of

the creme trade.

In this study, I define ‘collective sustenance’ and broaden its scope in relation with its earlier
notions of simple sustenance to include adaptive mechanisms that negotiate the internal

micro-politics politics of the collective identity of these communities in the face of perceived

% The people of the Malana village have strict rules of pollution and purity, where they consider tourists and
any other person not from their village as ‘outsiders’ and accordingly treat them as untouchables in order to
protect their sacred culture and social life.
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common risks and motivations. | analyse the immanent dynamics of everyday conscious
political decision- making by the hill communities (in terms of survival coping mechanisms
vis-a-vis motivations and risk perceptions) which forms the basis of an understanding of risks
and rewards that the hill communities perceive in the context of the tourism play in Himachal
Pradesh. Perception of local communities towards rehabilitation and compensation packages
(discussed in the subsequent chapter in details) as part of the development and growth of the
mega and mid- sized tourist enterprises have also been critical to understanding the ways in
which ‘collective sustenance’ mechanisms operate or fail to negotiate the existing power
structures. This includes how the local communities also seek employment in the tourism
sector in Himachal- the local transport and travel business, in souvenir shops, hotels,
restaurants, coffee shops and in various other government/ private- run local tourism
enterprises, even when they acknowledge the risks and challenges associated with the
industry. Also, in the application of collective sustenance as an analytical concept to study
collective action combined with risk negotiation, | further look at the role of women and
children in the production and distribution process of Malana créme trade and their
engagement directly with the tourists at various levels to explore other opportunities of
income generation such as handicrafts, rabbit holding, traditional dress hire and even
prostitution. More elaborations on the gendered dimensions of collective sustenance and

alternate economy of drug tourism and sex trade in the penultimate chapter on Shadows.

5.3 Tourism Profile of Himachal Pradesh

The state of Himachal Pradesh can be mapped as demonstrating three culturally distinct
zones, of which the districts of Lahaul- Spiti and Kinnaur constitute the ‘tribal’ belt with
strong Tibetan and Buddhist influences, the middle belt consisting of a predominantly Hindu
agrarian class who practice settled cultivation in the sub-montane regions of the state and
finally the lower belt comprising of Shimla, Dalhousie and Kasauli that continue to exude an
urban character with residues of its British colonial past. Notwithstanding the resemblances
that Himachal Pradesh shares with other Indian states with respect to tourism and its intra-
state profile, what it exhibits today are distinctions that mark out its own unique identity and
have an altogether different character than the other states (especially the ones in the plains).
A clear reason for this is that Himachal Pradesh as a state has over the years formalized the
tourism sector having developed a tourism centric state policy where, the Himachal Pradesh

Tourism Development Corporation (henceforth HPTDC) has played a key role in the state
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tourism business. The Corporation is responsible for bringing under its auspices the entire
gamut of tourism related activities and auxiliary sectors that operate parallel to the tourism
industry such as registering local hotels, restaurants/ bars, issuing licenses to photographers/
guides and taxi associations, running HPTDC bus services to cater to tourist needs
specifically and maintaining various other registers of local cottage industries and adventure
sports activities etc. The HPTDC manages and boasts of the largest hotel chain in Himachal
Pradesh and one of the largest in the country with a total number of 58 hotels at present with
20 in the Satluj circuit (encompassing Barog, Chail, Shimla, Naldehra, Narkanda, Sarahan,
Rohru, Kharapathar, Paonta, Renukaji, Chindi and Darlaghat) 14 in the Beas circuit
(including Kullu, Manali, Naggar, Jogindernagar and Rewalsar) 19 in the Dhauladhar
circuit (with Dharamshala, Palampur, Jawalaji, Chintpurni, Hamirpur, Dalhousie, Khajjiar,
Nurpur and Chamba) and 5 in the Tribal circuit (comprising Kalpa, Kaza and Keylong)®'.

The Kullu valley is believed to have its name derived from the word Kulanthapitha, meaning
‘end of the civilized world’ or ‘end of the habitable world’®® as translated commonly. As
suggestive in its name, Kullu was for a large part of the early twentieth century mostly
inaccessible (only reachable by steep slopes and difficult mountainous paths in the summer
months) if not almost cut off from the rest of the Indian subcontinent. Kullu valley and its
adjoining villages, originally inhabited by indigenous tribes have had a mainly subsistence
economy dependent on forestry, fishing and agriculture. Tourism to Kullu and Manali was
limited to pilgrimage for a relatively long period of time during and even after the British
Raj. Himachal was famous for pilgrimages such as Mata Jwalaji and Chamunda Devi
(Kangra district), Chintpurni Devi (Dharmshala), Naina Devi and Baba Basandi (Bilaspur),
Mansa Devi (Hasampur), Renukaji (Mandi) and the Bijli Mahadev, Raghunath and Hadimba
temples in the Kullu district. While Shimla was developed as a hill station for recuperation of
British soldiers or a resort for the officials to relax at, Kullu and Manali were relatively
unexplored from a tourism point of view during the colonial period. Travel comprising
mostly explorations was however not unheard of in the region in colonial times. However,
the nature and purpose of travel to the region has changed dramatically over the years paving
the way for a buoyant economy thriving because of tourism alone in Himachal and especially

the Kullu-Manali corridor.

9 Source: HPTDC website, available at http://hptdc.in/index.php/hotels/ accessed last on September
7, 2017
% See Penelope Chetwode’s (1972) The End of the Habitable World, John Murray, London
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The designated offices of tourism development attempt to formalize the tourism industry in
the state through various means such as regularly collecting data and publishing state-wide
listings of home-stays, forest rest houses, hotels, lodges and other kinds of accommodation
provisions on the basis on price, conducting both impact assessment researches and studies
on further scope for tourism development in the state periodically. The HPTDC also
generates and maintains district-wise monthly progress reports of registered hotels,
homestays, travel agents, outdoor photographers, guides and restaurants/bars. This apart, it

maintains yearly records of tourist footfall especially in the Kullu- Manali region.

Currently the Kullu- Manali corridor has witnessed an unprecedented rate of tourism
attracting mostly the urban Indian middle classes. Although the officials of the state Dept. of
Tourism maintain that the tourism industry in Kullu and Manali has seen a boom like never
before, especially in the new Manali region having grown enormously in the last 7-8 years,
there is evidence to show that the benefits from this tourism boom in the area, has spilled off
mostly to outsiders, even though its costs have been shared disproportionately by the local
communities and residents of the hill state. Though the revenue increase of the state has been
more for the year 2016 (approximately 5-7% that has exceeded its usual 3-4% growth rate)
because of the Kashmir problem that has diverted the tourists who come in search of snow
peaked ranges, the profit generated by the overall tourism enterprise in the state has been
mostly taken away by private hoteliers from Chandigarh and Delhi, who run hotels in and
around the Kullu- Manali area. Since both Kullu and Manali offer an entire range of tourism
alternatives, from budget to luxury accommodation facilities and modes of travel, people
from all over the country including a good number of people from the southern and eastern
part of India flock to Manali, coupled with a large number foreign tourists who come
especially to trek, relax for relatively longer periods compared to their Indian counterparts or
travel in the quest of the infamous hash, the Malana Creme. A large number of Israeli
tourists are also the usual feature of Himachal, since they turn to the hills for recuperation and
relaxation after their compulsory military training in their home country and for which the
Indian government has relaxed visa regulations for them. This apart there is also a mix of
weekend holidayers from Delhi and Chandigarh coupled with budget honeymooners who
arrive in Manali throughout the year to temporarily ‘get away’ from the bustling cities they
live in. August and September are considered as the season for trekking, while June-July

continue to be peak seasons for all kinds of tourist footfall. According to an official of the
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state Dept. of Tourism, foreigners come all through the year but their traffic apparently
increases between the months of August and September for primarily trekking activities and
adventure sports they seek to enjoy. Since September is also the month when the first flush of
the Malana creme is rubbed and processed as consumable hash, an obvious connection
between foreign tourist flow (of especially Israeli origin) cannot be dismissed. What is also
peculiar to note is the fact that most of them come as backpackers and stay in homestays and
obscure lodges in and around Old Manali and the Vashisth village area, managed privately
and pay no more than 500-700 Indian Rupees per day for their stay and spend between 6-7
days on an average in Manali later moving to other spots such as Naggar, Kasol, Tosh and
Malana. The study found that domestic tourists end up paying much more towards
accommodation and other touristy activities such as local travel to Solang Valley, Gulaba and
Manikaran using local cabs, participating in adventure sports such as paragliding, rafting,
skiing and river- crossing, and shopping for local cottage industry wares etc. than their
foreigner counterparts having spent between 2-3 days on an average in Manali only. This is
possibly the reason behind the booming hotel sector in Manali, which caters to the
aspirational middle classes with above average and luxury resorts complete with spas and
swimming pools that offer them ‘guilty little pleasures’ out of their mundane everyday
experiences. In Gladstone’s (2005) study on tourism in Himachal Pradesh, he found that there
are more hotels per capita income in the state compared to any other in India excepting
Nagaland, Kerala, Goa and Arunachal Pradesh, with a formal hotel sector that is much larger
than elsewhere in India. This he found out by equating the formal accommodation sector with
the public hotel sector and other privately owned facilities for accommodation that were
approved and classified by either the state Dept. of Tourism or Govt. of India in the context
of Himachal. Another criteria Gladstone employed was ‘pricing’ of these accommodation
facilities, where he argued that hotels charging more were more likely to present a formal

character than the ones who costed less per night.

133



ECONOMIC SNAPSHOT
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Figure: 5.4 Economic Profile of Himachal Pradesh

Source: Directorate of Economics and Statistics of Mizoram, Department for Promotion of

Industry and Internal Trade®

While the state Tourism Department officially is responsible for trying to sustain tourism and

related activities, such as registration of hotels, dealing with complaints, grievance redressal

of hotel owners, taxi associations etc., in Manali, it’s job entails management of

beautification endeavours, developing infrastructure for parking spaces, hotels, home-stays,

restaurants, adventure sports conductors, tour guides, photographers all of who have to be

registered with the department. There are officially 3350 hotels, 1657 homestays, 2912 travel

agencies, 222 adventure sports enterprises, 1314 guides and 899 photographers in Himachal

Pradesh at present.'%

9 As available online at https://www.ibef.org/states/himachal-pradesh.aspx

100 See Tourism & Civil Aviation Department of Himachal Pradesh’s statistics available online at

https://himachaltourism.gov.in/counter/ last accessed on Sep 5, 2021
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Figure 5.5 The main market area popularly known as the Manali Mall

The tourism officials they agreed that infrastructural development needed a boost and from
the tourism point of view more flights, some helicopters, choppers were needed for better
commutation. The officials further added that highways are being made to effectively manage
tourist traffic and the one from Keeratpur to Chandigarh and other super highways that are
coming up linking Chandigarh to Mandi, will drastically reduce the time to travel into the
hills of Himachal. Among the current big ropeway projects that are coming up, there is a one
from Palchan to Rohtang Pass that is especially controversial and is estimated to reduce
pollution in a major way by controlling vehicular emission as conveyed by the Tourism
Department during one of the interviews. However, towards the end of my field research, |
found out that this particular ropeway project would severely impact the small local
businesses operating from stalls and carts, such as the local tea/magi sellers along the
highway, the taxi drivers and the other local unregistered adventure sports conductors, who
would be completely out of job once this is in place. There is also a general disagreement on
the number of deodar trees that are going to be felled as a result of this project and for

obvious reasons the Govt. figures (of approx. 400 trees) are much lesser than what the local
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communities have suggested (1500 deodar trees) because there has been a lot of money and

politics involved in getting environmental clearances to get the project sanctioned.

Additionally, there are projects in place engaged in constructing highways with 4 lanes that
are among the ongoing roadway broadening measures along the hills that would apparently
reduce traffic jams en-route the hills. However it may be seen as a source of major slope
erosion, which the tourism officials refuse to address. On the question of solid waste
management the Dept. of Tourism is grappling with only a single solid waste dumping
ground at Rangri, near Manali that does some recycling apart from which there are no
incineration plants near Manali. On the issue of pollution check mechanisms both the
Marketing offices and the Tourism Development offices have confirmed that NGT has
restricted the number of cars (which earlier was about 3500 cars in peak season) to 1200 cars
per day to move to the Rohtang pass with the Bahang barrier conducting pollution checks
enroute to Rohtang. However it was also observed that there were no pollution checks for
goods carriers, trucks, buses that travel uphill to reach Manali to cater to the bulk of the
tourists in the town. As Singh points out (1989: 138) tourism in India, “unfortunately, has
still to consider research on “tourists” important to the sound growth of the industry... There
is a crisis of information on Himalayan resorts.” Thus, while there is dearth of information on
accurate tourism statistics in the state, despite the research and studies that are conducted
periodically to identify potentials of tourism development, the overall growth of the industry
depends on an effective analysis of the local capacities of tourism development which has to
be then counterposed with basic tourist needs towards a sustainable and environment friendly

endeavour.

5.4 Rural versus Urban forms of Tourism in Himachal

“Aye, kya bolti tu? Aati kya PVR? McDonald jayenge, McBurger khayenge, McLove
manayenge aur kya. And why not, yaar. V-day and V-mail comes but once a year, no? One
day for us to play... the MTV way. So... be you my Valentine?”
- Nikhat Kazmi, The Sunday Times of India
February 14, 1999 (Valentine’s Day)

The classic lines of a popular song from a Bollywood masala movie, twisted a little to

underscore the popular sentiments of the thriving urban middle class in the cities perhaps best
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explains the present state of affairs that even the hills-scapes in the country have not escaped.
What started as the European style sculpting of hill stations in India, has over the years
transformed into an urbanized over-crowded industry. The genesis and rapid development of
the leisure industry of economically under-privileged countries such as India and specifically
its tourist spots may be attributed to a parallel accentuation of the culture of consumption in
the Third World, especially amongst its privileged classes thriving in urban spaces. As
Gurcharan Das®! (2002: 287) remarks, “We start off the twenty- first century with a dynamic
and rapidly growing middle class which is pushing the politicians to liberalize and

globalize... and it is enthusiastically embracing consumerist values and lifestyles.”

For William Robinson (1996: 18) “Transnationationlized fractions in the Third World are
“junior” partners: they oversee at the local level, and under the tutelage of their “senior”
counterparts in the North, the sweeping economic, political, social and cultural changes
involved in globalization, including free- market reform, the fomenting of “democratic”
systems in place of dictatorships, and the dissemination of the culture/ideology of
consumerism and individualism.” Wh